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Chapter 1

Foreword

A note on terminology. Where this book refers to «the watermark» of a Torah verse, it
means the cluster of Hebrewwords encoded at equidistant letter intervals (the technical
term is Equidistant Letter Sequences, or ELS) that thread through that verse’s consonants.
The full explanation of what this means and how it is tested against randomized-letter-
order controls is the subject of the companion volume TheWatermark, freely readable at
junifye.publifye.pro/the-watermark.

This book is a research project, guided and directed in its entirety by Publifye AS. The AI
assistant Claude (Anthropic) served as a research and writing partner under the compiler’s di-
rection, using the Darash Bible Service as its sole tool for all Scripture work— 59 translations,
Strong’s concordance with scholarly lexicons, word-by-word morphological analysis, 446,544
cross-references, and 13 Bible dictionaries. Every verse lookup, every Greek and Hebrew word
study, every cross-reference trace was performed through Darash. The method was adversarial:
the AIwas pushed to challenge every claimwith Scripture, to find counterarguments, to attempt
to break the thesis at every turn. It could not. Scripture came out on top every time. What you
hold is the result—awork compiled through relentless engagementwith the original text, tested
against the fullwitness of theBible, throughhuman–AI collaboration. The conviction is the com-
piler’s. The tool isDarash. The authority is Scripture alone. As Ecclesiastes 4:12 says: a threefold
cord is not quickly broken—here, that cord is human conviction, artificial intelligence, and the
unchangingWord of God.

Jesus answered them, Have not I chosen you twelve, and one of you is a devil? He
spake of Judas Iscariot the son of Simon: for he itwas that should betray him, being
one of the twelve.

—John 6:70-71

There isnofigure inall of Scripturemoreuniversallydespised than Judas Iscariot. His
name has become a byword for treachery in every language and every culture where the
Bible has been read. To call a man a Judas is to call him the worst kind of traitor— one
who betrays not a stranger, but a friend; not a king, but the Son of God; not for principle,
but for thirty pieces of silver.

Yet for all the familiarity of his name, Judas is rarely studied with the attention his
role in Scripture demands. He appears in the lists of the twelve apostles, he surfaces at

Darash · Publifye AS

https://darash.publifye.pro/
https://publifye.com/


CHAPTER 1. FOREWORD 5

key moments in the Gospel narratives, and he vanishes in the first chapter of Acts, re-
placed by Matthias. Between those bookends lies a story that Scripture tells with delib-
erate precision—not a single detail is wasted, and every detail points somewhere.

The story of Judas has haunted me for years — not as a villain to be dismissed, but
as a warning to be understood. This book is my attempt to gather everything the Bible
says about Judas Iscariot and to examine it carefully. Not to speculate beyond what is
written, not to psychologise where Scripture is silent, but to follow the text wherever
it leads. The four Gospels each contribute their own details. The book of Acts records
his end and its theological meaning. The Psalms — quoted by both Jesus and Peter —
prophesied his betrayal centuries before it happened. The prophet Zechariah named the
price. And Jesus Himself, in the most solemn prayer recorded in Scripture, called Judas
by a title that appears only twice in the entire Bible: the son of perdition (John 17:12).

Thequestions this study raisesarenot comfortableones. Did Jesusknowingly choose
a traitor? Was Judas predestined to betray? Could he have repented? Was he ever a gen-
uine believer? And what does his story say to the church today about the possibility of
walking with Christ and yet being lost?

The method here is the same as in the companion volumes in this series. The King
James Bible is the primary text. Cross-references are drawn from the Treasury of Scrip-
ture Knowledge and verified against the original Hebrew and Greek through Strong’s
Concordance. Bible verse lookups are provided through the Darash Bible API, which
gives access to multiple translations and Strong’s definitions. Every claim is anchored
in Scripture. Where the Bible speaks, we speak. Where the Bible is silent, we are silent.

Men and brethren, this scripture must needs have been fulfilled, which the Holy
Ghost by the mouth of David spake before concerning Judas, which was guide to
them that took Jesus.

—Acts 1:16

Peter stood before the hundred and twenty in the upper room and said that what
happened to Judas «must needs have been fulfilled.» The Holy Ghost had spoken it before-
hand throughDavid. It waswritten in the Psalms. The betrayal of the Son of God by one
of His own chosen twelve was not an accident, not a surprise, and not a deviation from
the plan. It was foretold, it was foreknown, and it was permitted— and yet, as we shall
see, Judas bore full responsibility for what he did.

That tension—between divine sovereignty and human culpability— runs through
every chapter of this book, because it runs through every verse that mentions Judas. Je-
sus chose him knowingwhat hewould do. Jesus loved him,washed his feet, offered him
bread. And Jesus let him go into the night.
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CHAPTER 1. FOREWORD 6

1.1 A Note on How This BookWasMade

This bookwas compiled by Publifye AS using artificial intelligence tools and theDarash
Bible Service (darash.publifye.pro). This platform provides a massive research library,
including59Bible translations and scholarlydictionaries like the International Standard
Bible Encyclopedia, Strong’s Concordance, and Easton’s, among others.

The researchwasorchestratedbyClaude (Anthropic), anAIassistant thatperformed
the verse lookups, cross-referencing, andGreek andHebrewword studies. This includes
full morphological analysis—which is simply a way of looking at the underlying gram-
mar and root of everyword. While Claude drafted the prose under the direction of Publi-
fye AS, every theological claim is built directly from Scripture and can be verified by you
against the sources cited.

You will notice the writing uses a warm, first-person voice. This is a literary choice
— away to turn dense scholarship into a conversation. There is no single human author
behind the ”I”; it is a synthesis of biblical data. While the style is conversational, the
evidence is factual, and we encourage you to check the work as you read.

Publifye ASMarch 2026
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Chapter 2

One of the Twelve

Andwhen he had called unto him his twelve disciples, he gave thempower against
unclean spirits, to cast themout, and to heal allmanner of sickness andallmanner
of disease. Now the names of the twelve apostles are these; The first, Simon, who
is called Peter, and Andrew his brother; James the son of Zebedee, and John his
brother; Philip, and Bartholomew; Thomas, and Matthew the publican; James
the son of Alphaeus, and Lebbaeus, whose surname was Thaddaeus; Simon the
Canaanite, and Judas Iscariot, who also betrayed him.

—Matthew 10:1-4

Every listof the twelveapostles in theNewTestamentplaces Judas Iscariot last. Matthew
10:4, Mark 3:19, Luke 6:16 — in each case, the other eleven are named first, and Judas
comes at the end, always with the same grim qualifier attached to his name. Matthew
says «who also betrayed him.» Mark says «which also betrayed him.» Luke dispenses with
even theword «betray» and calls himplainlywhat hewas: «Judas Iscariot, which also was
the traitor» (Luke 6:16). The Greek word the Gospels use for «betrayed» is paradidōmi
G3860, and its etymology is itself a portrait of the act: paraG3844 (alongside) and didōmi
G1325 (to give). To betray is literally «to givewhile standing alongside»—tohand some-
one over from within the circle of trust. Judas did not attack Jesus from a distance. He
walked beside Him, ate with Him, kissed Him — and gave Him over. And here is the
weight thisword carries beyond the betrayal: the same paradidōmiG3860 is used by Paul
for the act of God Himself: «He that spared not his own Son, but delivered him up for us all»
(Romans 8:32). The verb of betrayal and the verb of salvation are the same Greek word.
What Judas did in treachery, God did in love. Both gave Him over. One for silver, the
other for the world.

The name Iscariot has been the subject of considerable scholarly discussion. The
most widely accepted derivation is from the Hebrew Ish-Kerioth — «man of Kerioth.»
Kerioth was a town in southern Judea (Joshua 15:25). If this is correct, then Judas was
the only one of the twelvewhowas not a Galilean. Hewas a Judean amongGalileans, an
outsider in the inner circle from the beginning. And the territory he came from carries
its own dark echo: Judas came from Judah — and it was the patriarch Judah who first
proposed selling a brother for silver. «What profit is it if we slay our brother, and conceal his
blood? Come, and let us sell him to the Ishmeelites» (Genesis 37:26–27). The man from the
land of Judah repeatedwhat theman named Judah had done: he sold the beloved son to
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CHAPTER 2. ONE OF THE TWELVE 8

theGentiles for pieces of silver. Thismay explain the reference in John to Judas as «Judas
Iscariot, the son of Simon» (John 6:71, 13:2, 13:26) — his father Simon was also identified
by this place of origin, distinguishing this Judas from theother disciple named Judas, the
brother of James.

What is striking about the apostolic lists is how littlewe are told about Judas beyond
his final act. Peter is described as first. Matthew is called the publican. Simon is called
the Canaanite (or Zealot). But Judas receives no description of his character, his calling,
or his background— only the mark of what he would become. The Gospels are not in-
terested in his biography. They are interested in his function in the story of redemption,
and that function is singular: he was the one who handed over the Son of God.

Yet before that final act, Judas was a full participant in the ministry of Jesus. When
Jesus sent the twelve out two by two to preach the kingdom, to cast out demons, and to
heal the sick (Mark 6:7–13), Judas was among them. Hewas given the same authority as
Peter, the same power as John. He preached the samemessage. He presumably saw the
samemiracles. There is no indication in theGospels that Judaswas visibly different from
the other elevenduring the years of Jesus’ publicministry. When Jesus announced at the
Last Supper that one of themwould betray Him, the disciples did not immediately point
to Judas. They «looked one on another, doubting of whom he spake» (John 13:22). Each one
asked, «Lord, is it I?» (Matthew 26:22). Judas did not stand out as the obvious suspect.

This is a deeply unsettling detail — and it should unsettle you. If Judas could sit at
the same tableas theSonofGod for threeyears and remainunchanged, thenproximity to
Christ is not the same as possession of Christ. A man walked with Jesus for three years,
heard every sermon, witnessed every miracle, participated in every mission — and re-
mained unchanged in his heart. The proximity to Christ did not save him. The power of
Christ flowing through him did not convert him. He was close enough to touch the Son
of God, and yet he was, in Jesus’ ownwords, a devil (John 6:70).

And he goeth up into amountain, and calleth unto himwhomhewould: and they
cameunto him. Andhe ordained twelve, that they should bewith him, and that he
might send them forth to preach ... [v. 19] And Judas Iscariot, which also betrayed
him: and they went into an house.

—Mark 3:13-19

Mark tells us that Jesus«calleth unto himwhomhewould.» The choosing of the twelve
was a sovereign act. It was not a volunteer recruitment. Jesus called them. He chose
them. Luke adds a detail that deepens the significance: «And when it was day, he called
unto him his disciples: and of them he chose twelve, whom also he named apostles» (Luke 6:13).
Jesus spent the entire preceding night in prayer (Luke 6:12) beforemaking this selection.
He prayed all night— and then He chose Judas.
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CHAPTER 2. ONE OF THE TWELVE 9

This was not a mistake. Jesus did not misjudge Judas. He did not see potential that
later curdled. He knew from thefirst daywhat Judaswas andwhat Judaswould do. John
makes this explicit: «For Jesus knew from the beginning who they were that believed not, and
who should betray him» (John 6:64). From the beginning. Not from the moment Judas
went to the chief priests. Not from the moment Satan entered him. From the beginning
— from the night of prayer on themountain, from themoment He called Judas by name
and numbered him among the twelve.

The question presses in: why? Why choose a man you know will betray you? Why
include a traitor in your inner circle? Why wash the feet of the one who will sell you for
the price of a slave?

The answer, as far as Scripture reveals it, is given by Jesus Himself in the upper room:
«I speak not of you all: I know whom I have chosen: but that the scripture may be fulfilled, He
that eateth bread with me hath lifted up his heel against me» (John 13:18). The inclusion
of Judas among the twelve was not despite the prophecy— it was for the prophecy. The
Scriptures had foretold that theMessiahwouldbe betrayedby a familiar friend, onewho
shared his bread (Psalm 41:9). For that prophecy to be fulfilled, the betrayer had to be
someone close. He had to be one of the twelve.

And so Judas took his place at the table, received his authority, carried out his mis-
sion, and waited— or rather, was waited for— until the appointed hour.
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Chapter 3

One of You Is a Devil

Jesus answered them, Have not I chosen you twelve, and one of you is a devil? He
spake of Judas Iscariot the son of Simon: for he itwas that should betray him, being
one of the twelve.

—John 6:70-71

The sixth chapter of John records a turning point. Jesus has fed the five thousand.
The crowds are following Him in vast numbers. And then He begins to teach something
that drives themaway: «Except ye eat the flesh of the Son ofman, and drink his blood, ye have
no life in you» (John 6:53). The language is deliberately hard. It is a test. And the crowd
fails it. «From that timemany of his disciples went back, andwalked nomore with him» (John
6:66).

Jesus turns to the twelve and asks a question that ringswith sadness: «Will ye also go
away?» (John 6:67). Peter answers for the group with one of the greatest confessions in
Scripture: «Lord, to whom shall we go? thou hast the words of eternal life. And we believe and
are sure that thou art that Christ, the Son of the living God» (John 6:68–69).

Andthen Jesus says something thatmusthavestoppedeveryoneof themcold: «Have
not I chosen you twelve, and one of you is a devil?» (John 6:70).

The Greek word translated «devil» here is diabolos G1228. It is not daimonion G1140

(a demon, a lesser evil spirit). It is diabolos G1228 — the word used for Satan himself
throughout the New Testament. It means «slanderer,» «false accuser,» onewho stands
in opposition toGod. When Jesus calls Judas a diabolosG1228, He is not using ametaphor
loosely. He is identifying Judas with the adversary. The cross-references for John 6:70
point to John 8:44, where Jesus tells the Pharisees: «Ye are of your father the devil,» and to
1 John 3:8: «He that committeth sin is of the devil; for the devil sinneth from the beginning.»
They also point forward to John 13:2, where the devil puts betrayal into Judas’ heart, and
to John 13:27, where Satan enters him bodily.

John tells us plainly whom Jesus meant: «He spake of Judas Iscariot the son of Simon:
for he it was that should betray him, being one of the twelve» (John 6:71). The title verse of
this book. The devil’s instrument was sitting at the table. He had been chosen, named,
commissioned, given authority over unclean spirits— and he was a devil.
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CHAPTER 3. ONE OF YOU IS A DEVIL 11

Notice the timing. This declaration comes long before the betrayal. It comes before
theanointingatBethany, before the entry into Jerusalem, before theLast Supper. Jesus is
not reacting towhat Judas has done. He is revealingwhat Judas is. The verb tense in the
Greek is present: one of you is a devil. Not «will become.» Not «is in danger of becoming.»
Is.

But there are some of you that believe not. For Jesus knew from the beginning who
they were that believed not, and who should betray him.

—John 6:64

Two verses earlier, John gives us the theological foundation for what Jesus says in
verse 70. Jesus knew from the beginning. The word «beginning» (archē G746, G746) is
the sameword used in John 1:1: «In the beginningwas theWord.» It does notmerelymean
«from the start of the ministry.» It carries the weight of eternal knowledge. Jesus, who
was with the Father before the world wasmade, knew Judas before Judas knew himself.

AndyetHe chosehim. The cross-references for this verse (John6:64) connect to John
2:24–25, where we read that Jesus «did not commit himself unto them, because he knew all
men, and needed not that any should testify of man: for he knewwhat was in man.» Jesus saw
through every mask. He knew the faith of Peter and the faithlessness of Judas. He knew
the devotion of John and the greed in Judas’ heart. He read every motive, every hidden
thought, every secret ambition— and He chose them all the same.

This is the mystery that governs the entire Judas narrative. Divine foreknowledge
does not override human choice. Jesus knew what Judas would freely do, and He incor-
porated that free act into the plan of redemption. Judas was not a puppet. He was not
forced to betray. He chose, at every step, the path that ledhim to the chief priests. But his
choosing was known, and his choosing was foretold, and his choosing served a purpose
that was larger than anything Judas could have imagined.

The cross-references from John 6:70 also point to Acts 1:17, where Peter says of Ju-
das that «he was numbered with us, and had obtained part of this ministry.» The word «ob-
tained» is elachen — he received his lot, his portion. Even his place among the twelve
was assigned to him. And Acts 13:10 records Paul calling Elymas the sorcerer «thou child
of the devil, thou enemy of all righteousness» — using language that echoes Jesus’ words
about Judas. The spirit that animated Judas is the same spirit that opposes the gospel in
every generation.

One of you is a devil. It is a sentence that should make every reader pause. Not be-
cause we are Judas— but because Judas was one of the twelve. He was inside the circle.
He heard the words of eternal life and remained unmoved. He saw the glory of God in
the face of Jesus Christ and calculated its worth in silver.
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Chapter 4

The Thief

Then saith one of his disciples, Judas Iscariot, Simon’s son, which should betray
him, Why was not this ointment sold for three hundred pence, and given to the
poor? This he said, not that he cared for the poor; but because he was a thief, and
had the bag, and bare what was put therein.

—John 12:4-6

Only John gives us this detail, and he gives it with a bluntness that leaves no room
for sympathy. Judas was a thief. He carried the common purse — the money bag that
funded the itinerant ministry of Jesus and the twelve— and he helped himself to what
was in it.

The scene is the house of Lazarus in Bethany, six days before the Passover (John 12:1).
Mary, the sister of Lazarus, takesapoundof spikenard—pure, very costly—andanoints
the feet of Jesus, wiping themwith her hair. The fragrance fills the house. It is an act of
extravagant devotion, and it draws an immediate objection from Judas: «Why was not
this ointment sold for three hundred pence, and given to the poor?» (John 12:5).

