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Chapter 1

Foreword

A note on terminology. Where this book refers to «the watermark» of a Torah verse, it
means the cluster of Hebrew words encoded at equidistant letter intervals (the technical
term is Equidistant Letter Sequences, or ELS) that thread through that verse’s consonants.
The full explanation of what this means and how it is tested against randomized-letter-
order controls is the subject of the companion volume The Watermark, freely readable at

junifye.publifye.pro/the-watermark.

This book is a research project, guided and directed in its entirety by Publifye AS. The Al
assistant Claude (Anthropic) served as a research and writing partner under the compiler’s di-
rection, using the Darash Bible Service as its sole tool for all Scripture work — 59 translations,
Strong’s concordance with scholarly lexicons, word-by-word morphological analysis, 446,544
cross-references, and 13 Bible dictionaries. Every verse lookup, every Greek and Hebrew word
study, every cross-reference trace was performed through Darash. The method was adversarial:
the Al was pushed to challenge every claim with Scripture, to find counterarguments, to attempt
to break the thesis at every turn. It could not. Scripture came out on top every time. What you
hold is the result — a work compiled through relentless engagement with the original text, tested
against the full witness of the Bible, through human—AlI collaboration. The conviction is the com-
piler’s. The toolis Darash. The authority is Scripture alone. As Ecclesiastes 4:12 says: a threefold
cord is not quickly broken — here, that cord is human conviction, artificial intelligence, and the

unchanging Word of God.

Search the scriptures; for in them ye think ye have eternal life: and they are they
which testify of me.

—John 5:39

Idid not set out to write this book. It began as something much smaller — a personal
study, notes in the margins of my Bible, cross-references scribbled on scraps of paper late
at night when I could not sleep because something in the text had seized hold of me and
would not let go. I am not a theologian. I am not a seminary graduate. I am a man who
was born again by the grace of God, and who has spent years reading, searching, and

listening for the voice of the One who saved me. This book is the fruit of that search.

The title says it plainly: Jesus in Scripture. Not Jesus in tradition, not Jesus in phi-

losophy, not Jesus as the world imagines Him to be — but Jesus as He reveals Himself
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CHAPTER 1. FOREWORD (3

through the written Word of God, from the first chapter of Genesis to the last chapter of
Revelation. I believe, with everything in me, that the Bible is one unified story, and that
atits centre stands the Son of God. He is not merely mentioned in some passages and ab-
sent from others. He is the scarlet thread that runs through every book, every covenant,
every sacrifice, every promise. «All the promises of God in him are yea, and in him Amen,

unto the glory of God by us» (2 Corinthians 1:20).

I was not always able to see this. For years I read the Old Testament as a separate
thing— important, yes, historical, yes, but somehow disconnected from the Jesus  knew
in the Gospels. The Law of Moses felt like rules. The Prophets felt like distant thunder.
The Psalms were beautiful, but I did not always understand who was speaking in them.
It was only when I began to follow the trail that Jesus Himself left — His own words, His
own quotations, His own references back to the Hebrew Scriptures — that the whole
Bible came alive in a way I had never experienced before. I remember the night it hap-
pened. I was reading the Gospel of John, chapter five, and I came to verse thirty-nine,
where Jesus says to the religious leaders: «Search the scriptures; for in them ye think ye have
eternal life: and they are they which testify of me.» The Greek word translated «search» is
ereunado G2045 — it means to investigate, to examine thoroughly, to dig into something
as one would search for hidden treasure. And the word translated «testify» is martyreo
G3140 — from which we get the English word martyr. The Scriptures do not merely men-
tion Jesus in passing. They bear witness to Him. They lay down their lives, as it were, to

point to Him. Every page is a witness.

That night I sat with my Bible open and I asked the Lord a simple question: Show me.
Show me where You are in the pages I have overlooked. And He did. Not all at once — it has
taken years, and I am still learning — but from that night onward, the Old Testament
was no longer a separate book. It was His book. Moses wrote of Him (John 5:46). The
Psalms cry out with His voice (Psalm 22:1). The Prophets saw His day and spoke of His
suffering and the glory that would follow (1 Peter 1:10—11). Isaiah saw His glory and spoke
of Him (John 12:41). Abraham rejoiced to see His day, and he saw it, and was glad (John
8:56). Even the arrangement of the Hebrew canon — from the blood of Abel in Genesis
to the blood of Zechariah in 2 Chronicles, the first and last books in the Jewish ordering
— is a testament to the blood that was to come (Luke 11:50-51).

The method of this book is simple, and I want to be transparent about it from the
beginning. I follow Jesus. I start where He starts. In Part I, we walk through the New
Testament and listen to every place where Jesus Himself points back to the Old Testa-
ment — every «It is written», every «Have ye not read», every reference to Moses, David,
Isaiah, Jonah, Elijah, and the Psalms. We let Him be our guide. He is the teacher on the
road to Emmaus, and we are the disciples whose hearts burn within us as He opens the

Scriptures (Luke 24:27, 32).
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In Part 11, we follow His trail back into the Old Testament itself — the Suffering Ser-
vant of Isaiah 53, the messianic Psalms, the seed promised to Abraham, the Passover
lamb, the tabernacle, the priesthood, the prophets — and we see them through the lens
He has given us. We do not impose meaning on these texts. We receive the meaning that

Jesus Himself revealed.

In Part III, we listen for His living voice — because the Word of God is not a dead
letter. It is «quick, and powerful, and sharper than any twoedged sword» (Hebrews 4:12).
The same Jesus who spoke to Moses from the burning bush, who spoke to Isaiah in the
temple, who spoke to the disciples on the road to Emmaus — He still speaks. Through
His Word, by His Spirit, He opens the understanding of those who come to Him in faith
(Luke 24:45).

I use the King James Bible as my primary text — the 1611 translation in the Pure Cam-
bridge Edition. Ilove its language, its weight, its faithfulness to the original Hebrew and
Greek. Where the K]V is difficult for modern readers, I sometimes include the World
English Bible (WEB) for clarity. For cross-references I rely on the Treasury of Scripture
Knowledge, which contains nearly 394,000 cross-references linking Scripture to Scrip-
ture — the largest such collection ever compiled. For word studies I use Strong’s Concor-
dance, which assigns anumber to every Hebrew and Greek word in the Bible, allowing us
to trace a single word across the entire canon. When I write that a Greek word appearsin
exactly four verses, or that a Hebrew name carries a specific meaning, I am not guessing.
I am using tools that generations of scholars have built, and I am grateful for every one
of them. I also draw from Bible dictionaries — Easton’s, Smith’s, Fausset’s, Nave’s Topi-
cal Bible, and others — to provide historical and linguistic context. I want the reader to
know where every claim comes from. I have nothing to hide. «Seek ye out of the book of
the LORD, and read: no one of these shall fail» (Isaiah 34:16).

A word about how I write. I am not writing as a detached scholar examining ancient
texts under a microscope. I am writing as a man who has been changed by what he has
found. There will be places in this book where I share personal experiences — moments
when the Lord spoke to me, dreams that confirmed what I was reading, times when a
verse leapt off the page and rearranged my understanding. I include these not because
my experiences carry the same authority as Scripture — they emphatically do not —but
because they illustrate what happens when a person takes Jesus at His word and begins
to search the Scriptures as He commanded. The more sure word of prophecy (2 Peter 1:19)
is always the anchor. My experiences confirm what is already written; they never add to

it.
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1.1 A Note on How This Book Was Made

This book was compiled by Publifye AS using artificial intelligence tools and the Darash
Bible Service (darash.publifye.pro). This platform provides a massive research library,
including 59 Bible translations and scholarly dictionaries like the International Standard

Bible Encyclopedia, Strong’s Concordance, and Easton’s, among others.

The research was orchestrated by Claude (Anthropic), an Al assistant that performed
the verse lookups, cross-referencing, and Greek and Hebrew word studies. This includes
tull morphological analysis — which is simply a way of looking at the underlying gram-
mar and root of every word. While Claude drafted the prose under the direction of Publi-
fye AS, every theological claim is built directly from Scripture and can be verified by you

against the sources cited.

You will notice the writing uses a warm, first-person voice. This is a literary choice
— a way to turn dense scholarship into a conversation. There is no single human author
behind the ”1”; it is a synthesis of biblical data. While the style is conversational, the

evidence is factual, and we encourage you to check the work as you read.