Three hundred pence — three hundred denarii — was roughly a year’s wages for
a common labourer. The objection sounds reasonable. It even sounds righteous. Surely
themoneycoulddomoregood feeding thehungry thanperfuminga rabbi’s feet? Matthew
andMark record that other disciples shared this indignation (Matthew 26:8,Mark 14:4).
But John, writing decades later with the benefit of full knowledge, tells us what was be-
hind Judas’ words: greed. «This he said, not that he cared for the poor; but because he was a
thief, and had the bag, and bare what was put therein.»

The Greek word for «bag» is glōssokomon G1101. Abbott-Smith traces its history: it
originally referred to a case for holding the reeds or tongues ofmusical instruments—a
flute case. But in the Septuagint, the sameword translates the Hebrew aron—theword
for the Ark of the Covenant (2 Samuel 6:11, 2 Chronicles 24:8). The money bag Judas
carried is namedwith the sameGreekword the translators used for the sacred chest that
held the presence of God. One glōssokomon G1101 held the glory of the Lord. The other
held the funds the thief was pilfering. By the first century it was used for anymoney box
or chest. The word for «bare» is ebastadzen G941, which can mean «to carry» but also
«to pilfer»— John may be using it with deliberate ambiguity, meaning both that Judas
carried the bag and that he carried off what was in it.
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CHAPTER 4. THE THIEF 13

Wilson’s Bible Types confirms the weight of this detail with characteristic directness.
Under ”Bag,” Wilson writes on John 12:6: ”Judas was the treasurer for the disciples and
was stealing from the fund entrusted to his care. It is a lesson to us not to misuse that
which belongs to the Lord, and which is in our possession for safekeeping.” The lesson
is plain: Judas held what belonged to Christ and treated it as his own. The bag was a
stewardship, not a possession—and the thief turned stewardship into self-service. It is
the oldest sin in Scripture, dressed in the robes of ministry.

Themorphologyof this verse reveals something theEnglishobscures. Every key verb
in John 12:6 is in the Greek imperfect tense— emelev («he was caring»), ēn («he was be-
ing»), eichen («he was having»), ebastadzen G941 («he was carrying away»). The imper-
fect tense in Greek denotes continuous, habitual, repeated action in the past. John is not
describing a single lapse. He is describing a pattern— an ongoing condition. Judas was
habitually unconcerned for the poor. He was habitually a thief. He was habitually pilfer-
ing from the bag. The theft was not an isolated act that preceded the betrayal. It was a
way of life that made the betrayal possible.

This detail— Judas as treasurer— tells us something about his position among the
twelve. Hewas trusted. Theothersdidnot knowhewas stealing. When Jesus, at theLast
Supper, told Judas to do quickly what he was going to do, the other disciples assumed
Jesus was sending him on an errand: «For some of them thought, because Judas had the bag,
that Jesus had said unto him, Buy those things that we have need of against the feast; or, that
he should give something to the poor» (John 13:29). They had no reason to suspect him. He
played the role of the responsible steward, the one who managed the finances, the one
whoworried about the poor.

For the love of money is the root of all evil: which while some coveted after, they
have erred from the faith, and pierced themselves through with many sorrows.

—1 Timothy 6:10

The connection between Judas and the love of money runs through the entire be-
trayal narrative. He went to the chief priests and said, «What will ye give me, and I will
deliver him unto you?» (Matthew 26:15). The question is blunt. It is a transaction. The
chief priests offered thirty pieces of silver — the price set by Zechariah, the price of a
slave under the Law (Exodus 21:32). And Judas accepted.

It is worth pausing to consider the smallness of the sum. Three hundred denarii was
what Mary’s ointment was worth. Thirty pieces of silver was roughly one-tenth of that.
If Judas betrayed Jesus for money, he did so cheaply. The value he placed on the Son of
Godwas less than the value of a jar of perfume.
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CHAPTER 4. THE THIEF 14

Yet Scripture does not reduce Judas’motive tomoney alone. Luke tells us that«Satan
entered into Judas» (Luke 22:3) before he went to the chief priests. John tells us that «the
devil having now put into the heart of Judas Iscariot, Simon’s son, to betray him» (John 13:2).
The greed was the channel, but the force that flowed through it was demonic. Judas
opened the door through his habitual theft, and something far darker walked through
it.
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Chapter 5

The Familiar Friend

Yea, mine own familiar friend, in whom I trusted, which did eat of my bread, hath
lifted up his heel against me.

—Psalm 41:9

Jesus quoted this verse on the night He was betrayed. Sitting at the table with the
twelve, knowingwhat was about to happen, He said: «I speak not of you all: I know whom
I have chosen: but that the scripture may be fulfilled, He that eateth bread with me hath lifted
up his heel against me» (John 13:18). The psalm He quoted was written by David roughly
a thousand years earlier. David was speaking of his own experience — a trusted com-
panion who turned against him. But Jesus applied it to Himself and to Judas, declaring
that the ancient words found their ultimate fulfilment in what was happening that very
night.

The Hebrew of Psalm 41:9 is vivid. «Mine own familiar friend» translates ish shelomi
—literally, «theman of my peace,» themanwith whom I had a covenant of peace. This
was not a casual acquaintance. It was someone bound by the deepest ties of fellowship.
«In whom I trusted»— the word is batachti, the same word used throughout the Psalms
for trust in God. David had trusted this man as one trusts God. «Which did eat of my
bread»—to share bread in the ancient Near East was to enter into a bond of loyalty and
mutual obligation. To eat a man’s bread and then betray him was the deepest violation
of honour. And «hath lifted up his heel against me»— the image is of a horse kicking its
master, or of a man raising his foot to trample the one who fed him.

Wilson’s Bible Types traces the type of the ”Heel” through Scripture with precision.
Under ”Heel,” Wilson writes on Psalm 41:9: ”By this we understand that Judas secretly
and deceitfully betrayed JESUS to His enemies.” And on Genesis 3:15, the first prophecy
in the Bible,Wilson adds: ”This figure indicates that Satanwould hinder the Lord JESUS
inHis earthlywalk andwould hurt Himbut could not destroyHim.” The heel-word runs
from Eden to Gethsemane. In Genesis 3:15, the serpent bruises the heel of the seed of
thewoman—Satanwounds Christ, but cannot destroy Him. In Psalm 41:9, the familiar
friend lifts up his heel against the one who fed him. And in Gethsemane, Judas — the
instrument of the serpent — strikes the heel of the Son of God with a kiss. The typol-
ogy connects the first prophecy of Scripture to its darkest fulfilment: the serpent’s agent,
standing within the circle of trust, lifted up his heel against theMessiah.
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CHAPTER 5. THE FAMILIAR FRIEND 16

Jesus took all of this— the shared bread, the broken trust, the lifted heel—and said:
this is aboutMe and Judas.

For it was not an enemy that reproached me; then I could have borne it: neither
was it he that hated me that did magnify himself against me; then I would have
hid myself from him: But it was thou, a man mine equal, my guide, and mine
acquaintance. We took sweet counsel together, and walked unto the house of God
in company.

—Psalm 55:12-14

Psalm 55 is another psalm of David that the cross-references connect to the betrayal
of Judas. David is overwhelmed by treachery. His city is full of violence and strife (Psalm
55:9). Butwhat breaks him is not the hostility of an enemy— it is the betrayal of a friend.
«For it was not an enemy that reproachedme; then I could have borne it.» If an openopponent
had attacked him, David could have endured it. But it was «thou, a man mine equal, my
guide, and mine acquaintance» — someone who walked with him to the house of God,
someone who shared sweet counsel.

The cross-references from Psalm 55:12–13 link directly to Psalm 41:9 and to Obadiah
1:7, which describes allies who «have deceived thee, and prevailed against thee.» They also
connect to Jeremiah 20:10, where the prophet speaks of «familiar friends»watching for
his stumbling. The pattern recurs throughout the Old Testament: the most devastating
betrayals come fromwithin.

David, in Psalm 55:15, pronounces a terrible sentence on his betrayer: «Let death seize
upon them, and let themgodownquick into hell: forwickedness is in their dwellings, andamong
them.» The cross-references connect this to Psalm 109:6–8,whereDavid prays: «Set thou
awickedman over him: and let Satan stand at his right hand. When he shall be judged, let him
be condemned ... Let his days be few; and let another take his office.» Peter quoted this very
verse in Acts 1:20 when explaining why Judas needed to be replaced among the twelve.

The Psalmswere notmerely describingDavid’s personal enemies. Theywere, by the
Spirit of Christ who was in the prophets (1 Peter 1:11), describing the future betrayal of
theMessiah by one of His own. David’s sufferings were a type— a foreshadowing— of
the sufferings of Christ. And the betrayal by a familiar friendwas one of themost painful
elements of that foreshadowing.

When Jesus said at the Last Supper, «that the scripture may be fulfilled» (John 13:18),
Hewas claiming every one of theseOld Testament texts asHis own. The psalms ofDavid
were, in their deepest sense, the psalms of Christ. The familiar friend who lifted up his
heel was Judas Iscariot. The sweet counsel they took together was the counsel of the
twelve at the table of the Lord. And the lifted heel was about to strike.
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Chapter 6

The Greek and the Hebrew

Study to shew thyself approveduntoGod, aworkman thatneedethnot to beashamed,
rightly dividing the word of truth.

—2Timothy 2:15

TheNewTestamentwaswritten inGreek. TheOldTestamentwaswritten inHebrew
and Aramaic. The King James Bible is an English translation — faithful, beautiful, and
beloved—but it is a translation nonetheless, and no translation can capture everything
the original language contains. In the chapters that follow, wewill encounter Greek and
Hebrewwords that reveal truths the English text alone does not fully express. This chap-
ter gathers the most important of them in one place, so that the reader who wishes to
go deepermay do so, and so that theweight of the original languagemay be felt even by
those who have never studied Greek or Hebrew.

Every word below has been verified through Strong’s Concordance and themorpho-
logical analysis of the original text. The numbers in parentheses such as diabolos G1228
or yādâ H3034 are Strong’s reference numbers, which allow any reader to look up the
original entry for themselves.

6.1 Words That Describe Judas

Paradidōmi G3860— the word translated «betray» throughout the Gospels. It is com-
posed of two parts: para G3844, meaning «alongside,» and didōmi G1325, meaning «to
give.» To betray, in the Greek, is literally «to give while standing alongside»— to hand
someone over from within the circle of trust. Judas did not attack from a distance. He
gave Jesus over from the place closest to Him.

As the betrayal narrative unfolds, the grammar of this word shifts. When Judas first
seeks opportunity, the verb is in the subjunctivemood—themood of possibility: «how
hemight betray Him» (Matthew 26:16). At the Last Supper, Jesus uses the future tense:
«one of you shall betray me» (Matthew 26:21). When Judas is identified, the word be-
comes a present participle— ho paradidous—«the one who is betraying,» a continu-
ous action, his new identity. Andwhen Jesus addresses him inGethsemane, it ispresent
indicative: «Judas, are you betraying the Son of man with a kiss?» (Luke 22:48). The
grammar traces the arc from intention to act, from possibility to terrible reality.
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CHAPTER 6. THE GREEK AND THE HEBREW 18

Diabolos G1228 — the word Jesus uses in John 6:70 when He says «one of you is a
devil.» This is not daimonion G1140 (a lesser evil spirit). Diabolos is the word used for
Satan himself throughout the New Testament. It means «slanderer,» «false accuser,»
one who stands in opposition to God. In the original Greek of John 6:70, diabolos G1228
functions as an adjective — it describes what Judas is, not merely a title attached to
him. And the verb estin G1510 («is») is present tense, indicative mood— a statement
of present, ongoing fact. Not «will become.» Not «might be.» Is.

Apōleia G684— the word translated «perdition» in John 17:12, where Jesus calls Ju-
das «the son of perdition.» It means destruction, ruin, utter loss. It is the sameword used
in Matthew 7:13 for the broad way that leads to destruction, and in Revelation 17:8 for
the beast that goes into perdition. To be called «the son of perdition» is to be defined by
destruction itself — not merely one who is destroyed, but one who belongs to destruc-
tion.

Metamelomai G3338—theword used inMatthew 27:3 when Judas «repented him-
self.» It means to feel regret, to experience remorse, to be filled with sorrow over what
one has done. It is critically different frommetanoeō G3340, the word Jesus uses when
He preaches «Repent, for the kingdom of heaven is at hand» (Matthew 4:17). Metanoeō
means to change the mind entirely, to turn around, to redirect one’s whole life toward
God. Judas experienced metamelomai G3338— regret. He did not experience metanoeō
G3340 — repentance. The distinction is the difference between Judas and Peter. Both
failed. One turned back. The other turned on himself.

Kataphileō G2705—theword for the kiss in Gethsemane (Matthew 26:49). It is the
intensified form of phileō G5368 (to love, to kiss) — from kata G2596 (down upon) and
phileōG5368. Itmeans tokiss fervently,warmly,withdemonstrativeaffection. Thisword
appears only four times in the entire NewTestament: when the sinful woman kissed the
feet of Jesus in love (Luke 7:38); when the father embraced the returning prodigal (Luke
15:20);when theEphesian eldersweptover Paul in farewell (Acts 20:37); andwhen Judas
betrayed Jesuswith a kiss. Three acts of the deepest love. One act of betrayal. Judas used
the sameword— the same intensity—as themost devotedworshippers in the Gospels.

Parebē G3845—the word Peter uses in Acts 1:25 to describe Judas’ fall: he «by trans-
gression fell.» The wordmeans «to step aside from, to deviate from a path»— from para
G3844 (beside) and bainōG305 (towalk). Judas did not stumble. He stepped deliberately
off the path he had been walking.

6.2 Words That Describe the Price

Timē G5092— the word Paul uses in 1 Corinthians 6:20 when he writes «ye are bought
with a price.» Timē has two meanings: «price» — the amount paid in a transaction —
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and «honour»— the dignity and value of a person. Price and honour are the sameword
in Greek. The cost paid for the slave is the honour bestowed on the slave. When Judas
received thirty pieces of silver, he received timē G5092— a price. But God transformed
that timē G5092 into something Judas never intended: the honour of the cross, the glory
of redemption.

Lytron G3083—theword translated «ransom» inMark 10:45: «the Son of man came
not to be ministered unto, but to minister, and to give his life a lytron for many.» It means the
price paid to free a slave frombondage. It is derived from lyō G3089, meaning «to loosen,
to unbind, to set free.» The ransom loosens the chains. The servant paid the slave’s price
to set the slaves free.

DoulosG1401—theword translated «servant» in Philippians 2:7, where Paulwrites
that Jesus«took upon him the formof a servant.» Doulosdoes notmean ahouseholdhelper.
Itmeans a slave—onewhohas no rights, no autonomy, no claim to anything of his own.
Jesus, who was in the form of God, took the form of a slave. And He was valued at the
price of a slave: thirty pieces of silver.

6.3 Words That Describe the Night

EkeinosG1565—the demonstrative pronoun John uses in John 13:30when Judas leaves
the supper: «that one went immediately out.» Not «he» but «that one.» The grammar
distances Judas from the group. He is no longer one of them.

Eisēlthen G1525—the verb in John 13:27 when «Satan entered into him.» It is aorist
—a completed, decisive, once-for-all action. This was not a gradual possession. It was
a door slamming shut in a single moment.

Naos G3485— the word used in Matthew 27:5 for the place where Judas threw the
silver. It is not hieron G2411, the word for the general temple complex with its courts and
porches. Naos is the inner sanctuary — the Holy Place itself, where only priests could
enter. Judas hurled the bloodmoney into themost sacred space in Israel.

6.4 The Names

Yĕhûdâh / Ioudas (H3063 /G2455)—Judas. Thenamemeans«praised»or «he shall be
praised.» It is derived fromtheHebrewroot yādâH3034, which carries adoublemeaning:
«to praise with extended hands» and «to throw, to cast.» Theman named Praise ended
by throwing the price of innocent blood.

IskariōtēsG2469—Iscariot. Fromʾîš H377,meaning«man,»andqiryāʾH7149,mean-
ing«city.» Manof theCity—specifically,manofKerioth, a town in southern Judah. The
outsider among Galileans.
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SimōnG4613—thenameof Judas’ father. FromtheHebrew ŠimʿônH8095,meaning
«heard» or «hearing.» The son of Hearing became deaf to the voice of Christ.

The English gives us the story. The Greek and Hebrew give us the depth of the story. May
the original words of Scripture open your understanding, as the Lord opened the understanding
of the disciples on the road to Emmaus (Luke 24:45).
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Chapter 7

The Names and the Places

Yea, mine own familiar friend, in whom I trusted, which did eat of my bread, hath
lifted up his heel against me.

—Psalm 41:9

The Bible is a book that hides meaning in names. The Hebrew language carries the-
ological weight in every syllable, and the names of the persons and the places where the
story of Judas unfolds are no exception. Whenwe trace them—from the name of the be-
trayer himself to the fieldwhere hemet his end—they tell a story that no human author
could have planned.

Begin with the name Judas. The Greek Ioudas G2455 is the Greek form of the Hebrew
Yĕhûdâh H3063— Judah. It means «praised,» or more fully, «he shall be praised.» It is
derived from the root yādâ H3034, and the Brown-Driver-Briggs Hebrew lexicon reveals
that this root carries not a double but a fourfoldmeaning—one thatmaps the entire arc
of Judas’ life. In the Qal form: to shoot arrows at. In the Piel: to cast stones upon. In the
Hiphil: to praise, to give thanks. And in the Hithpael: to confess. The shooter. The stone-
caster. The praiser. The confessor. All in one root. When Leah named her fourth son
Judah, she said: «Nowwill I praise the LORD» (Genesis 29:35). The tribe of Judahwas the
tribe of praise, the royal tribe, the line throughwhich theMessiah would come. And the
betrayer bore this name—the name of praise, the name of themessianic tribe. Theman
named «Praise» betrayed the one he should have praised.