God, who at sundry times and in divers manners spake in time past unto the fa-
thers by the prophets, hath in these last days spoken unto us by his Son, whom he
hath appointed heir of all things, by whom also he made the worlds; who being
the brightness of his glory, and the express image of his person, and upholding all
things by the word of his power, when he had by himself purged our sins, sat down
on the right hand of the Majesty on high.

— Hebrews 1:1-3

God has always spoken. He spoke the world into existence (Genesis 1:3). He spoke to
Adam in the cool of the day (Genesis 3:8—9). He spoke to Noah before the flood (Genesis
6:13). He spoke to Abraham under the stars (Genesis 15:5). He spoke to Moses from the
fire (Exodus 3:4). He spoke through prophets, through judges, through kings, through
visions and dreams and still small voices — and the whole time, it was the Son. For «no
man hath seen God at any time; the only begotten Son, which is in the bosom of the Father, he
hath declared him» (John 1:18). The invisible God was made visible in the Son — «who is
the image of the invisible God, the firstborn of every creature: for by him were all things created»
(Colossians 1:15-16). Every time God appeared to aman in the Old Testament, every burn-

ing bush, every pillar of fire, every voice from the mercy seat — that was the Son.

This is what we will discover together in the pages ahead. Not a new doctrine, but
the oldest truth there is — that Jesus Christ is the same yesterday, and to day, and for

ever (Hebrews 13:8), and that the Scriptures, from first to last, are His testimony.

Darash - Publifye AS


https://darash.publifye.pro/
https://publifye.com/

CHAPTER 1. FOREWORD 9
«For the testimony of Jesus is the spirit of prophecy» (Revelation 19:10).

May the Lord open your eyes as you read, as He opened the eyes of the disciples on

the road to Emmaus. And may your heart burn within you as it did within theirs.

Publifye AS March 2026
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Chapter 2
Search the Scriptures

And beginning at Moses and all the prophets, he expounded unto them in all the

scriptures the things concerning himself.

— Luke 24:27

Itis the afternoon of the resurrection, and two disciples are walking away from Jerusalem.
They are walking in the wrong direction. Everything they had hoped for — everything
they had believed — lies buried in a tomb behind them, or so they think. They had
trusted that Jesus of Nazareth was the one who would redeem Israel (Luke 24:21). They
had seen His miracles, heard His teaching, watched Him command the wind and the
waves and the demons. And then they watched Him die. The Romans nailed Him to a
cross, and the sky went dark, and He cried out, and it was finished. Now it is the third
day, and some women from their company have come with a strange report — an empty
tomb, a vision of angels, a claim that He is alive — but the disciples do not know what to
make of it. They are confused, grieving, and afraid. So they walk. Away from Jerusalem,

toward a village called Emmaus, about seven miles to the northwest.
And then a stranger joins them on the road.

«What manner of communications are these that ye have one to another, as ye walk, and
are sad?» He asks (Luke 24:17). They cannot believe He does not know. «Art thou only
a stranger in Jerusalem, and hast not known the things which are come to pass there in these
days?» (Luke 24:18). They tell Him everything — about Jesus of Nazareth, mighty in
deed and word, delivered up by the chief priests, condemned to death, crucified. They
tell Him about the women and the empty tomb and the angels. They tell Him that some
of their group went and found it just as the women had said, «but him they saw not» (Luke
24:24).

And then the stranger speaks. And what He says changes everything — not only for

them, but for us, and for every person who will ever open a Bible.

Then he said unto them, O fools, and slow of heart to believe all that the prophets
have spoken: ought not Christ to have suffered these things, and to enter into his
glory? And beginning at Moses and all the prophets, he expounded unto them in

all the scriptures the things concerning himself.