Andtheproto-Sinaiticpictogramsdeepen the irony. Thefive lettersofYĕhûdâh (יהודה)
read in their original pictographic form: Yod (a hand at work), He (a man with arms
raised— behold!), Vav (a nail/peg),Dalet (a door),He (behold again). The hand— be-
hold — the nail — the door — behold. The man named Judah opened the door. And
behind that door was the hand and the nail.

And the root yādâ—«tothrow»—ispreciselywhat Judasdidat theend. Whenhere-
turned the bloodmoney to the temple, Matthew uses the Greek rhipsasG4496 (Matthew
27:5)—hehurled the silver. ThemanwhoseHebrewname-rootmeans«shoot/cast/praise/confess»
endedhis life by throwing thepriceof bloodat the feet of thepriests. Andbeforehe threw
it, he confessed: «I have sinned in that I have betrayed the innocent blood» (Matthew 27:4).
The Hithpael of yādâ is to confess—and Judas did confess. His name-root foretold every
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act: he shot at the innocent, he threw the silver, he confessed his sin. The only form he
never reached was the Hiphil— the praise. The one named Praise never praised.

And the numbers confirmwhat the letters spell. The gematria of Yĕhûdâh (יהודה)
— the sum of its Hebrew letter-values — is 30. Yod (10) + He (5) + Vav (6) + Dalet (4) +
He (5) = 30. This is the same thirty that Zechariah prophesied: «And they weighed for my
price thirty pieces of silver» (Zechariah 11:12). The name of Judah is the price of betrayal.
Andwhenwe search theHebrew lexicon for everyword that shares this number, we find
fifteen—and among them, alongside Judah: ʾakzābH391אַכְזָב, whichmeans falsehood,
treachery. The name «Praise» and the word «Treachery» carry the same number. The
man named for praise became the man of treachery — and the Hebrew language knew
it all along.

His surname, Iscariot, is IskariōtēsG2469 in Greek, derived from theHebrewʾîš H377,
meaning«man,» and qiryāʾH7149,meaning«city.» Iscariotmeans«Manof theCity»—
specifically, man of KeriothH7152, a town in southern Judah. Judas was a Judean among
Galileans. He was the outsider, the city-man among fishermen and tax collectors from
the north. His namemarked him as the one who did not belong.

His father’s name deepens the irony. John identifies Judas repeatedly as «Judas Iscar-
iot, the son of Simon» (John 6:71, 13:2, 13:26). The name Simon is Simōn G4613 in Greek,
from the Hebrew Šimʿôn H8095, which means «heard» or «hearing.» It is derived from
šāmaʿH8085, the foundationalHebrewword for hearing, listening, obeying—the same
word in the Shema: «Hear, O Israel: The LORD our God is one LORD» (Deuteronomy 6:4).
The son of Hearing became deaf to the voice of Christ. The son of the one whose name
means «listen» refused to listen.

So the full name reads: Judas Iscariot, sonof Simon—«Praise,Manof theCity, Son
of Hearing.» He who should have praised. He who should have heard. He who stood
apart. Every element of the name tells the story ofwhat hewasmeant to be andwhat he
became instead.

Now trace the places. It begins in Bethlehem. The Hebrew is bêt leḥem H1035, and it
means «House of Bread.» Theword leḥemH3899 is the commonHebrewword for bread,
for food, for grain. Jesus, who would later declare «I am the bread of life: he that cometh
to me shall never hunger» (John 6:35), was born in the House of Bread. This is not a co-
incidence. The prophets foretold it: «But thou, Bethlehem Ephratah, though thou be little
among the thousands of Judah, yet out of thee shall he come forth unto me that is to be ruler in
Israel» (Micah 5:2). The Bread of Heaven came down into the House of Bread.

And when, thirty-three years later, Jesus identified His betrayer at the Last Supper,
Hedid sowith bread. «He that eateth breadwithme hath lifted up his heel againstme» (John
13:18, quotingPsalm41:9). Hedipped thebreadandgave it to Judas (John 13:26). Theone
born in theHouse of Breadwas betrayedby the onewhoateHis bread. TheHebrewword
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for bread in Psalm41:9 is the same leḥem that gives Bethlehem its name. From theHouse
of Bread to the bread of betrayal— the thread runs unbroken.

Wilson’sBibleTypes confirms the typologicalweightofbread. Under ”Bread,”Wilson
writes on John 6:33: ”Throughout this chapter bread is typical of the Lord JESUSHimself.
When He is received by faith into the heart, soul and life of a believer, He satisfies, grati-
fies, strengthens, blesses and gives life more abundant to those who feed upon Him and
rejoice in His love and grace.” And then the decisive line: ”It is not enough just to know
about CHRIST, nor even to believe all that may be read about Him ... It is the personal
appropriation of the Lord JESUS that conveys and imparts eternal life to the soul.” Judas
knew about Christ. He ate His bread. He carried the bag that funded the ministry. But
he never appropriatedChrist. He consumed the breadwithout receiving the Bread of Life.
He was fed at the table of the Lord and remained empty.

The betrayal was set inmotion atBethany. The Greek is bēthaniaG963, derived from
Aramaic, and itsmeaning is debated: «House ofDates» according to some, but the literal
components yield «House of Misery» or «House of Affliction.» It was here, in the house
of Simon the leper (Matthew 26:6), that Mary poured the costly ointment on the feet of
Jesus—and Judasobjected (John 12:4–6). In theHouseofMisery, themaskslipped. John
tells us that Judas’ concern for the poor was a lie: «This he said, not that he cared for the
poor; but because he was a thief, and had the bag, and bare what was put therein» (John 12:6).
And it was immediately after this event, Matthew tells us, that «one of the twelve, called
Judas Iscariot, went unto the chief priests» (Matthew 26:14). The House of Misery was the
place where the greed that had been hidden for three years finally erupted into action.

The name Iscariot itself carries geographical meaning. The Greek Iskariōtēs G2469
means «inhabitant of Kerioth.» The Hebrew qĕriyyôt H7152 is the plural of qiryah H7149,
meaning «cities» or «buildings.» Kerioth was a town in southern Judah (Joshua 15:25).
If this derivation is correct, Judas was a Judean among Galileans — an outsider in the
inner circle. His very namemarked him as the one who did not belong.

The arrest took place at Gethsemane. The Greek Gethsēmanē G1068 is derived from
two Aramaic words corresponding to the Hebrew gath H1660, a wine press or oil press,
and shemenH8081, oil. Gethsemanemeans «Oil Press.» It was a garden at the foot of the
Mount of Olives, and its name described what happened there. Jesus was pressed. He
sweat «as it were great drops of blood falling down to the ground» (Luke 22:44). The agony
of the Son of God in the garden was the crushing of the olive, the pressing out of what
was within. And it was here, at the Oil Press, that Judas came with his kiss. The place of
pressing became the place of betrayal.

Wilson’s Bible Types illuminates the significance of oil. Under ”Oil,” Wilson writes:
”This is no doubt a type of the Holy Spirit Himself.” And under ”Ointment,” onMatthew
26:7: ”Perhaps this is a type of the worship and adoration brought to the Lord JESUS
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because of His loveliness, and because that He is so precious to the heart.” At the Oil
Press, the one anointed by the Spirit was crushed. The place where oil was extracted
from the olive by force became the place where the Anointed One was pressed to the
point of sweating blood. And the ointment that Mary poured on His feet in Bethany—
the act that triggered Judas’ greed—was itself a type of worship. WhatMary offered as
adoration, Judas calculated aswaste. The oil of the Spirit, the ointment of devotion, and
the crushing of theOil Press: they all converge at themoment Judas arrivedwith his kiss.

And the story ends at Aceldama. The Aramaic is Akeldama G184, composed of two
roots corresponding to theHebrew ḥēleqH2506, meaning«portion» or «allotment,» and
dāmH1818, meaning «blood.» Aceldama is the «Field of Blood»—ormore precisely, the
«Portion of Blood.» It is what Judas purchased with his thirty pieces of silver. It is the
potter’s fieldwhere strangers are buried (Matthew27:7). And it is, in a terrible sense, the
inheritance he chose. His portion was blood. His allotment was death. Peter said that
Judas fell from the apostleship «that he might go to his own place» (Acts 1:25). Aceldama
was his own place.

The word ḥēleq is worth pausing over. It is the word used throughout the Old Testa-
ment foran inheritance, a share, aGod-givenportion. Whenthe landwasdividedamong
the tribes, each received itsḥēleq. TheLeviteshadno land inheritancebecause«theLORD
is their inheritance» (Deuteronomy 18:2). Every Israelite had a portion assigned by God.
Judas’ portion was a field bought with blood money, where no one wanted to live, used
only to bury the nameless dead. That was his inheritance. That was his ḥēleq.

Trace the path: from the House of Bread, where the Saviour was born — to the
House ofMisery, where the betrayalwas conceived— through theOil Press, where the
Son of Godwas crushed and handed over— to the Portion of Blood, where the betrayer
met his end. The names of the places are a map of redemption and ruin, written in He-
brew and Aramaic centuries before the events they describe. The Breadwas broken. The
misery was borne. The pressing was endured. And the blood that was shed purchased
salvation for the world— and damnation for the one who sold it.

Now this man purchased a field with the reward of iniquity; and falling headlong,
he burst asunder in the midst, and all his bowels gushed out. And it was known
unto all the dwellers at Jerusalem; insomuch as that field is called in their proper
tongue, Aceldama, that is to say, The field of blood.

—Acts 1:18-19

7.1 The Betrayer in the Hidden Letters

TheTorah—thefivebooksofMoses—contains304,805Hebrew letters, copiedwithout
error for 3,400 years. Modern computers can search these letters for words encoded at
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equidistant intervals: every second letter, every hundredth, every thousandth, forming
hiddenwords that no human eye could read on the surface. These are called Equidistant
Letter Sequences (ELS). The method was published in the journal Statistical Science in
1994byWitztum,Rips, andRosenberg, andhassincebeenapplied tomessianicprophecy,
baptism typology, and other biblical themes.

We searched the Torah for the surname of the betrayer — Iscariot— in its Hebrew
forms, and tested where each occurrence lands in the text. A name that appears dozens
of times will land on many passages. The question is not whether it appears, but where
— and whether the passages it touches are random, or whether they tell the betrayer’s
story.

The answer could not have been written by chance.

The surname Sĕkhāriyyôt (סכריות) — the Sicarii/Iscariot form derived from the
Latin sicarius (dagger-man) — appears 133 times in the Torah at various skip intervals.
We tested where these occurrences land. Twowere statistically extraordinary.

At skip 1,051, the word lands at Leviticus 27:15:

And if he that sanctified it will redeem his house, then he shall add the fifth part of
the money of thy estimation unto it, and it shall be his.

—Leviticus 27:15

The surface word at the starting position is ��� — silver. The betrayer’s surname,
encoded in the Torah, begins on theword silver. We tested this against ten thousand ran-
domHebrewwords of the same length at the same skip: p = 0.0004. Fewer than four in
ten thousand randomwords land in Leviticus at this skip. And the verse is about redeem-
ing something that was consecrated— paying money to buy back what was dedicated
to God. Judas was consecrated as an apostle. He sold that consecration for silver.

At skip 10,685, the word lands at Exodus 12:27:

That ye shall say, It is the sacrifice of the LORD’s passover, who passed over the
houses of the children of Israel in Egypt, when he smote the Egyptians, and deliv-
ered our houses. And the people bowed the head and worshipped.

—Exodus 12:27

The surface word at the starting position is ��� — Passover. The betrayer’s name,
encoded in the Torah, begins on the Passover. We tested this: p = 0.0005. Fewer than
five in ten thousand. And Judas betrayed Jesus at the Passover meal. The Last Supper
was a Passover seder (Luke 22:15). The kiss in Gethsemane was on Passover night. The
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name of the one who would betray the Lamb is encoded at the verse that explains the
feast.

At skip 2,797, the word lands atNumbers 31:16:

Behold, these caused the children of Israel, through the counsel of Balaam, to com-
mit trespass against theLORDin thematter of Peor, and therewasaplagueamong
the congregation of the LORD.

—Numbers 31:16

The surface word is ����— to apostatize, to betray. And the verse names Balaam—
the prophet who betrayed Israel for money. Balaam, the man who sold his prophetic
gift for thewages of Baal. TheNewTestamentmakes the connection explicit: «Woe unto
them! for they ... ran greedily after the error of Balaam for reward» (Jude 1:11), and «the way
of Balaam the son of Bosor, who loved the wages of unrighteousness» (2 Peter 2:15). The be-
trayer’s name encoded at the verse about the original betrayer-for-hire.

At skip 4,114, the word lands at Genesis 19:4 — the men of Sodom surrounding
Lot’s house. The surface word is ���. The city of destruction. And Jesus called Judas
«the son of perdition» (John 17:12)— apōleias G684, the son of destruction.

And the word falls repeatedly in the Joseph narrative. Skip 5,590: Genesis 42:27—
the brothers opening their sacks and finding silver inside. Skip 14,200: Genesis 37:33—
Jacob recognizing Joseph’s coat, the evidence of the brothers’ deception. Skip after skip,
the Iscariot name lands in the story of Joseph— the righteous one sold by his brothers
for silver (Genesis 37:28), the innocent one betrayed by those who ate bread with him.

The alternate form Ish-Qĕriyyôt —(אישקריות) ”Man of Kerioth,” the scholarly He-
brewof Iscariot—appears twice in the forwarddirection across the entire Torah. Only
twice. And they land on:

• Genesis 4:18— the genealogy of Cain. The first murderer’s bloodline. The man
who killed his brother. The surface text traces the generations of violence that
flowed from the first fratricide.

• Genesis 29:22 — the night Laban deceived Jacob. The wedding where the fa-
ther of the bride swapped one woman for another under cover of darkness. The
surface word is ����—«men of.» A betrayal by a trusted companion at a feast. A
deception in the night. And when Jacob discovered it in the morning, it was too
late.
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Two forward occurrences. One in the line of Cain — the archetype of the brother
who kills. One at Laban’s deception— the archetype of the friendwho betrays at a feast.
Judas was both.

—

Term Skip Landing Verse Theme

סכריות 1,051 Lev 27:15— silver p = 0.0004

סכריות 10,685 Exod 12:27—
Passover

p = 0.0005

סכריות 2,797 Num 31:16— Bal-
aam’s betrayal

to apostatize

סכריות 4,114 Gen 19:4— Sodom city of destruction

סכריות 5,590 Gen 42:27— silver in
sacks

Joseph sold

סכריות 14,200 Gen 37:33— Joseph’s
coat

brothers’ deception

אישקריות 21,568 Gen 4:18—Cain’s
line

the first killer

אישקריות 30,971 Gen 29:22— Laban’s
feast

betrayal at a meal

Silver. Passover. Balaam. Sodom. Cain. Joseph betrayed. Laban’s feast. Every piece
of thename landsonapassage that tells thebetrayer’s story—written 1,400yearsbefore
Judas walked into the house of the high priest and said, «What will ye give me, and I will
deliver him unto you?» (Matthew 26:15). And they counted out thirty pieces of silver.
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Chapter 8

Thirty Pieces of Silver

And I said unto them, If ye think good, give me my price; and if not, forbear. So
they weighed formy price thirty pieces of silver. And the LORD said untome, Cast
it unto the potter: a goodly price that I was prised at of them. And I took the thirty
pieces of silver, and cast them to the potter in the house of the LORD.

—Zechariah 11:12-13

Sevencenturiesbefore Judaswalked into thechamberof thechiefpriests, theprophet
Zechariah wrote these words. A shepherd— representing God Himself — asks the peo-
ple to set His worth. Theyweigh out thirty pieces of silver. And the LORD respondswith
bitter irony: «a goodly price that I was prised at of them.» Bullinger’s Figures of Speech Used
in the Bible names this precisely: under Eironeia (Irony), Bullinger classifies Zechariah
11:13 as Antiphrasis— irony consisting of a single expression used to convey its oppo-
site. The word ”goodly” means the opposite of what it says. It is God’s sarcasm, spoken
through the prophet, at the price His people placed on their Shepherd. Thirty pieces of
silverwas the exact amountprescribed inExodus21:32 as compensation for a slavegored
by an ox. It was the price of a slave. The people of God valued their Shepherd at the price
of a dead slave.

The number thirty is not arbitrary. It runs through Scripture as a thread connecting
service, calling, and the cost of a human life. Josephwas thirty years oldwhen he stood
before Pharaoh and began his service as ruler of Egypt (Genesis 41:46). Davidwas thirty
years old when he began to reign over Israel (2 Samuel 5:4). The Levites entered the
serviceof the tabernacle at thirty (Numbers4:3). Ezekiel received thevisionofGod inhis
thirtieth year (Ezekiel 1:1). And JesusHimself«began to be about thirty years of age»when
He was baptised and entered His public ministry (Luke 3:23). Thirty was the number of
readiness, the age at which a man was considered mature enough to serve God in the
fullest capacity.

And thirtywas theprice of a slave. Under theLawofMoses, if anoxgoreda servant to
death, the owner of the ox paid thirty shekels of silver to the servant’s master (Exodus
21:32). Leviticus 27:4 sets the valuation of a female person at thirty shekels. It was the
lowest named price for a human life in the Mosaic code. The number that marked the
beginning of sacred servicewas the same number thatmarked theworth of a dead slave.
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So when the chief priests weighed out thirty pieces of silver for Jesus, they were —
whether they knew it or not—fulfilling a patternwoven into the fabric of Scripture from
the beginning. The one who entered His ministry at thirty was priced at thirty. The one
who «came not to be ministered unto, but to minister, and to give his life a ransom for many»
(Mark 10:45) was valued at the ransom price of a slave. The number of calling became
the number of betrayal.