— Luke 24:25-27
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I want you to sit with this for amoment. The risen Christ— the one they are grieving
— is walking beside them, and He does not reveal Himself by showing His scars or per-
forming a miracle. He opens the Scriptures. He begins at Moses — the first five books,
the Torah, the foundation — and He walks them through the Prophets, and He shows
them, in all the Scriptures, the things concerning Himself. The Greek word Luke uses for
«expounded» is dierméneud G1329 — to interpret thoroughly, to unfold meaning, to trans-
late from one understanding into another. It is the root of our word hermeneutics. Jesus
was not merely reading the text aloud; He was translating it— opening its hidden mean-
ing so they could see what had always been there. And in verse 32, when the disciples
say He «opened to us the scriptures», Luke uses a different word — dianoigo G1272, meaning
to open what had been shut, the same word used in verse 45 when Jesus «opened their
understanding.» Two different Greek words, two sides of the same event: He interpreted
the meaning, and He opened the mind to receive it. The Bible they had read their whole

lives suddenly made sense in a way it never had before.

And what was their response? They said to one another: «Did not our heart burn
within us, while he talked with us by the way, and while he opened to us the scriptures?» (Luke
24:32). Their hearts burned. Not their minds — their hearts. The cross-references for
this verse point to Jeremiah 20:9, where the prophet says: «His word was in mine heart
as a burning fire shut up in my bones, and I was weary with forbearing, and I could not stay.»
And to Jeremiah 23:29: «Is not my word like as a fire? saith the LORD; and like a hammer that
breaketh the rock in pieces?» When Jesus opens the Scriptures, something happens that
is beyond intellectual comprehension. Itis fire. It is the Word of God alive and burning
in the human heart. The Greek word for «burned» is kaiomene G2545, a present passive
participle — their hearts were being burned, continuously, by something acting upon
them. And this word carries a weight the English does not convey: in the Septuagint,
kaio G2545 translates the Hebrew saraph H8314 — the root of seraphim H8314, the burning
ones who surround the throne of God in Isaiah 6. The Emmaus disciples’ hearts burned
with the seraphim-word. The same fire that attends the presence of God in heaven was
kindling in two hearts on a dusty road. It was the Word doing this to them. And the word
for «opened» (the scriptures) is diénoigen G1272, imperfect tense — He was continuously,
progressively opening the Scriptures to them the entire journey, not in a single flash but
step by step, from Moses through all the prophets. The Septuagint uses this same word
to translate three different Hebrew openings: patar H6362 — to open the womb, as a first-
born opens its mother; pagach H6491 — to open the eyes; and pathach H6605 — to open
a door. When Jesus opened the Scriptures, it was simultaneously a birth, a seeing, and

an entering.

I know this fire. I have felt it. I am not comparing myself to the disciples on the
road to Emmaus — I am saying that the same Jesus who walked with them walks with

every believer who opens the Bible and asks Him to show them what is written there.
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He has not stopped teaching. The Holy Spirit, whom He sent after His ascension, takes
the things of Christ and shows them to us (John 16:14-15). And when He does, the heart
burns. There is no other way to describe it. You read a passage you have read a hundred
times, and suddenly you see something you have never seen, and itis not a clever insight
—itis Him. Heis there, in the text, where He has always been, and your eyes were holden

(Luke 24:16) until He chose to open them.

This is the hermeneutic — the method of reading — that governs this entire book.
We do not come to the Scriptures with a theory and look for proof texts. We come to
the Scriptures because Jesus told us to, and we let Him show us what is there. «Search
the scriptures,» He says in John 5:39, «for in them ye think ye have eternal life: and they are
they which testify of me.» The Greek word for ”search” is eraunao G2045— and the classical
lexicon revealsits oldest meaning: in Homer, it means to track footprints, to follow a trail,
as dogs tracking their quarry (Odyssey 19:436). Jesus is telling us to track His footprints
through the text. The Scriptures are a trail, and He is the one who left the prints.

The context of John 5:39 is important. Jesus is speaking to the religious leaders in
Jerusalem — the Pharisees, the scribes, the experts in the Law. These are men who have
devoted their entire lives to the study of Torah. They have memorised vast portions of
the Hebrew Bible. They can recite the commandments, parse the Hebrew grammar, de-
bate the finer points of ceremonial law. And Jesus says to them: you search the Scriptures
because you think that in them you have eternal life — and you are right that they tes-
tify of me — but you will not come to me that you might have life (John 5:40). The
Scriptures are not an end in themselves. They are a signpost, and the signpost points to
a Person. You can study the sign your whole life, memorise every letter carved into it,
debate its grammar and its history — but if you do not follow where it points, you have

missed the entire purpose of its existence.

And then Jesus says something even more devastating: «Do not think that I will accuse
you to the Father: there is one that accuseth you, even Moses, in whom ye trust. For had ye
believed Moses, ye would have believed me: for he wrote of me. But if ye believe not his writings,
how shallye believe my words?» (John 5:45-47). Moses — the lawgiver, the one they revere
above all others — Moses himself is their accuser. Because Moses wrote of Christ. The
Torah is not merely a legal code. Itis a testimony. Every sacrifice, every feast day, every
regulation about blood and cleanliness and the tabernacle — all of it points forward to

the Lamb of God who takes away the sin of the world (John 1:29).

Philip understood this. When he found Nathanael, the first thing he said was: «We
have found him, of whom Moses in the law, and the prophets, did write, Jesus of Nazareth, the
son of Joseph» (John 1:45). Philip had not attended a theological seminar on messianic
typology. He had met Jesus, and he immediately recognised that this was the one the
whole Bible had been talking about. Moses wrote of Him. The prophets wrote of Him.
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CHAPTER 2. SEARCH THE SCRIPTURES 13

And when you meet Him — when you truly encounter the risen Christ — the Scriptures

come alive, because He is their subject.

The Ethiopian eunuch understood this, too, though he came at it from the other di-
rection. He was reading the prophet Isaiah — chapter fifty-three, the Suffering Servant
— and he could not understand who the prophet was speaking about. Philip ran to his
chariot and asked: «Understandest thou what thou readest?» And the eunuch replied with
a question that echoes through the centuries: «How can I, except some man should guide
me?» (Acts 8:30-31). Philip sat with him, and «began at the same scripture, and preached
unto him Jesus» (Acts 8:35). He began at Isaiah 53 — «He was led as a sheep to the slaughter;
and like a lamb dumb before his shearer, so opened he not his mouth» — and from that one
passage he preached the entire gospel. Because Jesus is there. He is in Isaiah 53. He is in
every chapter of Isaiah. He is in every book of the Old Testament. The question is never

whether He is present — the question is whether our eyes have been opened to see Him.

Peter tells us that the prophets themselves searched diligently to understand what
they were writing. «Of which salvation the prophets have inquired and searched diligently,
who prophesied of the grace that should come unto you: searching what, or what manner of time
the Spirit of Christ which was in them did signify, when it testified beforehand the sufferings of
Christ, and the glory that should follow» (1 Peter 1:10-11). Do you see what Peter is saying?
The Spirit of Christ was in the prophets. It was Christ’s own Spirit who moved Isaiah to
write about the Suffering Servant, who moved David to cry out «My God, my God, why hast
thou forsaken me» a thousand years before ithappened (Psalm 22:1), who moved Moses to
lift up a serpentin the wilderness as a picture of the cross (Numbers 21:9, John 3:14). The
prophets wrote what the Spirit gave them, and then they searched their own writings to
understand what it meant. «Unto whom it was revealed, that not unto themselves, but unto
us they did minister the things, which are now reported unto you» (1 Peter 1:12). They wrote
for us. They wrote so that we — who live after the cross, after the resurrection, after the

outpouring of the Spirit — could read their words and see Jesus.

And so the invitation stands. «Search the scriptures.» Not casually, not as a religious
duty, not to win arguments or accumulate knowledge — but to find Him. He is there. He
has always been there. The Bereans in Acts 17 were called noble because they «received
the word with all readiness of mind, and searched the scriptures daily, whether those things were
so» (Acts 17:11). They did not take Paul’s word for it. They went to the text. They exam-
ined, they investigated, they compared Scripture with Scripture. And what they found
confirmed what Paul preached: that Jesus is the Christ, the Son of the living God, and
that the whole Old Testament testifies of Him.

Paul himself understood this better than anyone. After his conversion on the road to
Damascus, he spent years re-reading the Scriptures he had known his whole life — but

now through the lens of the risen Christ. And what did he find? He found Christ on every
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page. He wrote to the Corinthians that when the Jews read Moses, a veil lies over their
hearts — but «when it shall turn to the Lord, the veil shall be taken away» (2 Corinthians
3:15-16). The same Scriptures, the same words, the same Hebrew text — but now the
veil is removed, and the glory of the Lord is visible where it had been hidden in plain

sight all along.