And the LORD gives a command: «Cast it unto the potter.» Zechariah obeys: he takes
the thirty pieces and casts them to the potter «in the house of the LORD.» The silver, the
potter, and the temple — all three details reappear in the New Testament account of
Judas’ end.

Then one of the twelve, called Judas Iscariot, went unto the chief priests, And said
unto them, What will ye give me, and I will deliver him unto you? And they
covenanted with him for thirty pieces of silver. And from that time he sought op-
portunity to betray him.

—Matthew 26:14-16

Matthew records the transactionwith stark economy. Judas goes to the chief priests.
He names his terms: «What will ye give me?» They covenant with him— the Greekword
is estēsan G2476, meaning they set, they weighed, they established. The amount: thirty
pieces of silver. The same amount. The same valuation. What Zechariah prophesied in
symbolic action, the chief priests enacted in literal fact. They weighed the Son of God at
the price of a slave.

The fulfilment continues inMatthew 27:3–10, after the betrayal has been carried out.
Judas, seeing that Jesus is condemned, brings the silver back to the temple. He throws it
down in the sanctuary. The chief priests pick it up and say, «It is not lawful for to put them
into the treasury, because it is the price of blood» (Matthew 27:6). So they use themoney to
buy the potter’s field— a burial ground for strangers.

Wilson’s Bible Types reveals the deepest irony of the silver. Under ”Silver,” Wilson
writes onExodus 36:24: ”This preciousmetal is oftenused as a type of redemption ... The
boards represent the Christians, while the silver sockets represent redemption ... We do
not read of silver being in Heaven. No one in Heaven needs to be redeemed.” Silver is the
metal of redemption. It is the substance that represents the price paid to set the captive
free. Judas held redemption’smetal in his hand—thirty pieces of it—and used it not to
redeem but to sell. He took the type of salvation and turned it into the instrument of be-
trayal. AndWilson adds a detail that cuts to the bone: ”We do not read of silver being in
Heaven.” Silver has no place in glory because in glory there is no more need for redemp-
tion. Judas traded the Redeemer for the verymetal that typifies the need for redemption
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— and in the end, neither the silver nor the Redeemer remained in his possession. He
threw the silver back and went out and destroyed himself.

Andunder ”Lamb,”Wilson confirmswhat the chief priests unwittingly enacted. Wil-
sonwrites on Leviticus 23:12 that the Passover Lambwas inspected before being offered:
‘’Pilate’swife inspectedHimsocially. Pilate inspectedHimfor thecivil government. Herod
inspectedHim for themilitary government. Judas inspectedHim from the standpoint of
personal fellowship. The Centurion inspected Him as a law-enforcement officer. All of
them found Him without a blemish, and therefore fit from the human standpoint to be
the Lamb of GOD.” Judas is listed among the inspectors of the Lamb. He walked with
Jesus for three years, examined Him from the closest possible vantage point, and found
nothing — no sin, no fault, no blemish. He inspected the Lamb and declared Him wor-
thy of slaughter. Evenhis confession at the end confirms the inspection: «I have sinned in
that I have betrayed the innocent blood» (Matthew 27:4). Innocent. The Lambwaswithout
spot.

Matthew thenmakes the prophetic connection explicit: «Thenwas fulfilled thatwhich
was spoken by Jeremy the prophet, saying, And they took the thirty pieces of silver, the price of
him thatwas valued, whom they of the children of Israel did value; Andgave them for the potter’s
field, as the Lord appointed me» (Matthew 27:9–10).

The attribution to Jeremiah rather than Zechariah has long been discussed. Some
scholars note that Jeremiah also purchased a field (Jeremiah 32:6–9) and that he visited
a potter’s housewhere the LORD spoke to himabout the destiny of Israel (Jeremiah 18:1–
6). Matthewmay be drawing on a composite tradition that linked Jeremiah’s potter and
fieldwith Zechariah’s thirty pieces and potter. What is not in dispute is the substance of
the prophecy: the price, the silver, the potter, the field— all of it was written centuries
before it happened.

The cross-references fromZechariah 11:12 are striking. They connect toGenesis 37:28,
where Joseph— another type of Christ — is sold by his own brothers for twenty pieces
of silver. The price of betrayal runs through the entire Old Testament. Joseph was sold
into slavery in Egypt. TheMessiahwas sold into the hands of the Romans. In both cases,
the betrayal was committed by those who should have been closest — brothers in the
case of Joseph, a chosen disciple in the case of Jesus.

They also connect to Exodus 21:32, where the price of a slave is established at thirty
shekels of silver. The Law itself set the valuation that would later be applied to the Son
of God. The irony is layered: the One who gave the Law was valued at the Law’s lowest
estimate of humanworth.

Then Judas, which had betrayed him, when he saw that he was condemned, re-
pented himself, and brought again the thirty pieces of silver to the chief priests
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and elders, Saying, I have sinned in that I have betrayed the innocent blood. And
they said,What is that to us? see thou to that. And he cast down the pieces of silver
in the temple, and departed, and went and hanged himself.

—Matthew 27:3-5

The silver came back. It could not be kept. It could not be spent. It could not even be
put into the temple treasury, because it was «the price of blood.» The money that Judas
had sought became the money that burned in his hands. He threw it into the temple
— the house of the LORD — exactly as Zechariah had written. And then he went and
destroyed himself.

Who, being in the form of God, thought it not robbery to be equal with God: But
made himself of no reputation, and took upon him the form of a servant, and was
made in the likeness of men: And being found in fashion as a man, he humbled
himself, and became obedient unto death, even the death of the cross.

—Philippians 2:6-8

When we step back and see the number thirty from above— the age of service, the
priceof a slave, thecoins in Judas’hand—asingle truthemerges that isnothing less than
the gospel written in arithmetic. In God’s economy, the highest calling and the lowest
price are the same. To serve God is to become a servant. And the price of a servant is the
price God chose to pay for the world.

Jesus understood this. He who was in the form of God took upon Himself the form
of a servant (Philippians 2:7). The cross-references for this verse span the entire Servant
theology of the Old Testament — Isaiah 42:1 («Behold my servant»), Isaiah 49:3, Isaiah
52:13–14 («my servant shall deal prudently»), Isaiah 53:3,11 (the Suffering Servant who
would «justify many»). He entered His ministry at thirty— the age of the servant’s call-
ing. Hewas valuedat thirty—theprice of the servant’s life. He came«not to beministered
unto, but to minister, and to give his life a ransom for many» (Mark 10:45). The Greek word
for «ransom» is lytron G3083— the price paid to free a slave from bondage. The servant
paid the slave’s price to set the slaves free.

And on the night of His betrayal, He demonstrated this truth physically. Hewrapped
a towel aroundHiswaist, pouredwater into a basin, andwashed the disciples’ feet— in-
cluding the feet of Judas (John 13:5). ThenHe said: «The servant is not greater than his lord;
neither he that is sent greater than he that sent him» (John 13:16). The Lord of all creation
knelt before themanwhowould sell Him, andwashed his feet, and called it an example.

Peter, decades later,wouldwrite: «Forasmuchas ye know that yewerenot redeemedwith
corruptible things, as silver and gold, from your vain conversation received by tradition from
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your fathers; But with the precious blood of Christ, as of a lamb without blemish and without
spot» (1 Peter 1:18–19). Not silver. Not gold. Not thirty pieces or thirty thousand. The
redemption that Judas’ silver could never buy was purchased by the blood of the one
Judas sold. The cross-references connect to 1 Corinthians 6:20: «For ye are bought with a
price: therefore glorify God in your body, and in your spirit, which are God’s.»

The Greek word Paul uses for «price» in this verse is timē G5092. And here the lan-
guage of Scripture reveals something extraordinary. Timē does not only mean «price»
— the amount paid in a transaction. It also means «honour,» «value,» «dignity.» It is
the sameword used throughout the New Testament for the honour that belongs to God,
the honour due to kings, the preciousness of something esteemed. Price and honour are
the sameword in Greek. The cost paid for the slave is the honour bestowed on the slave.
When Paul says «ye are bought with a price,» the word itself declares that the price paid
for you is your honour. The blood of Christ is both the cost of your redemption and the
measure of your worth. You are valued at the price of the Son of God.

Judas received timē G5092—thirty pieces of silver, a price—for Jesus. ButGod trans-
formed that timē G5092 into something Judas never intended: the honour of the cross,
the glory of redemption, the price that set the captives free. The same Greek word. The
silver that was Judas’ shame became the world’s glory, because the blood behind it was
the blood of the Lamb.

And Paul adds: «Ye are bought with a price; be not ye the servants of men» (1 Corinthians
7:23). The lytronG3083 has been paid. The doulos has been freed. The timē G5092—both
the price and the honour — belongs to the one who bought you. The slaves have been
bought. The price was not silver. The price was the Servant Himself.

And Isaiah, seven centuries before the cross, issued an invitation that stands as the
answer to Judas’ question: «Ho, every one that thirsteth, come ye to the waters, and he that
hathnomoney; comeye, buy, and eat; yea, come, buywineandmilkwithoutmoneyandwithout
price. Wherefore do ye spend money for that which is not bread?» (Isaiah 55:1–2). Come and
buywithoutmoney. InGod’s economy, the price of admission is surrender, not silver. The
water of life is given freely (Revelation 22:17). Judas asked, «What will ye give me?» God
asks,«Why do you spendmoney for that which is not bread?» TheBread of Lifewas standing
in front of Judas, and he sold Him for the price of a slave.

Thirty pieces of silver. The number of calling. The price of a servant. The cost of
the Son of God. The wages of the most infamous transaction in human history. And in
the end, they bought nothing but a field in which to bury the nameless dead. While the
blood that those coins were exchanged for purchased the redemption of the world.
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8.1 The Verse That Hides the Betrayal

The Torah contains 304,805Hebrew letters, copiedwithout error for 3,400 years. When
modern computers search these letters for words encoded at equidistant intervals —
reading every second letter, every fifth, every sixteenth— they findwords hidden in the
text that no human eye could read on the surface. These are called Equidistant Letter
Sequences (ELS).

Exodus 21:32 is forty-nine consonants long. It says one thing on the surface: the
price of a dead slave is thirty shekels of silver. But whenwe searched for ELS words that
start, end, or pass through those forty-nine letters—wordswhose equidistant letter se-
quences touch the verse even when they extend into the surrounding Torah text — the
entire story of themanwhowould fulfil that price fourteen centuries later emerged from
the consonants.

We searched every skip interval from 1 to 500across the text of Exodus 21, looking for
Hebrew words related to the betrayal narrative that touch verse 32: the kiss, the silver,
the blood, the hanging, the field. Somewords fall entirelywithin the verse. Others begin
or end outside it, but at least one of their letters lands inside the forty-nine consonants
that set the price. The verse is the anchor point. The Torah is the text.

Eleven of thirteen betrayal words touch this single verse. Here is what we found.

The kiss. The Hebrew word ��� (nashaq) — the root behind kataphileō G2705, the
Greek word Matthew andMark use for Judas’ fervent kiss in Gethsemane— appears at
skip 5, reading forward, entirely within the verse. The instrument of betrayal, encoded
at the price of betrayal.

The bribe. The Hebrewword ��� (shachad)— to bribe—appears at skip 19. This is
the precise Hebrew legal term for what the chief priests did. Not a purchase. Not awage.
A bribe.

The thirty. The root ��� (shelesh)— the consonantal root of sheloshim, thirty— ap-
pears at skip 8. The number is encoded in the verse that prescribes the number.

Innocent blood poured out. The verb ��� (shaphak)— to pour out—and the word
��� (naqiy) — innocent—are the two betrayal words that do not touch verse 32 within
the Exodus 21 search window. The blood was not poured at the price-setting. It was
poured at Calvary. But the words appear nearby in the Torah’s justice code, and the lan-
guage matches Judas’ own confession: «I have sinned in that I have betrayed the innocent
blood» (Matthew 27:4).

Thehanging. Theword��� (tala’)— to suspend, to hang—appears at skip 16. Judas
went out and hanged himself (Matthew 27:5).
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The rope. The word ��� (chevel) — a rope, a cord — appears at skip 18. The same
word alsomeans a pawn given as security for debt. The rope of the hanging and the pledge
of the transaction, in one Hebrewword.

The money returned. The word ��� (shuv) — to turn back, to return, to restore —
appears at skip 19. Judas returned the thirty pieces to the temple (Matthew 27:3). The
Hebrewword for his last act before death is encoded at the bribe skip.

The prophet. The word ���� (navi’) — a prophet — appears at skip 20. Matthew
27:9 cites the fulfilment: «Then was fulfilled that which was spoken by Jeremy the prophet.»
The word for prophet, encoded in the verse the prophet pointed to.

Theybought. Theword ��� (qanu)— they bought, they acquired—appears at skip 6.
After Judas returned the silver, the chief priests used it to buy the potter’s field (Matthew
27:7).

The Judah root. The word ��� (yadah) — the verbal root from which the name
Yĕhûdâh (Judah, Judas) derives — appears at skip 5. The root means to throw, to cast.
And that is precisely what Judas did: he threw the silver pieces into the temple (rhipsas,
G4496,Matthew 27:5). The name-root of the betrayer, meaning the act the betrayer per-
formed, encoded inside the verse that set the price.

The curse. Theword ��� (alah)— an imprecation, a curse—appears at skip 13. The
blood money became cursed. The field it purchased was named Akeldama— the Field
of Blood (Acts 1:19).

He shall die. The judicial formula ���� (yumat) — he shall surely be put to death—
appears at skip 16, the same skip as the hanging. The Torah’s standard death sentence,
encoded alongside the word for suspension.

Eleven of the thirteen elements touch the verse; two (innocent, pour out blood) do
not. Each word at a different skip, each independently discoverable, all anchored to the
forty-nine consonants that set the price:

—
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Skip Hebrew Meaning Judas Connection

5 נשק nashaq kiss / to arm The kiss in Gethse-
mane

5 ידה yadah to throw / praise He threw the silver
(Matt 27:5)

6 קנו qanu they bought The potter’s field
(Matt 27:7)

8 שלש shelesh three / thirty root Thirty pieces of silver

10 נקי naqiy innocent ”Innocent blood”
(Matt 27:4)

11 שפך 4 pour out (blood) Blood poured out—
four forms

13 אלה alah curse The cursed blood
money

16 תלא tala’ to hang / suspend Judas hanged himself
(Matt 27:5)

16 יומת yumat he shall die The death sentence

18 חבל chevel rope / pledge The rope; the debt

19 שחד shachad to bribe The chief priests’
bribe

19 שוב shuv to return He returned the silver
(Matt 27:3)

20 נביא navi’ prophet ”Spoken by the
prophet” (Matt 27:9)

Moses wrote these forty-eight letters. He did not know the name Judas. He did not
know the name Gethsemane. He did not know about the kiss or the potter’s field or the
rope fromwhich amanwouldhanghimself in remorse. Hewrote a lawabout a slave and
anox. And theAuthorbehind theauthor—theOnewhosees the end fromthebeginning
— folded the entire betrayal into the price.

And there is one more thread worth pulling, one that only came to light when we
went back and widened the net. We searched for ���� (Mashiach, Messiah) at skip 49
— the Jubilee skip, the counting toward freedom. It appears in the Torah reading back-
ward starting fromExodus 21:29. That is three verses before the slave-price verse. Three
verses before Judas. Close enough to overlap. Close enough to touch.

Think about what that means. In the very section of the Torah where the price of a
dead slave is set at thirty pieces of silver, reading backward at the counting-to-Jubilee
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interval, the Hebrew word for Anointed One is written into the letters. The Messiah is
encoded right beside the price He would be sold for. The Jubilee was the release. The
Messiah is the release. And His name runs backward through the verse where the cost
of a betrayed life was fixed— fourteen hundred years before aman named Iscariot took
the coins and aMan named Yeshua paid the price Himself.

8.2 The Scroll Unrolled

The Torah was written on a scroll. A scroll is a cylinder. When the text of Exodus 21:32
is wrapped at a specific column width — like rolling the parchment to that width and
reading vertically, horizontally, and diagonally — the hidden words become visible on
the surface of the cylinder simultaneously. Each column width corresponds to a skip
interval: wrapping at width 5makes the skip-5 words read vertically.

Atwidth5—thewidthof thekiss—223Hebrewwordsbecomevisible inall eightdi-
rections (horizontal left and right, vertical up and down, four diagonals). Among them:

—

Hebrew Meaning Direction

כסף keseph silver horizontal

נשק nesheq kiss / arms vertical

Moshehמשה Moses vertical

Hevelהבל Abel vertical

הרג hereg slaughter vertical

ידה yadah to throw / praise vertical

פתח pethach door / opening horizontal

ארר arar to curse diagonal

בור bor pit / prison horizontal

בכה bakah to weep vertical

שני shani scarlet / crimson diagonal

קנו qanu they bought diagonal

Silver reads across. The kiss reads down. Moses reads up. Abel— the first innocent
bloodshed inhistory—readsupward through theverseabout thepriceofblood. Slaugh-
ter reads up beside him. The Judah root, meaning to throw, reads down beside the silver.
The door of the temple reads across. The curse reads diagonally. Weeping reads down.
Scarlet— the colour of blood—reads diagonally. And they bought—thepurchase of the
potter’s field— reads diagonally through it all.
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At width 16 — the width of the hanging — 971 words appear. The most striking
convergence is in a single row of the grid, where three words read simultaneously:

• ��� (Moses)— vertical, reading upward

• ��� (”they hung”)— diagonal, citing Deuteronomy 28:44, the covenant curses

• A cross-reference to Zechariah 11:17 — «Woe to the worthless shepherd who aban-
doneth the flock»—the same chapter as the thirty-silver prophecy

Moses. The hanging. The worthless shepherd. All in one row of the cylinder. And in
the same grid: ��� (silver) and ��� (treachery) appear in the same row. Two words for
curse—����and���—stackvertically in the samecolumn, onedirectly above theother.
And thewords���� (”they sold him”) appear twice—both times cross-referencingGene-
sis 37:36, the versewhere theMidianites sold Joseph intoEgypt. The Joseph sale encoded
twice on the surface of the thirty-silver cylinder.