Thisis whathappened to me, and itis why I wrote this book. The veil was taken away.
Not because I am special, not because I have some gift that others lack, but because the
Lord is faithful to His word: «Search the scriptures», He says, and when we do — when
we come to the text not to confirm what we already believe but to find the One the text
is about — He opens our understanding. He walks with us on our own road to Emmaus,

and He expounds, and our hearts burn.

In the chapters that follow, we will walk through every major passage where Jesus
quotes, references, or alludes to the Old Testament. We will hear His words in the wilder-
ness, in the synagogue at Nazareth, in the temple courts, at the Last Supper, and from the
cross. We will trace His quotations back to their sources —in Moses, in the Psalms, in Isa-
iah, in Daniel, in Zechariah — and we will see what the cross-references reveal. We will
study the original Hebrew and Greek words, because sometimes the translation hides a
connection that the original language makes plain. And through it all, we will listen for
His voice. Because the testimony of Jesus is the spirit of prophecy (Revelation 19:10). Ev-
ery prophecy in this book, every type, every shadow, every promise — they all find their

fulfilment in Him.

And that from a child thou hast known the holy scriptures, which are able to make
thee wise unto salvation through faith which is in Christ Jesus. All scripture is
given by inspiration of God, and is profitable for doctrine, for reproof, for correc-
tion, for instruction in righteousness: that the man of God may be perfect, throughly

furnished unto all good works.

— 2 Timothy 3:15-17

Let us begin. Let us walk with Him. And let our hearts burn.
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Chapter 3

It Is Written

But he answered and said, It is written, Man shall not live by bread alone, but by

every word that proceedeth out of the mouth of God.

— Matthew 4:4

I have beenin the wilderness. Not the Judean desert where Jesus fasted for forty days,
but my own wilderness — the kind that comes when everything you thought was solid
falls away and you are left alone with God and your own hunger. I will not go into all the
details here, because thisis not my story but His. ButIneed you to understand something
before we look at what happened when Satan came to Jesus in the desert: the wilderness
isreal. Itis not a metaphor. Itis not a theological category. Itis the place where you have
nothing left — no comfort, no distraction, no easy answer — and the enemy comes to
you in that exact moment and says, «If thou be the Son of God...» He comes when you are
weakest. He comes when you are hungry. And what you answer him with will determine

whether you stand or fall.

Jesus answered him with Scripture. Three times the devil came, and three times Je-
sus said the same thing: «It is written.» Not «I feel», not «I think», not «an angel told me»
— but it is written. The Greek form Jesus uses is gegraptai G1125 — the perfect passive
indicative of grapho G1125. And the full Greek lexicon reveals something the translation
conceals: the oldest meaning of grapho G1125 is not “to write” but to scrape, to graze, to
engrave — to cut into a surface (Homer). The word for writing originally means to carve.
”Itis written” means it has been scratched into the rock and it stands there still. The per-
fect tense in Greek denotes a completed action whose result remains in force: it has been
engraved and it stands engraved. The passive voice means it was carved by someone —
by God, through human hands — and the result is permanent. It is not a suggestion. It
is not an opinion. It is the settled, permanent Word of God. And Jesus, the Son of God,
the Creator of heaven and earth, chose that Word as His weapon against the devil. If He

needed it, how much more do we?

Let us look at what happened. Matthew tells us that Jesus was led up by the Spirit
into the wilderness to be tempted of the devil (Matthew 4:1). This was not an accident.
This was not a detour. The Spirit — the Holy Spirit — led Him there. Right after His
baptism in the Jordan, right after the Father’s voice from heaven said «This is my beloved

Son, in whom I am well pleased» (Matthew 3:17), the Spirit drove Him into the desert. Mark
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uses an even stronger word — the Spirit «driveth» Him (Mark 1:12). There was purpose
in this. The Son of God had to face the enemy in the same place where Israel had failed,

and He had to win where they had lost.