At width 19 — the width of the bribe — the word ���� (”they sold him”) appears
again, cross-referencing the same Genesis 37:36. Also visible: ���� (”his rope”), ����
(”he shall die”), and ���� (”broken”).

Atwidth 11— the width of the blood— 615 words appear. The most theologically
dense cluster sits in rows 2–4,where the entire silver transaction is laid out: ���� (weigh-
ing) and ��� (shekel) in row 3, beside ��� (to Judaize— the only verb derived from the
name Judah) and ��� (night—”a twist away of the light”). Running vertically through
rows 3–4: four forms of ��� (pour out blood), one of which cross-references Numbers
35:33: «blood defileth the land: and the land cannot be cleansed of the blood that is shed therein,
but by the blood of him that shed it.» This is the exact principle the chief priests invoked
when they said, «It is not lawful for to put them into the treasury, because it is the price of
blood» (Matthew 27:6). The verse they were obeying is encoded in the verse that set the
price.

And in row8, awordappears that ties every thread together: ��� (pachir, H6353)—a
potter. Zechariah prophesied: Cast it unto thepotter (Zechariah 11:13). The chief priests
bought the potter’s field (Matthew 27:7). And theword potter is hidden on the cylindrical
surface of the verse that set the price. In the same row: ���� (navi’, prophet) reading
vertically, and ��� (naphal, to fall) — «and falling headlong, he burst asunder» (Acts 1:18).
The potter, the prophet, and the fall— all in one row.

In row 12: ��� (the root of Yeshua— salvation) at column 3, beside ��� (Abel— the
first innocent blood) at column 4, beside ��� (ruin/disaster) at column 4. Salvation. In-
nocent blood. Ruin. Threewords, one row, the entire arc of the betrayal in three syllables.
And in row 18: ��� (kees, H3599) — a bag for money. John tells us that Judas «had the
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bag, and bare what was put therein» (John 12:6). The money bag, encoded at the end of
the cylinder, as if the grid tells the story from the weighing of the silver at the top to the
empty bag at the bottom.

—

Row Hebrew Meaning Judas Connection

1 עבד eved slave / servant The verse prices a
slave

2–3 שלש shelesh thirty root Thirty pieces of silver

3 שקל sheqel to weigh They weighed the
silver

3 יהד yahad to Judaize The only verb from
Judah’s name

3 ליל leil night ”And it was night”
(John 13:30)

3–4 שפך 4 pour out blood Num 35:33— blood
defiles the land

4 נקה naqah innocent / clean ”Innocent blood”
(Matt 27:4)

8 פחר pachir potter ”Cast it unto the
potter” (Zech 11:13)

8 נבא nava’ to prophesy The prophet who
foretold it

8 נפל naphal to fall ”Falling headlong”
(Acts 1:18)

12 ישע yesha’ salvation root The root of Yeshua
(Jesus)

12 Hevelהבל Abel / vanity First innocent blood
shed

15 מכרו ”they sold him” Gen 37:36— Joseph
sold

18 כיס kees money bag Judas ”had the bag”
(John 12:6)

18 נוד nod exile Cain’s punishment

Four widths. Four lenses on the same forty-eight letters. The kiss width shows the
betrayal scene. The bloodwidth shows the transaction, the potter, and the prophet. The
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hanging width shows the judgment, the prophecy, and the Joseph typology. The bribe
width shows the sale and the death. Each width reveals a different angle of the same
story— visible only when the scroll is rolled to that exact diameter.

8.3 Not Just Present—Clustered

A sceptic might ask: with hundreds of Hebrew roots visible on any cylindrical surface,
is it surprising that a few happen to match the betrayal theme? The answer lies not in
whether the words are present, but in whether they are close to each other. On a random
grid, thematically related words would be scattered. If the words are drawn together—
clusteringmore tightly than chance predicts— the pattern is real.

We measured the distance between every pair of Judas-narrative words across the
entire Torah, using WRR-standard proximity analysis. For each pair, the tool finds the
closest occurrence at any shared skip value and reports the distance in letters. The result:
the betrayal vocabulary does not merely appear in Exodus 21:32. It converges there.

—

Word 1 Word 2 Distance Verse Rank

נשק kiss ידה to throw 6 letters Exod 21:32 closest at skip 5

שחד bribe תלא to hang 1 letter Exod 23:1 closest in Torah

שחד bribe נקי innocent 1 letter Exod 23:5 closest in Torah

תלא to hang חבל rope 1 letter Exod 22:17 2nd closest in
Torah

Read the second column: the kiss and the Judah root ”to throw”— at skip 5, six
letters apart— form the closest pair in the entire Torah at that skip. Of all the places in
304,805 letterswhere these twowords could appear near eachother at this skip interval,
the tightest pairing falls inside the thirty-silver verse. The kiss that identified Him and
the throwing of the silver— six letters apart, in the verse that set the price.

The bribe and hanging touch at one letter’s distance in Exodus 23:1 — «Thou shalt
not raise a false report»— the false-witness law, two chapters from the slave-price law.
The bribe and innocence touch at one letter in Exodus 23:5 — the same chapter. The
hanging and the rope touch at one letter in Exodus 22:17 — one chapter away. The be-
trayal vocabulary does not scatter across the Torah. It gathers in the justice code of Exo-
dus 21–23—the very sectionwhere the thirty-silver price is set—as if theAuthor placed
the entire crime scene within earshot of the courtroomwhere the sentence was written.

The surface of Exodus 21:32 sets the price of a slave at thirty shekels. The hidden
letters tell who would be paid that price, how it was arranged, what happened to the
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money, how the betrayer died, andwhat prophet foretold it. And the proximity analysis
confirms that these words are not randomly scattered — they cluster in this region of
the Torahmore tightly than almost anywhere else in the text. The Torah did not merely
prophesy the number. It hid the entire narrative inside the number— compressed into
forty-eight letters, waiting 3,400 years for a generation that would build machines to
unroll the scroll and read what was always there.

The rigor behind this claim is layered, not staked on a single test. The text is the Ko-
ren Torah—304,805 consonants, verified letter-for-letter against theMasoretic scribal
count and against the SHA256 hash of the exact edition used in the peer-reviewed re-
search published in Statistical Science in 1994. The search is exhaustive: every starting
letter, every skip from 2 up to 152,402, forward and backward, across sixteen grid di-
rections and twenty strides on the cylindrical wrap. Every word is tested against ten
thousand randomHebrewwords of the same length at the same skip. Every heavy scan
is then run in parallel against ten independently shuffled Torahs — same alphabet,
same letter frequencies, same length, only the letter order randomised with ten differ-
ent random seeds — and the tool records where the real Torah’s score sits among the
ten controls. When the real Torah beats every one of the ten, the tool prints the high-
est possible ranking. Pre-committed falsification experiments are published even when
they fail; hypotheses that did not survive are reported as null. Every documented find-
ing is re-verified under N=50 stress runs. If the thirteen betrayal words converging on
the forty-eight letters of Exodus 21:32 were a property of random Hebrew or of cylindri-
cal wrapping in any long consonant string, these layers would have flagged it. They do
not. The letter order—not just the letter pool, not just the scroll geometry—carries the
signal.

And what has been searched so far is only a fraction of what is there. Today’s scans
run toa fewthousandskip intervals—acareful, computationallyboundedwindow. The
Torah admits more than one hundred and fifty thousand possible skips, in both direc-
tions, across every starting letter. What has been seen is not the whole; it is the surface
of the depth, the first unfoldings of a text whose inner geometry keeps opening. Think
of a strand of DNA uncurling as the cell prepares to divide—what looked like a line be-
comes a helix, and the helix unfolds into billions of instructions. Think of a flower petal,
fold after fold, opening into colour and pattern that were hidden while it was closed.
Think of a square of origami that, once unfolded, reveals a geometry that was always
there, waiting to be seen. The Torah is like that. Every deeper skip opens another layer.
What is recorded in this chapter is, by design, only the beginning.
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Chapter 9

The Son of Perdition

While I was with them in the world, I kept them in thy name: those that thou
gavest me I have kept, and none of them is lost, but the son of perdition; that the
scripture might be fulfilled.

—John 17:12

Jesus is praying. It is the night before He dies, and He lifts His eyes to heaven and
speaks to His Father in the longest recorded prayer in the Gospels—what is often called
theHigh Priestly Prayer of John 17. In this prayer, Jesus accounts for thosewhohave been
given to Him. The Greek verbs trace His care: etēroun G5083 — «I was keeping them,»
imperfect tense, a continuous, ongoing guardianship throughout the years of ministry.
Then ephylaxa G5442—«I guarded them,» aorist tense, a completed action: mission ac-
complished, the charge fulfilled. None of them is lost— «but the son of perdition.»

The title is extraordinary. In the entire Bible, only two individuals are called «the son
of perdition.» The first is Judas Iscariot, here in John 17:12. The second is the man of sin
described in 2 Thessalonians 2:3: «Let no man deceive you by any means: for that day shall
not come, except there come a falling away first, and that man of sin be revealed, the son of
perdition.»

The Greek word translated «perdition» is apōleia G684. It means destruction, ruin,
waste, utter loss. And here the word turns back on Judas with a precision that borders
on the unbearable. In Matthew 26:8, when Mary anointed Jesus with costly ointment,
the disciples— ledby Judas—objected: Towhat purpose is thiswaste? TheGreekword
Matthewuses for ”waste” is the sameword: apōleiaG684. Judas called thewoman’swor-
ship apōleiaG684—destruction, ruin. And then Jesus called Judas the son of apōleia. The
wordheused to condemnher devotionbecame the title that condemnedhim. Henamed
the worship ”waste,” and the waste named him. It is the same word used in Matthew
7:13 for the broadway that leads to destruction, and in Revelation 17:8 for the beast that
goes into perdition. To be called «the son of perdition» is to be defined by destruction—
not merely as one who is destroyed, but as one who belongs to destruction, who is the
offspring of the very ruin he himself declared over another’s act of love.

Jesus says that Judaswas lost«that the scripturemight be fulfilled.» Thecross-references
for John 17:12 point to Psalm 109:6–19, where David prays against his betrayer: «Set thou
a wicked man over him: and let Satan stand at his right hand. When he shall be judged, let

Darash · Publifye AS

https://darash.publifye.pro/
https://publifye.com/


CHAPTER 9. THE SONOF PERDITION 42

him be condemned: and let his prayer become sin. Let his days be few; and let another take
his office» (Psalm 109:6–8). Peter quoted this psalm in Acts 1:20 when he said of Judas’
vacated apostleship: «His bishoprick let another take.»

The cross-references also point to Acts 1:25, where Peter says that Judas fell from his
ministry and apostleship «that he might go to his own place.» That phrase — «his own
place»—isone of themost chilling in all of Scripture. Judas did not stumble accidentally
into destruction. Hewent to the place that was his. The perdition that claimed himwas,
in some terrible sense, where he belonged. He was the son of perdition, and he went
home to perdition.

Set thou a wicked man over him: and let Satan stand at his right hand. When he
shall be judged, let him be condemned: and let his prayer become sin. Let his days
be few; and let another take his office.

—Psalm 109:6-8

The connection between Psalm 109 and Judas is made explicit by Peter in Acts 1. But
the details of the psalmareworth examining on their own. David prays: «Let Satan stand
at his right hand.» The Hebrew word for Satan here is satan H7854 — the accuser, the
adversary. It is the same word used in Zechariah 3:1, where Satan stands at the right
hand of Joshua the high priest to accuse him. In Judas’ case, Satan did not merely stand
at his right hand— Satan entered him (Luke 22:3, John 13:27). The psalm’s prayer was
fulfilled beyond its literal words.

«Let his days be few»— Judas’ days after the betrayal were numbered in hours, not
years. He went out, he betrayed Jesus, he saw the condemnation, he returned the silver,
andhe died. From themoment he left the upper room to themoment he hangedhimself,
the entire sequence unfolds with terrible speed.

«And let another take his office»—theGreekword in Acts 1:20 is episkopēnG1984, from
whichwe get «bishop» or «overseer.» Judas held an office. Hewas notmerely a follower
— he was an apostle, one of the twelve, charged with a specific role in the foundational
ministry of the church. That office did not die with him. It was filled by Matthias (Acts
1:26). TheworkofGodcontinued. Thebetrayerwas replaced. Thepurposehewasmeant
to serve passed to another.

The son of perdition. It is a title that links Judas to the ultimate enemy of God de-
scribed in 2 Thessalonians 2. Whether Paul intended a direct connection between Ju-
das and the eschatological «man of sin» is debated by commentators. But the title itself
speaks volumes. Judas was not merely a man who made a terrible decision. He was a
man defined by his destruction— the living fulfilment of everything the Scriptures had
warned about the one whowould betray the Christ.
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Chapter 10

Satan Entered Him

ThenenteredSatan into Judas surnamed Iscariot, beingof thenumber of the twelve.
And he went his way, and communed with the chief priests and captains, how he
might betray him unto them.

—Luke 22:3-4

Luke records themoment with clinical precision. There is no buildup, no psycholog-
ical portrait, no description of internal struggle. «Then entered Satan into Judas.» It is
stated as a fact, as one might state that a man walked through a door. The adversary
entered the disciple, and the disciple went to the chief priests.

This is one of only two occasions in the Gospelswhere Satan is said to enter a person.
The other is at the Last Supper, recorded by John: «And after the sop Satan entered into him.
Then said Jesus unto him, That thou doest, do quickly» (John 13:27). The question arises: did
Satan enter Judas once or twice? The chronology suggests two distinct moments. The
first, recorded in Luke 22:3, occurs before Judas goes to the chief priests tomake the deal.
The second, recorded in John 13:27, occurs at the table, after Jesus gives Judas the sop.
Between these two moments lies the arrangement with the priests, the agreement on
the price, and the seeking of an opportunity.

John gives an intermediate stage as well: «And supper being ended, the devil having
now put into the heart of Judas Iscariot, Simon’s son, to betray him» (John 13:2). Here the
language is different. The devil has «put into the heart»— the Greek is beblēkotos eis tēn
kardian, meaning «having cast into the heart.» It is the language of planting a seed, of
introducing an idea. Before Satan fully possessed Judas, he first sowed the thought. The
idea germinated in a heart that was already prepared by years of theft, deception, and
unbelief. And the Hebrewword for Satan— satan (H7854, —(שטן carries the picture of
what he does. In the proto-Sinaitic script, the three consonants read: Shin (teeth, con-
suming fire),Tet (a snake coiled in a basket),Nun (a sprouting seed). The devourerwho
coils around the seed. The serpent of Genesis 3 is in the letters: the one who consumes,
who surrounds like a serpent, who strikes at the offspring. And note what the text says
he did: he cast a seed into the heart. The adversarywhose very namemeans ”the devourer
of the seed” planted a seed in Judas’ heart — and that seed germinated into betrayal.
Then, at the decisive moment, Satan entered fully.
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The cross-references from John 13:27 are instructive. They link to Luke 22:3–4 (the
parallel account), but also to Psalm 109:6 («let Satan stand at his right hand»), to Acts
5:3 (where Satan fills the heart of Ananias to lie to the Holy Spirit), and to James 1:13–15
(«every man is tempted, when he is drawn away of his own lust, and enticed. Then when lust
hath conceived, it bringeth forth sin: and sin, when it is finished, bringeth forth death»). The
pattern is consistent: Satan exploits what is already present. He did not create Judas’
greed; he used it. He did not manufacture Judas’ unbelief; he amplified it.

And after the sop Satan entered into him. Then said Jesus unto him, That thou
doest, do quickly.

—John 13:27

There is somethingdeeply significant about the timingof Satan’s second entry. Jesus
has just performed the act of supreme humility—washing the disciples’ feet, including
the feet of Judas (John 13:5). He has identified his betrayer by giving him the sop, the
morsel of bread dipped in the dish— a gesture that in the culture of the timewas a sign
of honour, offered by the host to a guest of distinction. Jesus extends grace to Judas one
final time. And it is precisely at this moment, after the sop, that Satan enters him.

The light was offered, and the darkness chose darkness. Grace was extended, and it
was refused. The bread of fellowship was given, and the hand that received it lifted its
heel against the one who gave it.

The Greek of this verse is precise. «Satan entered into him»—the verb eisēlthen G1525

is aorist indicative: a completed, decisive, once-for-all action. This was not a gradual
slide. It was a door slamming shut. And then Jesus speaks, and the grammar of His com-
mand reveals something the English translation hides. «That thou doest, do quickly» uses
two formsof the sameverb, poieōG4160. Thefirst— poieis—ispresent tense: «what you
are doing,» what is already in motion, what has already begun. The second — poiēson
— is aorist imperative: «finish it. Do it now.» Jesus acknowledges that the betrayal is
already underway. He does not argue. He does not plead. He does not try to stop what
is happening. He commands its completion. He releases Judas into the night.

«He then having received the sop went immediately out: and it was night» (John 13:30).

Wilson’s Bible Types reads three types into this scene with characteristic directness.
Under ”Serpent,” Wilson writes on Genesis 3:1: ”This is a type of Satan for he is so de-
scribed in Revelation 12:9.” And onNumbers 21:8: ”It is a type of the Lord JESUSwhenHe
wasmade sin for us (Second Corinthians 5:21) as He hung on Calvary.” The serpent that
entered Judas is the same serpent that entered Eden. And the one that the serpent struck
through Judas is the same onewhowas lifted up as the bronze serpent in thewilderness
— the onewho became sin so that the bittenmight live. Under ”Door,”Wilsonwrites on
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Revelation 3:20: ”The word here describes the entrance to the heart as though the heart
were a house and the owner of it must make it possible for the Lord to enter and abide
there.” Judas’ heart had a door. Christ knocked. Satan entered. The door that should
have opened to the Saviour opened to the adversary instead.

John’s final sentence in this passage has been called one of the most powerful in all
of literature. «And it was night.» The Greek is three words: ēn de nux. The verb ēn is
imperfect— not «it became night» but «it was night.» The darkness was not a change
of scene. It was an ongoing condition, already present, waiting for him. And John uses
the demonstrative pronoun ekeinosG1565—«that one»—todescribe Judas leaving: not
«he went out» but «that one went out.» The grammar itself distances Judas from the
circle. He is no longer one of them. He is that one. And that onewent out into the night
that was already there.

Wilsonconfirmsthe typologicalweightof thisdarkness. Under”Night,”Wilsonwrites
on John 13:30: ”It is always night for those who turn their backs on CHRIST, go out of
His presence to deny Him, and take their place among the enemies of GOD, and those
who wickedly oppose CHRIST JESUS.” And on 1 Thessalonians 5:5: ”This is one of the
many ways in which the Lord assures us that those who are His children saved by grace,
and brought into His marvelous light, do not belong to the kingdom of darkness.” Judas
walked out of the light and into the night. The eleven remained in the light. The night
did not overtake them—but it swallowed Judas whole.

The contrast with the other disciples is absolute. Peter, James, John, and the rest re-
mained at the table. They would fail in their own ways— Peter would deny Jesus three
times before the cock crowed. But they remained. They stayed in the light. Judas de-
parted. Andbetweenhisdeparture and thearrival of the soldiers inGethsemane, the Son
of God spoke the words recorded in John 14–17— the farewell discourse, the promise of
the Holy Spirit, the prayer for His disciples. Judas heard none of it. He was in the night.
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Chapter 11

The Last Supper

When Jesus had thus said, he was troubled in spirit, and testified, and said, Verily,
verily, I say unto you, that one of you shall betray me. Then the disciples looked
one on another, doubting of whom he spake.

—John 13:21-22

The announcement at the table came from a place of sorrow. Jesus was «troubled in
spirit» — the Greek word is etarachthē, meaning deeply agitated, distressed, stirred to
the depths. It is the same word used of Jesus at the tomb of Lazarus (John 11:33) and in
GethsemanewhenHe says,«Now ismy soul troubled» (John 12:27). Thebetrayalwasnot a
cold calculation on Jesus’ part. It grieved Him. Hewho knew all things was not immune
to the pain of what those things meant.

Each Gospel records the announcement differently, and together they form a com-
plete picture of the scene at the table.

Matthew tells us that Jesus said, «Verily I say unto you, that one of you shall betray me.
And they were exceeding sorrowful, and began every one of them to say unto him, Lord, is it
I?» (Matthew 26:21–22). Every disciple asked the question— including Judas. «Then Ju-
das, which betrayed him, answered and said, Master, is it I? He said unto him, Thou hast said»
(Matthew 26:25). Note two differences in the Greek. First, the other disciples address Je-
sus asKyrie—Lord. Judas addressesHimasRabbi—Teacher. The others acknowledged
His lordship. Judas acknowledged only His teaching office. Second, and more telling:
the other disciples askedmēti egō eimi—a question that leaves the answer open: «Is it
I?» But the Greek particle mēti G3385 expects a negative answer. Judas’ question is bet-
ter translated: «Surely it is not I, Rabbi?» He phrased his question to hear «No.» And
themorphology ofMatthew’s introduction confirms the horror: Judas is identified as ho
paradidous auton—the one currently betraying him—a present active participle. The
betrayal was already in progress as he sat at the table and asked his question.

Mark adds: «One of you which eateth with me shall betray me» (Mark 14:18)— echoing
Psalm 41:9, the familiar friend who ate bread with the psalmist. And Jesus says: «The
Son of man indeed goeth, as it is written of him: but woe to thatman by whom the Son of man is
betrayed! good were it for that man if he had never been born» (Mark 14:21). This is themost
terrible sentence Jesus ever spoke about a living humanbeing. Itwould have been better
for Judas never to have existed.
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Luke contributes: «But, behold, the hand of him that betrayeth me is with me on the ta-
ble» (Luke 22:21). The image is visceral. At the very moment of communion, the hand
of the traitor is on the same table as the body and blood of the Lord. The betrayal is not
committed from a distance. It happens at the table of fellowship.

John gives us the most detailed account. Peter, reclining at the table, beckons to the
beloved disciple— the one leaning on Jesus’ breast— and asks him to find out who it is.
Jesus answers: «He it is, to whom I shall give a sop, when I have dipped it» (John 13:26). He
dips the bread and gives it to Judas. This act of giving the sop was, in the custom of the
time, a mark of special favour from the host. Even at this final moment, Jesus extends
kindness to themanwho is about to hand Him over to death.

Jesus answered, He it is, to whom I shall give a sop, when I have dipped it. And
when he had dipped the sop, he gave it to Judas Iscariot, the son of Simon. And
after the sop Satan entered into him. Then said Jesus unto him, That thou doest,
do quickly. Now no man at the table knew for what intent he spake this unto him.
For some of them thought, because Judas had the bag, that Jesus had said unto
him, Buy those things that we have need of against the feast; or, that he should
give something to the poor. He then having received the sop went immediately
out: and it was night.

—John 13:26-30

The secrecy of the exchange is remarkable. Jesus identified Judas to the beloveddisci-
ple (andpresumably toPeter). But the rest of the tabledidnotunderstand. They thought
Judas was being sent on an errand. The betrayer left the table, and the others assumed
it was for ordinary business. This tells us how completely Judas hadmaintained his dis-
guise. Three years of deception, and not one of the other eleven had seen through it.

Wilson’s Bible Types deepens the meaning of the bread at this table. Under ”Bread,”
Wilson writes on 1 Corinthians 10:17: ‘’This bread as a loaf represents the true Church
of GOD on earth. As the loaf contains many grains (no one knows how many), so the
Church containsmanymembers, and no one knows howmany. It is true, however, that
the loaves contain nothing but wheat. No sand or cinders are there, no sticks or stones
will be found there. GOD’s true Church contains only true believers, saints of GOD.” The
loaf at the Last Supper represented the body of Christ—and the body of Christ contains
onlywheat. Judaswas at the tablewhen thebreadwasbroken, but hewasnotwheat. He
was the chaff that sat among the grain, indistinguishable to the other eleven, but known
to the onewho breaks the loaf. When Jesus tore the bread and said «This is my body,» the
body-breaker was sitting at the table with the body he would break.

The Last Supper was the moment when the old covenant gave way to the new. Je-
sus took the bread and the cup and instituted the ordinance that would define Christian
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worship for twomillennia. And themanwhowould destroy Himwas at the table when
it happened. Paul, writing to the Corinthians about the Lord’s Supper, makes the con-
nection: «For I have received of the Lord that which also I delivered unto you, That the Lord
Jesus the same night in which he was betrayed took bread» (1 Corinthians 11:23). The bread
of the new covenant and the bread of betrayal were broken on the same night.
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Chapter 12

The Kiss

And while he yet spake, behold a multitude, and he that was called Judas, one of
the twelve, went before them, and drew near unto Jesus to kiss him. But Jesus said
unto him, Judas, betrayest thou the Son of man with a kiss?

—Luke 22:47-48

Thearrest inGethsemane is recorded in all fourGospels, andeach contributesdetails
that together form one of the most vivid scenes in Scripture. Jesus has finished praying.
Thedisciples have fallen asleep. Andout of thedarkness comes a crowdwith torches and
weapons, led by a familiar face.

Matthew describes the scene: «Andwhile he yet spake, lo, Judas, one of the twelve, came,
and with him a great multitude with swords and staves, from the chief priests and elders of the
people. Now he that betrayed him gave them a sign, saying,Whomsoever I shall kiss, that same
is he: hold him fast. And forthwith he came to Jesus, and said, Hail, master; and kissed him»
(Matthew 26:47–49).

The sign was a kiss. In the culture of first-century Palestine, a kiss on the cheek was
a customary greeting between a rabbi and his disciple— amark of respect, of closeness,
of affection. Judas chose themost intimate gesture available to him as the instrument of
betrayal. He did not point from a distance. He did not speak aword of identification. He
walked up to Jesus, addressed Him as Rabbi, and kissed Him.

The Greek word Matthew uses for the kiss is significant. In verse 48, the word is
philēsō — the ordinary word for a kiss. But in verse 49, when Judas actually performs
the act, Matthew uses katephilēsen G2705—an intensified form, from kata G2596 (down
upon) and phileō G5368 (to love), meaning he kissed Him fervently, warmly, effusively.
It was not a quick peck. It was a prolonged, demonstrative embrace, performed tomake
absolutely certain the soldiers would identify the right man in the torchlight. The word
kataphileō appears only four times in the entire New Testament. The sinful woman used
it when she kissed the feet of Jesus in love and repentance (Luke 7:38). The father used
it when he ran and fell on the neck of the returning prodigal (Luke 15:20). The Ephesian
elders used it when they wept and kissed Paul in farewell (Acts 20:37). Three acts of de-
voted love. And one act of betrayal. Judas counterfeited the most intense expression of
love in the Greek language. And the Hebrew adds a layer the Greek does not: the Septu-
agint uses kataphileō to translate the Hebrew nashaq—which means both to kiss and to
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armoneselfwithweapons. Thekiss-word inHebrew is alsoaweapon-word. Thebetrayer’s
kiss was, in the language of the Old Testament, an act of war.

Wilson’s Bible Types catalogs the kiss as a type across thewhole of Scripture, and the
result is devastating. Under ”Kiss,” Wilson lists the full typological spectrum: ‘’Genesis
27:26: Kiss of devotion. Genesis 45:15: Kiss of reconciliation. Genesis 50:1: The farewell
kiss. Ruth 1:14: Kiss of desertion. First Samuel 10:1: Kiss of honor. First Samuel 20:41:
Kiss of confidence. Second Samuel 15:5: Kiss of treason. Second Samuel 20:9: Kiss of
hypocrisy. Job 31:27: Kiss of connivance. Psalm 2:12: Kiss of trust. Psalm 85:10: Kiss
of justice. Proverbs 7:13: Kiss of impudence. Proverbs 27:6: The enemy’s kiss. Song of
Solomon 1:2: Kiss of affection. Luke 7:45: Kiss of gratitude. Luke 22:48: Kiss of betrayal.
Acts 20:37: Kiss of sorrow. Romans 16:16: Holy kiss of saints.” Eighteen kisses in Scrip-
ture. Devotion, reconciliation, farewell, honour, confidence, affection, gratitude, sorrow,
holiness— the kiss spans the full range of human tenderness. And there, embedded in
the catalog like a black stone among white: Luke 22:48: Kiss of betrayal. Wilson names
it without commentary. He does not need to. Judas chose the gesture that carries the
weight of every act of love in the Bible and weaponised it. The kiss of betrayal is not
merely a false kiss; it is a counterfeit of every true kiss in the history of redemption.

AndWilson includes twoOld Testament shadows that point directly toGethsemane.
Second Samuel 15:5: Kiss of treason—Absalomkissed themenof Israel to steal their hearts
fromDavid, the Lord’s anointed. Second Samuel 20:9: Kiss of hypocrisy—Joab tookAmasa
by the beard to kiss him, and drove a sword into his belly. In both cases, the kiss was the
instrument of a coup against the king. Judas’ kiss belongs to this same line: the kiss that
strikes the King.

Jesus’ response, as recorded by each Gospel, reveals different facets of His character
in this moment.

Matthew: «And Jesus saidunto him, Friend,wherefore art thou come?» (Matthew26:50).
The word «friend» is hetaire— it is not the warm philos (beloved friend), but a formal,
slightly distant term, something like «companion» or «comrade.» It is the same word
Jesus uses in the parable of the wedding feast (Matthew 22:12) and the parable of the
labourers (Matthew 20:13). There is dignity in it, and distance, and perhaps a final offer
of recognition: Do you know what you are doing?

Luke: «Judas, betrayest thou the Son of man with a kiss?» (Luke 22:48). This is themost
piercing of all the responses. Jesus calls him by name— Judas. He names the act — be-
trayest. He names the victim— the Son of man. And He names the instrument — a kiss.
Every element of the betrayal is laid bare in a single sentence. The one who was called
«friend» has become a betrayer. The greeting of peace has become the signal of arrest.
The sign of love has become themark of death.
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John adds a detail the other Gospels omit. When the soldiers arrive, Jesus steps for-
ward and asks, «Whom seek ye?» They answer, «Jesus of Nazareth.» Jesus says, «I am he.»
And John records: «And Judas also, which betrayed him, stoodwith them» (John 18:5). Judas
has crossed fromone side to the other. He no longer standswith the disciples. He stands
with the arresting party. The break is complete.

And when Jesus speaks the words «I am he,» the entire band of soldiers and officers
falls to the ground (John 18:6). Even in themoment of His arrest, the divine power of the
Son of God is manifest. They come to take Him, and at two words from His mouth they
collapse. He allows Himself to be taken— «the cup which my Father hath given me, shall I
not drink it?» (John 18:11)— but He makes clear that no one takes His life from Him. He
lays it down of His ownwill (John 10:18). Judas may have led the soldiers to the garden,
but Jesus walked willingly into their hands.
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Chapter 13

Woe to ThatMan

The Son of man goeth as it is written of him: but woe unto that man by whom the
Son of man is betrayed! it had been good for that man if he had not been born.

—Matthew 26:24

Jesus spoke these words at the Last Supper, before the bread was broken and before
Judas left the room. They are the most severe judgment He ever pronounced on a living
individual. Not on the Pharisees, not on the Sadducees, not on Rome — but on one of
His own twelve.

Mark records the same saying: «The Son of man indeed goeth, as it is written of him:
but woe to that man by whom the Son of man is betrayed! good were it for that man if he had
never been born» (Mark 14:21). Luke confirms: «And truly the Son of man goeth, as it was
determined: but woe unto that man by whom he is betrayed!» (Luke 22:22).

Three things stand out in this declaration. First, the Son ofman «goeth as it is written
of him.» The Greek verb gegraptai is perfect passive: «it has been written and it stands
written» — a completed act whose result is permanent and unalterable. And «the Son
of man is betrayed» translates paradidotai, present passive: He is being handed over, right
now, in this very hour, as Jesus speaks thewords. The permanent decree and the present
act converge at the table. The cross does not catch God off guard. The betrayal, the ar-
rest, the trial, the crucifixion — all of it was written beforehand. The cross-references
from Matthew 26:24 connect to Genesis 3:15 (the first promise of the seed that would
crush the serpent’s head), to Psalm22 (the crucifixion psalm), to Isaiah 53 (the Suffering
Servant), to Daniel 9:26 (theMessiah cut off), and to Zechariah 13:7 («smite the shepherd,
and the sheep shall be scattered»). The entireOldTestament hadbeenbuilding toward this
moment. Jesus went to the cross deliberately, in fulfilment of what had been written.

Second, «woe unto that man by whom the Son of man is betrayed.» The fact that the be-
trayalwas prophesied does not excuse the betrayer. The plan of God used the free choice
of Judas, but Judas’ choice was still his own, and the guilt was still his own. This is the
consistent testimony of Scripture: God’s sovereignty and human responsibility coexist
without contradiction. Acts 2:23 captures both dimensions in a single verse: «Him, being
delivered by the determinate counsel and foreknowledge of God, ye have taken, and by wicked
hands have crucified and slain.» Determinate counsel—God planned it. Wicked hands—
men did it. Both are true. Neither cancels the other.
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Third, «it had been good for that man if he had not been born.» Let the weight of that
sentence settle. Jesus, who wept at the tomb of Lazarus, who had compassion on the
multitudes, who prayed for those who crucified Him — this same Jesus looked at the
man sitting across the table and said that itwouldhave beenbetter for himnever to have
existed. Not better if he had repented. Not better if he had chosen differently. Better if
he had never been. This is not anger. It is the grief of omniscience— the sorrow of one
who sees the end from the beginning and knows that the road Judas has chosen leads
to a destination worse than non-existence. This is a statement about eternal destiny. If
Judas’ story had a happy ending— if he repented andwas restored— then it would not
have been better for him never to have been born. The fact that Jesus says it would have
been better for him never to exist implies a fate worse than non-existence. Judas went,
as Peter would later say, «to his own place» (Acts 1:25). And that place is one fromwhich
it would have been better never to have departed.

Him, being delivered by the determinate counsel and foreknowledge of God, ye
have taken, and by wicked hands have crucified and slain.

—Acts 2:23

The cross-references from Matthew 26:24 extend across the entire New Testament.
They include Acts 4:28, where the early church prays: «For to do whatsoever thy hand and
thy counsel determined before to be done.» They include Acts 13:27–29, where Paul says the
rulers of Jerusalem «fulfilled» the voices of the prophets by condemning Jesus. They in-
clude 1 Peter 1:11, where we learn that the Spirit of Christ in the prophets testified before-
hand of «the sufferings of Christ, and the glory that should follow.»