And this is where it gets interesting, because all three of Jesus’s answers come from
the same book — Deuteronomy — and they all come from the section where Moses is
reminding Israel of their failures in the wilderness. This is not a coincidence. Jesus is

reliving Israel’s test, and He is passing it.

The first temptation: hunger. Jesus has fasted for forty days and forty nights, and He
is hungry. That is an understatement — after forty days without food the human body
is shutting down. And the tempter says to Him: «If thou be the Son of God, command that
these stones be made bread» (Matthew 4:3). It sounds reasonable, does it not? You are the
Son of God. You have the power. You are starving. Just make some bread. What is wrong

with that?

Everything. Because the temptation was not about bread. It was about whether Je-
sus would use His divine power to serve Himself — to step outside the Father’s will — to
take a shortcut around the suffering the Father had ordained. And Jesus answers: «It is
written, Man shall not live by bread alone, but by every word that proceedeth out of the mouth
of God» (Matthew 4:4). He is quoting Deuteronomy 8:3, and the context matters enor-
mously. Moses is speaking to Israel about their forty years in the wilderness — how God
humbled them and let them go hungry and then fed them with manna, «that he might
make thee know that man doth not live by bread only, but by every word that proceedeth out
of the mouth of the LORD doth man live» (Deuteronomy 8:3). God let Israel go hungry on
purpose. The hunger was the lesson. It was meant to teach them that physical bread is
not enough — that they needed something deeper, something that only comes from the

mouth of God.

Israel failed that test. They grumbled. They complained. They said to Moses, « Where-
fore is this that thou hast brought us up out of Egypt, to kill us and our children and our cattle
with thirst?» (Exodus 17:3). They accused God of abandoning them. But Jesus, in the
same wilderness, under the same pressure, with a body far weaker than theirs ever was,
trusted the Father’s word. He chose the Word of God over bread. He chose obedience

over comfort. And in doing so He showed us what it looks like to live by faith.

I have had moments like this. Not the same, of course — I am not the Son of God.
But I have been in places where I had nothing, where the cupboard was bare and the
bills were overdue and the enemy whispered in my ear: Where is your God now? If He
really cared about you, would you be in this situation? And I learned, slowly and painfully,
that the answer is always the same: it is written. Not because quoting a verse is a magic
spell — it is not — but because the Word of God is true whether I feel it or not. «Man

shall not live by bread alone.» 1 have gone to bed hungry and woken up with that verse in

Darash - Publifye AS


https://darash.publifye.pro/
https://publifye.com/

CHAPTER 3. IT IS WRITTEN 17

my heart, and I can tell you from experience that it sustained me more than bread ever
could. God always provided. He always came through. But He often made me wait, and
the waiting was the wilderness, and the wilderness was where Ilearned to trust His word

above my circumstances.

The second temptation: presumption. The devil takes Jesus to the pinnacle of the
temple in Jerusalem — the highest point, overlooking the Kidron Valley — and says: «If
thou be the Son of God, cast thyself down: for it is written, He shall give his angels charge concern-
ing thee: and in their hands they shall bear thee up, lest at any time thou dash thy foot against
a stone» (Matthew 4:6). Now notice what the devil does here. He quotes Scripture. He
quotes Psalm 91:11-12, and he quotes it accurately. The devil knows the Bible. He can cite
chapter and verse. But he rips it out of context and uses it to tempt God — to force God’s

hand, to demand a miracle as proof.

Jesus answers: «It is written again, Thou shalt not tempt the Lord thy God» (Matthew
4:7). Heis quoting Deuteronomy 6:16: «Ye shall not tempt the LORD your God, as ye tempted
him in Massah.» And whathappened at Massah? Israel was thirsty in the wilderness, and
instead of trusting God they demanded proof. They said: «Is the LORD among us, or not?»
(Exodus 17:7). That is what tempting God means — demanding that He prove Himself
on your terms, forcing His hand, testing His faithfulness as though you were the judge
and He were on trial. And Jesus refused to do it. He did not need the Father to catch Him
mid-fall to prove that He was the Son of God. He already knew who He was. His identity

was not up for debate.