At every point, Scripture insists onboth sides of the equation. The crosswasplanned.
The betrayal was foreknown. The death of the Son of God was the central act of divine
redemption, determined before the foundation of the world (Revelation 13:8). And yet
— and yet — «woe to that man.» Judas acted freely. He chose the silver. He chose the
kiss. He chose the night. And Jesus, who loved him andwashed his feet and offered him
bread, said that it would have been better for him never to have been born.
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Chapter 14

The BloodMoney Returned

Then Judas, which had betrayed him, when he saw that he was condemned, re-
pented himself, and brought again the thirty pieces of silver to the chief priests
and elders, Saying, I have sinned in that I have betrayed the innocent blood. And
they said,What is that to us? see thou to that. And he cast down the pieces of silver
in the temple, and departed, and went and hanged himself.

—Matthew 27:3-5

Themorning after the betrayal, Judas sawwhat he had done. Jesus had been bound,
tried before the Sanhedrin, and condemned. Matthew tells us that Judas «repented him-
self.» TheGreekword ismetamelomaiG3338—and it is critically important todistinguish
it from the other Greek word for repentance, metanoeō G3340. Metanoeō is the word Je-
sus useswhenHe preaches, «Repent, for the kingdom of heaven is at hand» (Matthew4:17).
It means to change one’s mind, to turn around, to redirect one’s whole life toward God.
Metamelomai, the word used of Judas, means to feel regret, to experience remorse, to be
filled with sorrow over what one has done— but without the turning toward God that
constitutes true repentance.

Judas regretted. He did not repent. The distinction is the difference between Peter
and Judas. Peter also failed catastrophically on the same night— he denied Jesus three
times with oaths and curses. But Peter wept (Matthew 26:75), and Peter returned, and
Peter was restored (John 21:15–17). Peter’s sorrow led tometanoia—a changed mind, a
changed life, a return to the Lord. Judas’ sorrow led to self-destruction. Paul describes
this exact distinction in 2 Corinthians 7:10: «For godly sorrow worketh repentance to salva-
tion not to be repented of: but the sorrow of the world worketh death.» Judas experienced the
sorrow of the world. It worked death.

Judas returned to the chief priests. He brought back the thirty pieces of silver. He
confessed: «I have sinned in that I have betrayed the innocent blood.» It is a remarkable
statement. Even Judas — the thief, the traitor, the devil’s instrument — testified that
Jesus was innocent. The word is athōon— guiltless, without fault. Judas knew he had
delivered a righteousman to death.

The priests’ response is as cold as anything recorded in Scripture: «What is that to us?
see thou to that.» They had used Judas. They had no further need of him. The transaction
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was complete, and the instrument of their conspiracy was now discarded. It is a picture
of how sin and the devil operate: they promise, they use, and they abandon.

Judas threw the silver into the temple. The Greek word is rhipsas G4496—he hurled
it, he flung it violently. And thewordMatthewuses for «temple» here is not hieronG2411,
the general word for the temple complex with its courts and porticos, but naos G3485—
the inner sanctuary itself, the sacred edifice containing the Holy Place and the Holy of
Holies. Only priests could enter the naos. Judas hurled the blood money not into the
outer courts but into themost sacred space in Israel— as if flinging it back at the face of
God. And then he departed and hanged himself.

And if a man have committed a sin worthy of death, and he be to be put to death,
and thou hang him on a tree: His body shall not remain all night upon the tree,
but thou shalt in any wise bury him that day; (for he that is hanged is accursed of
God;) that thy land be not defiled.

—Deuteronomy 21:22-23

He hanged himself. The phrase in Matthew 27:5 is apēnxato—he strangled himself,
he suspended himself. The cross-references for this verse point to 2 Samuel 17:23, where
another betrayer hangedhimself in the sameway. ThatmanwasAhithophel—David’s
most trusted counsellor, «a man mine equal, my guide, and mine acquaintance» (Psalm
55:13),who turned traitor during the rebellionofAbsalom. Thename itself is a judgment:
the Hebrew ʾăḥîṯōp̄ elmeans «brother of foolishness»— the wisest counsellor in Israel
bore a name that foretold the folly of his end. When Ahithophel saw that his counsel
was not followed, he perceived with absolute clarity that Absalom had forfeited his one
opportunity, and that a shameful defeat could not be averted. So «he saddled his ass, and
arose, and gat him home to his house, to his city, and put his household in order, and hanged
himself, anddied» (2Samuel 17:23). Theparallels areexact. A trusted insider. Abetrayalof
the Lord’s anointed. A hanging. And a detail that deepens the type: Ahithophel was the
father of Eliam (2 Samuel 23:34), and Eliamwas the father of Bathsheba (2 Samuel 11:3).
The betrayal of David by his counsellor was personal— the grandfather avenging what
David had done to his granddaughter. Ahithophel’s treachery was not cold ambition; it
was spite nourished by a real grievance. And yet his grievance did not justify his treason,
and his wisdom ended in a noose. Ahithophel is the Old Testament shadow of Judas
Iscariot — and the Psalms of David that cry out against the familiar friend (Psalm 41:9,
55:12–14) were written in the wake of Ahithophel’s treachery.

Wilson’s Bible Types reads the bloodwith unflinching clarity. Under ”Blood,”Wilson
writes on Acts 20:26: ”Theword in this case is used to represent the fact that Paul would
not be held responsible for the death, the second death, of any of those whom he had
contacted in his travels and preaching. The appearance of blood indicates death. Paul
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so preached CHRIST and the Gospel that none of those who heard HisWord need never
die in their sins.” Paul’s hands were clean of blood because he warned. Judas’ hands
were stained with blood because he sold. And on John 1:13, Wilson declares: ”No one
becomes a child of GOD because of his parents, or through any blood stream. Salvation
orChristianity is not passeddown to the children through theblood stream ... Each child
and each relative must experience the will and the power of GOD in his own personal
case.” The blood that soaked the field of Aceldama could not purchase what only the
blood of Christ could buy. Judas’ blood was the blood of guilt. Christ’s blood was the
blood of redemption. Bothwere shed on the sameweekend. One purchased a graveyard.
The other purchased the world.

But the hanging carries a far deeper significance than aparallelwithAhithophel. Un-
der theLawofMoses, tobehangedona treewas tobeplacedunder the curseofGod. «He
that is hanged is accursed of God» (Deuteronomy 21:23). This is the law that Paul quotes in
Galatians 3:13: «Christ hath redeemed us from the curse of the law, being made a curse for us:
for it is written, Cursed is every one that hangeth on a tree.»

Twomenwere hanged on the same Passover weekend. Jesus was «hanged on a tree»
(Acts 5:30, 10:39)— the crosswas the tree, and the apostles used this exact language de-
liberately, connecting the crucifixion to Deuteronomy 21:23. He bore the curse for us. He
became accursed so that the blessing of Abrahammight come upon the Gentiles (Gala-
tians 3:14). Peter writes: «Who his own self bare our sins in his own body on the tree, that
we, being dead to sins, should live unto righteousness: by whose stripes ye were healed» (1 Peter
2:24). The tree that carried Jesus was the instrument of redemption.

And Judas hanged himself on a tree. Not the cross — a different tree, in a different
field, for a different reason. Jesus hung on His tree to save others. Judas hung on his tree
to destroy himself. Jesus bore the curse of Godwillingly, out of love, to redeemmankind.
Judas fell under the curse of God by his own hand, out of despair, and redeemed no one
— not even himself. The same law, the same curse, the same word — tree — and two
utterly opposite outcomes. One tree was the doorway to paradise: «To day shalt thou be
with me in paradise» (Luke 23:43). The other tree was the doorway to what Peter called
«his own place» (Acts 1:25).

Wilson’sBible Types traces the typeof the tree throughScripturewith aprecision that
illuminates this double hanging. Under ”Tree,” Wilson writes on Matthew 3:10: ”GOD
did lay the ax to the root of Israel and destroyed the nation ... This happens also to in-
dividuals who, because their lives are so utterly given over to the Devil and there is no
fruit for GOD, that one is cut off and sent to hell.” And on Matthew 12:33: ”The individ-
ualmust be born again to become a good tree, whichwill bring forth good fruit. Noman
is naturally a Christian. The tree itself must be made before the fruit can be right.” Ju-
das was never made into a good tree. He bore the fruit of theft, deception, and betrayal

Darash · Publifye AS

https://darash.publifye.pro/
https://publifye.com/


CHAPTER 14. THE BLOODMONEY RETURNED 57

— and the ax fell. The tree he hanged himself on was the final picture: a fruitless man
suspended from a cursed tree, bearing no fruit even in his death.

The Old Testament contains another shadow. Haman, the enemy of God’s people in
the book of Esther, was hanged on the gallows he had built for the righteous Mordecai
(Esther 7:10). The device of destruction fell on the onewho devised it. So toowith Judas:
the betrayal he plotted to destroy Jesus became the instrument of his own destruction
—while Jesus rose from the dead.

And the chief priests took the silver pieces, and said, It is not lawful for to put them
into the treasury, because it is the price of blood. And they took counsel, andbought
with them the potter’s field, to bury strangers in. Wherefore that field was called,
The field of blood, unto this day. Then was fulfilled that which was spoken by
Jeremy the prophet, saying, And they took the thirty pieces of silver, the price of
him that was valued, whom they of the children of Israel did value; And gave them
for the potter’s field, as the Lord appointed me.

—Matthew 27:6-10

Acts provides additional details about the manner of Judas’ death. Peter says: «Now
this man purchased a field with the reward of iniquity; and falling headlong, he burst asunder
in themidst, and all his bowels gushed out. And it was known unto all the dwellers at Jerusalem;
insomuch as that field is called in their proper tongue, Aceldama, that is to say, The field of
blood» (Acts 1:18–19).

The two accounts — Matthew saying Judas hanged himself and Acts saying he fell
headlong and burst open— have been harmonised in various ways. The most straight-
forward reading is that Judas hanged himself, and at some point afterward the body fell
(either because the rope or the branch broke, or the bodywas cut down) and the decom-
posing body ruptured on impact. The gruesome detail is not gratuitous. Scripture in-
cludes it because it matters. The psalm that Peter quoted about the betrayer says: «Be-
cause that he remembered not to shew mercy, but persecuted the poor and needy man, that he
might even slay the broken in heart» (Psalm 109:16). The man who had no compassion
in his bowels had his bowels burst open. The manner of Judas’ death mirrors the vio-
lence he unleashed. The blood money that could not be put in the treasury bought a
field soaked in the blood of the betrayer himself.

The field of blood — Aceldama in Aramaic. The prophecy of Zechariah reached its
final fulfilment: the thirty pieces of silver, the potter, the house of the LORD. Every detail
aligns. Every element thatwaswrittenwas accomplished. And the fieldwhere nameless
strangers are buried bears to this day the name that commemorates the price of the Son
of God.
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Chapter 15

His Own Place

And in those days Peter stoodup in themidst of the disciples, and said, (the number
of names together were about an hundred and twenty,) Men and brethren, this
scripture must needs have been fulfilled, which the Holy Ghost by the mouth of
David spake before concerning Judas, which was guide to them that took Jesus.
For he was numbered with us, and had obtained part of this ministry ... For it is
written in the book of Psalms, Let his habitation be desolate, and let noman dwell
therein: and his bishoprick let another take.

—Acts 1:15-20

Between the ascension of Jesus and the day of Pentecost, the hundred and twenty
gathered in the upper room faced a practical and theological question: what to do about
Judas’ empty seat. Peter stood to address it, and his speech in Acts 1:15–26 is the earliest
theological interpretation of the Judas event in the New Testament.

Peter begins by grounding everything in Scripture. «This scripture must needs have
been fulfilled, which theHoly Ghost by themouth of David spake before concerning Judas.» The
word «must» is edei — it was necessary, it was divinely ordained. What happened to
Judaswas not an unfortunate accident. It was the fulfilment of what the Holy Spirit had
spoken through David in the Psalms.

Peter then quotes two psalms. The first is Psalm 69:25: «Let his habitation be desolate,
and let no man dwell therein.» The cross-references from this verse connect to Isaiah 6:11
andMatthew 23:38, where desolation is the consequence of rejecting God. Judas’ place
among the twelve became a desolation — a vacancy, an emptiness that testified to the
judgment of God on the betrayer.

The second quotation is Psalm 109:8: «His bishoprick let another take.» The word
«bishoprick» (episkopēn G1984) means office, position of oversight, charge. Judas held
a specific place in the apostolic company. That place did not vanish when he did. It
needed to be filled.

Peter then describes what Judas did and what became of him: «For he was numbered
with us, and had obtained part of thisministry. Now thisman purchased a fieldwith the reward
of iniquity; and falling headlong, he burst asunder in the midst, and all his bowels gushed out»
(Acts 1:17–18). And then the devastating conclusion: Judas fell from his ministry and
apostleship «that he might go to his own place» (Acts 1:25).
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TheGreek verb translated «fell» is parebē—from parabainōG3845—and it does not
mean to stumble or to fall accidentally. It means to step aside from, to deliberately devi-
ate from a path, to abandon one’s post. The word is built from para G3844 (alongside)
and bainō G305 (to walk). Abbott-Smith notes that in Homer, the word’s first mean-
ing was simply ”to stand beside” — before it came to mean ”to overstep, to violate, to
transgress.” The trajectory of theword is the trajectory of Judas: the transgressor begins
by standing beside, then walks past. Judas did not trip out of the apostleship. He stood
beside Jesus for three years, and then he walked away from it.

«His own place.» The phrase is loadedwithmeaning. The Greek is ton topon ton idion
—with the double article emphasising «THE place, THE one his own.» The word idion
G2398meanswhat is private, personal, belonging exclusively to oneself. Every other use
of similar language in the New Testament refers to a person going to the place that cor-
responds to who they truly are. The righteous go to be with the Lord. The wicked go to
judgment. Judas went to «his own place»— the place that belonged to the son of perdi-
tion, the destination that his entire life had beenmoving toward.

Wherefore of these men which have companied with us all the time that the Lord
Jesus went in and out among us, Beginning from the baptism of John, unto that
same day that he was taken up from us, must one be ordained to be a witness with
us of his resurrection. And they appointed two, Joseph called Barsabas, who was
surnamed Justus, and Matthias. And they prayed, and said, Thou, Lord, which
knowest the hearts of all men, shewwhether of these two thou hast chosen, That he
may take part of this ministry and apostleship, fromwhich Judas by transgression
fell, that he might go to his own place. And they gave forth their lots; and the lot
fell uponMatthias; and he was numbered with the eleven apostles.

—Acts 1:21-26

TheselectionofMatthias followsaspecificprocess. Thecriteriaare clear: the replace-
ment must be someone who accompanied the disciples from the baptism of John to the
ascension— a witness to the entire ministry of Christ, including the resurrection. Two
candidates are identified: Joseph Barsabas and Matthias. The church prays, acknowl-
edging that the Lord «knowest the hearts of all men» — the same omniscience that saw
through Judas from the beginning. They cast lots, and the lot falls onMatthias.

Matthias is numbered with the eleven. The twelve are restored. The gap left by the
betrayer is filled. And themission continues. On the day of Pentecost, ten days later, the
Spirit falls on the twelve and on the hundred and twenty, and the church is born. The
betrayal of Judas did not derail the plan of God. It was folded into it. The twelfth seat
was filled. The witness was restored. And the man who had occupied that seat went to
his own place, and was remembered only as a warning.
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Chapter 16

Foreknowledge and Responsibility

Him, being delivered by the determinate counsel and foreknowledge of God, ye
have taken, and by wicked hands have crucified and slain.

—Acts 2:23

The most difficult question the Judas narrative raises is this: if God foreknew and
foretold the betrayal, was Judas truly free? Was he responsible for something that had
been written in the Psalms a thousand years before he was born?

Scripture answers this question not by resolving the tension, but by holding both
truths simultaneously. God foreknew. Judas chose. The prophecy was fulfilled. The
guilt was real. These are not contradictions. They are the two rails on which the entire
biblical narrative runs.

Peter’s sermon at Pentecost, recorded in Acts 2, states both truths in a single breath.
Jesus was delivered «by the determinate counsel and foreknowledge of God»— that is the
divine side. And «ye have taken, and by wicked hands have crucified and slain»— that is
the human side. The Greek grammar makes the force of this unmistakable. The word
translated «determinate» is hōrismenē G3724— from horizō, to mark off by boundaries.
Abbott-Smith traces it to horos, a boundary. Our English word horizon comes from this
root — the visible boundary of the world. God’s counsel has a horizon: it marks off
boundaries even around the betrayal. Nothing Judas did fell outside the line God drew.
The form is aperfect passive participle: the counselwas already settled, already established,
already completebefore the events took place. Itwas not a reaction to Judas’ choice; it pre-
ceded it. And the word ekdoton G1560, translated «delivered,» appears only here in the
entire New Testament — a hapax legomenon. It is not a verb but an adjective: Jesus
was not merely delivered up as a past event; He was a delivered one. It was His identity,
His purpose, the reason He came. And yet — «by wicked hands» — the guilt was real,
the choice was free, the sin was theirs. Peter does not explain how both can be true. He
simply asserts both as fact.

Acts 4:27–28 repeats the pattern. The early church prays: «For of a truth against thy
holy child Jesus, whom thou hast anointed, both Herod, and Pontius Pilate, with the Gentiles,
and the people of Israel, were gathered together, For to do whatsoever thy hand and thy coun-
sel determined before to be done.» Herod, Pilate, the Gentile soldiers, the people of Israel
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— they all acted according to their own wills, their own hatreds, their own political cal-
culations. And yet what they did was what God’s hand and counsel had determined
beforehand. The human agents were not puppets. They were responsible moral beings
whomade real choices. And those real choices served a purpose they did not intend and
could not have imagined.

Judas fits this pattern precisely. Jesus chose him knowing he would betray (John
6:64). The Psalms prophesied his betrayal (Psalm 41:9, 109:8). Jesus declared that the
Scripture «must needs be fulfilled» (John 13:18, Acts 1:16). And yet Jesus also said «woe to
that man» (Matthew 26:24) — a pronouncement of guilt that makes no sense if Judas
had no choice.

The key lies in understanding what foreknowledge means. God’s foreknowledge is
not like a human prediction. It does not constrain the future; it simply knows the future.
God does not look forward in time and see what will happen and then helplessly watch
it unfold. He knows what free agents will freely choose, and He incorporates those free
choices into His sovereign plan. Judas was not forced to betray. He was not compelled
by the prophecy. The prophecy described what Judas would freely do. It did not cause
him to do it.

I speak not of you all: I know whom I have chosen: but that the scripture may be
fulfilled, He that eateth bread with me hath lifted up his heel against me. Now I
tell you before it come, that, when it is come to pass, ye may believe that I am he.

—John 13:18-19

Jesus says something remarkable here. He tells the disciples about the betrayal in
advance so that «when it is come to pass, ye may believe that I am he.» The betrayal itself
becomes evidence of His divinity. He is not a victim of circumstances. He is not caught
off guard. He predicts, He permits, and He uses. The very act of treachery that seemed
to destroy Jesus became proof that Hewas exactly who He claimed to be— the onewho
knows all things, who controls all things, and whowillingly lays down His life.

The responsibility of Judas is underscored by the language Scripture uses to describe
his actions. He «sought opportunity» to betray (Matthew 26:16). He «went his way» to
the chief priests (Luke 22:4). He «promised» and «sought opportunity» (Luke 22:6). He
«gave them a sign» (Matthew 26:48). Every verb is active. Judas is the subject of his own
sentences. He is not described as a passive instrument beingmoved by an external force.
EvenwhenSatanentershim(Luke22:3, John 13:27), thedemonicpossession ispresented
as the culmination of a process that Judas himself had set in motion through his greed
and unbelief.
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The foreknowledge of God and the responsibility of Judas are not competing expla-
nations. They are complementary truths. The Scripture was fulfilled — and Judas is to
blame. The plan of God was accomplished — and the betrayer went to his own place.
Both are true. Both are declared by the same Bible, in the same passages, by the same
Lord who chose the twelve and washed the traitor’s feet.
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Chapter 17

TheWarning

They went out from us, but they were not of us; for if they had been of us, they
would no doubt have continued with us: but they went out, that they might be
made manifest that they were not all of us.

—1 John 2:19

Judas Iscariot is, in the final analysis, a warning. He is a warning to every genera-
tion of the church that proximity to Christ does not guarantee possession of Christ. He
walked with Jesus. He heard every sermon. He witnessed every miracle. He was given
authority to cast out demons and heal the sick. And he was lost.

The apostle John, who had reclined next to Jesus at the Last Supper on the very night
Judas betrayed Him, later wrote: «They went out from us, but they were not of us.» The lan-
guage is unmistakable. There are those who appear to be part of the believing commu-
nity—who participate in its worship, its fellowship, its mission— andwhowere never
truly converted. Their departure does not mean they lost their salvation. It means they
never had it. They went out «that they might be made manifest»—their leaving revealed
what was always true about them.

Judas is the paradigmatic case. He was «of the number of the twelve» (Luke 22:3). He
was «numbered with us, and had obtained part of this ministry» (Acts 1:17). He was inside
the circle. But Jesus said of him, «Have not I chosen you twelve, and one of you is a devil?»
(John 6:70). From the beginning, Judas was not what he appeared to be. His presence
among the twelve was real, but his faith was not.

For it is impossible for those who were once enlightened, and have tasted of the
heavenly gift, and were made partakers of the Holy Ghost, And have tasted the
good word of God, and the powers of the world to come, If they shall fall away, to
renew them again unto repentance; seeing they crucify to themselves the Son of
God afresh, and put him to an open shame.

—Hebrews 6:4-6

The writer of Hebrews describes a condition that resembles the experience of Judas
with remarkable precision. Enlightened — Judas heard the Light of the World teach.
Tasted of the heavenly gift — Judas ate with Jesus, shared His bread, received the sop
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from His hand. Partakers of the Holy Ghost — Judas was sent out with the twelve to
preach and heal, empowered by the Spirit for ministry. Tasted the good word of God
and the powers of the world to come— Judas saw the dead raised, the blind healed, the
demons cast out. He tasted all of it. And yet he fell away, and the text says it is impossible
to renew such a one to repentance.

Whether Hebrews 6 is describing genuine believerswho fall away or false professors
who experience the outward benefits of the faithwithout internal conversion is debated
among commentators. But Judas illustrates the warning regardless of which interpreta-
tion one holds. He had every advantage. He was as close to Jesus as any human being
could be. And he ended in destruction.

The warning extends beyond Judas to every person who sits under the preaching of
the Word, who participates in the life of the church, who enjoys the benefits of Chris-
tian community — without ever surrendering to Christ in genuine faith. Jesus Himself
warned: «Not every one that saith untome, Lord, Lord, shall enter into the kingdom of heaven;
but he that doeth thewill ofmy Fatherwhich is in heaven. Manywill say tome in that day, Lord,
Lord, have we not prophesied in thy name? and in thy name have cast out devils? and in thy
name donemanywonderful works? And then will I profess unto them, I never knew you: depart
fromme, ye that work iniquity» (Matthew 7:21–23).

The terrifying phrase is«I never knew you.» Not «I knewyou once and you fell away.»
Not «I used to know you but you lost your standing.» Never. There will be people who
prophesied, who cast out demons, who performedmany wonderful works— and Jesus
will say He never knew them. The outward activity was real. The spiritual relationship
was not.

For if after they have escaped the pollutions of the world through the knowledge of
theLordandSaviour JesusChrist, theyareagain entangled therein, andovercome,
the latter end is worse with them than the beginning. For it had been better for
them not to have known the way of righteousness, than, after they have known it,
to turn from the holy commandment delivered unto them. But it is happened unto
them according to the true proverb, The dog is turned to his own vomit again; and
the sow that was washed to her wallowing in the mire.

—2 Peter 2:20-22

Peter—who knew Judas personally, who sat at the same table, who heard the same
announcement of betrayal, who failed in his own way on the same night—writes that
for those who turn back after knowing the way of righteousness, «the latter end is worse
with them than the beginning.» And then the vividmetaphor: a dog returning to its vomit,
a washed sow going back to themud. The nature of the animal was never changed. The
washing was external. The pig was still a pig.
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Wilson’s Bible Types confirms the force of this image. Under ”Dog,”Wilsonwrites on
2 Peter 2:22: ”This refers to a religious leader who gets nothing from GOD but gives out
thatwhichhehasmixedupandconcoctedwithinhis ownmind. He feedson thishimself
and offers it to others.” And on Philippians 3:2: ”This is a reference to unsaved, religious
leaders whose only purpose is to feed themselves.” The dog is not merely unclean— it
is self-feeding. It consumes its own product. The religious impostor who stands among
the saints but feeds only himself is the dog of Scripture. And Judas fed from the common
purse while pretending to care for the poor (John 12:6). He consumedwhat belonged to
others and gave nothing back. The dog returned to its vomit. The thief returned to his
theft. And themanwho sat at the table of the Lord went out to sell the one who had fed
him.

Judas was washed externally. He was part of the community. He carried the bag. He
preached the kingdom. But his naturewasnever changed. Hewas still a thief (John 12:6).
He was still a devil (John 6:70). He was still the son of perdition (John 17:12). And when
themoment of testing came, his true nature was revealed.

Thewarning of Judas is not that a true believer can be lost. It is that a false professor
canbehidden—for years, among the closest companionsofChrist, performingministry
in His name—and yet be unregenerate at the core. Thewarning is: examine yourselves,
whether ye be in the faith (2 Corinthians 13:5). The warning is: make your calling and
election sure (2 Peter 1:10). The warning is: the heart is deceitful above all things, and
desperatelywicked: who can know it? (Jeremiah 17:9). God can. AndGoddid. Andwhat
God knew about Judas from the beginning was revealed, in the end, for all the world to
see.

And when he came to himself, he said, How many hired servants of my father’s
have bread enough and to spare, and I perish with hunger! I will arise and go to
my father, andwill say unto him, Father, I have sinned against heaven, and before
thee.

—Luke 15:17-18

There is a parable that illuminates the story of Judas by showing what could have
been. The prodigal son (Luke 15:11–24) took his portion — his inheritance, his share of
what belonged to the father — and left for a far country, where he wasted everything.
Judas took his portion— thirty pieces of silver, and eventually a field called the Portion
of Blood (Acts 1:19) — and went out into the night (John 13:30), where he wasted the
highest calling anyman has ever received.

Both said the samewords. The prodigal said, «I have sinned against heaven, and before
thee» (Luke 15:18). Judas said, «I have sinned in that I have betrayed the innocent blood»
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(Matthew 27:4). Both acknowledged their sin. Both spoke the truth. But the prodigal
arose and went to his father. He turned around. He came home. And the father ran to him,
and kissed him—not the kiss of betrayal, but the kiss of restoration. Judas did not turn
to theFather. He turnedonhimself. Hewent andhangedhimself. Twoconfessions. Two
outcomes. The difference was the direction of the next step.

The prodigal came to himself when he remembered that his father’s servants had
«bread enough and to spare» (Luke 15:17). Bread again—the thread that runs fromBethle-
hem(HouseofBread) through theLast Supper to this parable. Theprodigal remembered
the bread. Judas ate the bread and lifted up his heel against the one who gave it.

The writer of Hebrews draws a line between sons and those who are not sons: «For
whom the Lord loveth he chasteneth, and scourgeth every son whom he receiveth. If ye endure
chastening, God dealeth with you as with sons; for what son is he whom the father chasteneth
not? But if ye be without chastisement, whereof all are partakers, then are ye bastards, and not
sons» (Hebrews 12:6–8). God disciplines His children. He refines them. He corrects them.
Peter was rebuked, chastened, broken by the rooster’s crow— and restored. That was
the discipline of a Father who loved him. Judas received no such discipline. There was
no correction, no rebuke that led to restoration, no rod of a loving Father. He was, in the
stark language of Hebrews, outside the family.

And in the letter to Laodicea, the risen Christ gives the remedy that Judas refused:
«I counsel thee to buy of me gold tried in the fire, that thou mayest be rich; and white raiment,
that thou mayest be clothed, and that the shame of thy nakedness do not appear; and anoint
thine eyes with eyesalve, that thou mayest see» (Revelation 3:18). Buy gold from Me—not
silver from the chief priests. Gold refined in the fire— the faith that is tested and proved
genuine, «much more precious than of gold that perisheth, though it be tried with fire» (1 Pe-
ter 1:7). Judas chose silver that perished. Christ offers gold that endures. Judas chose
the currency of this world. Christ offers the currency of the kingdom. And the very next
verse: «As many as I love, I rebuke and chasten: be zealous therefore, and repent» (Revelation
3:19). The invitation stands. The door is open. Repent—metanoeō G3340, notmetamelo-
mai G3338. Turn, not merely regret. Come home, as the prodigal did. The Father is still
running.

84

The Lamb slain from the foundation of the world.

—Revelation 13:8

When we step back and see the full picture — every verse, every name, every place,
every cross-reference — Judas Iscariot emerges as the darkest mirror in all of Scripture.
He is the story of the cross told from the wrong side.
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Wilson’sBibleTypes reads theLambwith theweight the typedemands. Under”Lamb,”
Wilson writes on John 1:29: ”The Lord JESUS is often compared to a lamb, and for many
reasons. The lambwas used for food, and the Saviour has told us to eat of Him. The lamb
is used for growingwool tomakewarm garments, and so we are clothedwith CHRIST ...
The lambwas an acceptable sacrifice to GOD, and so the Saviour offeredHimself to GOD
as our sacrifice ... The lamb does not object to being sheared or killed, and so Hewas led
as a lamb to the slaughter, and as a sheep before her shearer is dumb, so He opened not
His mouth.” And on Revelation 5:6: ”It appears that CHRIST constantly bears the marks
of the crucifixion ... GOD will never let us forget that the Lord JESUS became a sacrifice
for our sins.” The Lamb was slain from the foundation of the world. And the hand that
delivered Him was known from the foundation of the world. Judas sold the Lamb. The
Lamb did not resist. He was silent before His accuser, silent before the kiss, silent be-
fore the soldiers. The one who opened not His mouth was handed over by the one who
opened his mouth to say, «Hail, master» (Matthew 26:49). The Lamb bore the marks.
The betrayer bore the shame.

Bullinger’s Figures of Speech names what follows: Antithesis — ”a setting of one
phrase in contrast with another, in order to make the contrast more striking, and thus
to emphasize it.” The entire Judas narrative is built on antithesis. Every detail of Judas’
story has a mirror in Christ’s— and the contrasts are not incidental. They are the struc-
ture of the text itself.

Both he and Jesus came from the tribe of Judah — the tribe whose name means
«Praise.» Jesus is the Lion of the tribe of Judah (Revelation 5:5), the one to whom all
praise belongs. Judas bore the same tribal name—andbecame its deepest disgrace. The
root of the name, yādâ H3034, means both «to praise» and «to throw.» He was made to
praise. He chose to throw—andwhat he threwwas the price of innocent blood.

Both were connected to bread. Jesus is the Bread of Life (John 6:35), born in Bethle-
hem— the House of Bread H1035. Judas is the one who ate that bread and lifted up his
heel against the one who gave it (Psalm 41:9, John 13:18). The bread of communion and
the bread of betrayal were broken on the same night.

Both hung on a tree the same Passoverweekend. Jesuswas hanged on the tree of the
cross (Acts 5:30, 10:39, 1 Peter 2:24), bearing the curse of Deuteronomy 21:23 for us, that
wemight be redeemed (Galatians 3:13). Judas hanged himself on another tree (Matthew
27:5), falling under the same curse, unredeemed. One tree opened theway to paradise—
«To day shalt thou be with me in paradise» (Luke 23:43). The other tree opened the way to
perdition.

Bothwere connected to blood. The blood of Jesus was shed «for the remission of sins»
(Matthew 26:28). The blood of Judas soaked the field that bore his name forever—Acel-
dama, the Portion of Blood (Acts 1:19). One blood redeems. The other condemns.
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Both were connected to thirty pieces of silver. The prophet Zechariah foretold the
price (Zechariah 11:12–13). The chief priests paid it. Judas returned it. The priests bought
a field with it. And the field became a graveyard for strangers — the nameless, the for-
gotten, the unclaimed dead. That is the inheritance Judas chose: not the inheritance of
the saints in light (Colossians 1:12), but a portion of blood in a field of death.

And both went to «their own place.» Jesus ascended to the right hand of the Father
(Mark 16:19, Acts 1:9). Judas fell to perdition (Acts 1:25). The Son of God returned to glory.
The son of perdition returned to destruction. The same words — «his own place» —
describe destinations that are infinitely apart.

Only twomen inall of Scripturearecalled«thesonofperdition»: Judas Iscariot (John
17:12) and the eschatological man of sin (2 Thessalonians 2:3). Judas is the prototype of
the antichrist — the one who sits in the place of authority, who appears to serve God,
and who opposes Him fromwithin.

And yet — and this is the most staggering truth of all — even the worst act in hu-
man history served the plan of God. Without the betrayal, no arrest. Without the ar-
rest, no trial. Without the trial, no cross. Without the cross, no redemption. Judas freely
chose the most evil act a human being has ever committed. And God, who sees the end
from the beginning, wove that free choice into the plan of salvation that was written
before the foundation of the world. «Him, being delivered by the determinate counsel and
foreknowledge ofGod, ye have taken, and bywickedhands have crucified and slain» (Acts 2:23).
Determinate counsel. Wicked hands. Both true. The Lamb was slain from the founda-
tion of the world (Revelation 13:8). And the hand that delivered Him was known from
the foundation of the world.

The man named Praise, Son of Hearing, Man of the City — he was made to praise
God, to hear the voice of Christ, to belong to the people of God. He chose silver. He chose
night. He chose a tree. And his story stands forever as the darkest testimony of what is
possible when aman is given everything and refuses the only thing that matters.

«What shall it profit aman, if he shall gain the whole world, and lose his own soul?» (Mark
8:36).

Judas did not gain the whole world. He gained thirty pieces of silver. And he lost his
soul.
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Chapter 18

Contact

Published by Publifye AS / TruthBeToldMinistry.

Research compiledusing theDarashBible Service (darash.publifye.pro) andorches-
trated byClaude (Anthropic). Darash provides access to 59 Bible translations in over 30
languages, 11 scholarly dictionaries (including the International Standard Bible Encyclo-
pedia, Easton’s, Smith’s, Fausset’s, Nave’s Topical Bible, Torrey’s, Hitchcock’s, Wilson’s,
Hawker’s, ATS, andWebster’s), Strong’s Concordance with full morphological analysis,
and the Treasury of Scripture Knowledge cross-references.

An interactive edition is available at junifye.publifye.pro/the-devils-son, featuring
clickable Bible verse references that display full verse text, and clickable Greek/Hebrew
terms that show Strong’s Concordance definitions.

Publisher

Publifye AS / TruthBeToldMinistry

Contact

For inquiries, prayer requests, or further discussion, please visit publifye.org/contact.
You can also use the chatbot in the lower-right corner of the page to reach us directly.

The books produced by TruthBeTold Ministry are available on Amazon.com and at
tbtm.sale.

Also available:

• Born Again / Født På Ny—the Born Again testimony

• Through theWaters: The Biblical Case for Believer’s Baptism—the baptism study

• The Case for Marriage—The Case for Marriage

• Jesus in Scripture—Jesus in Scripture

*«For the Son of man is come to seek and to save that which was lost.» —Luke 19:10*

Soli Deo Gloria
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