I think many of us struggle with this one more than we realise. We pray for some-
thing, and when God does not answer right away, we start engineering situations to test
whether He is really there. We take foolish risks and call it faith. We put ourselves in
danger and expect God to bail us out. But that is not faith — that is presumption. Faith
trusts God’s word without needing a sign. Faith says, «It is written», and rests in that.
Jesus stood on the pinnacle of the temple and looked down and said, in effect: I do not

need to jump. My Father’s word is enough.

The third temptation: worship. The devil takes Jesus to a high mountain and shows
Him all the kingdoms of the world and their glory, and says: «All these things will I give
thee, if thou wilt fall down and worship me» (Matthew 4:8-9). This is the most brazen of
the three. The devil is not pretending anymore. He is offering Jesus a shortcut to the
throne — all the kingdoms, all the power, all the glory — without the cross. Without
Gethsemane. Without the scourging, the thorns, the nails, the darkness, the cry of aban-

donment. Just bow down. Just worship me. And itis yours.

And Jesus says: «Get thee hence, Satan: for it is written, Thou shalt worship the Lord thy
God, and him only shalt thou serve» (Matthew 4:10). Deuteronomy 6:13. The first and great-

est commandment. There is only one God, and only He is worthy of worship. The devil

Darash - Publifye AS


https://darash.publifye.pro/
https://publifye.com/

CHAPTER 3. IT IS WRITTEN 18

offered Jesus the world, and Jesus chose the cross. He chose the Father’s plan over the

enemy’s shortcut. He chose suffering and obedience over power and compromise.

Think about what this means. The Son of God — through whom all things were cre-
ated, who holds the universe together by the word of His power (Colossians 1:16-17) —
was offered the kingdoms of this world as though they were something He did not al-
ready own. And He turned them down. Not because He did not want them — He will
have them, every one, when He returns in glory (Revelation 11:15) — but because the Fa-
ther’s way to the throne went through the cross. There are no shortcuts in the kingdom

of God. The path to glory goes through suffering, and Jesus walked it.

Three temptations. Three answers from Deuteronomy. Three places where Israel
failed and Jesus succeeded. Where Israel grumbled about bread, Jesus trusted the Word
of God. Where Israel demanded proof at Massah, Jesus refused to test the Father. Where
Israel worshipped the golden calf and the gods of the nations (Exodus 32:1-4), Jesus wor-
shipped the Father alone. The first Adam fell in a garden with every comfort at his dis-
posal. The last Adam stood in a desert with nothing but the Word of God, and He did not
fall.

Paul calls the written Word of God the «sword of the Spirit» (Ephesians 6:17). In the
temptation we see why. It is the only offensive weapon in the believer’s armour, and
Jesus shows us how to use it. He does not argue with the devil. He does not engage in
debate. He does not try to reason His way out. He simply says: it is written. And that
is enough. The Word of God is enough. It was enough for the Son of God in the worst
moment of physical weakness and spiritual attack, and it is enough for you and me in

whatever wilderness we find ourselves in today.

I want to say something plainly, because I think it needs to be said. There have been
times in my life when the enemy came at me hard — with accusations, with fear, with
doubt, with despair — and the only thing that kept me on my feet was a verse I had
memorised years earlier. Not a feeling. Not a vision. Not a prophetic word from someone
else. A verse. Written, permanent, settled in heaven (Psalm 119:89). I would speak it
out loud, sometimes through tears, sometimes through clenched teeth, and the enemy
would flee. Not because I am strong — I am not. But because the Word of God is strong.
«Is not my word like as a fire? saith the LORD; and like a hammer that breaketh the rock in
pieces?» (Jeremiah 23:29). Itis a fire and a hammer and a sword, and when you wield
itin the face of the enemy, he cannot stand. He has to leave. «Then the devil leaveth him,

and, behold, angels came and ministered unto him» (Matthew 4:11).

And notice this: the angels came after the battle, not before. The help came after the
obedience. That is how it works. You stand on the Word, you resist the devil, and then

the comfort comes. James says the same thing: «Resist the devil, and he will flee from you.
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Draw nigh to God, and he will draw nigh to you» (James 4:7—-8). But you have to resist first.

You have to open your mouth and say: it is written.

This chapter is short compared to some that will follow, because the lesson here is
simple. It does notneed to be complicated. Jesus faced the enemy with three verses from
the book of Deuteronomy, and He won. If you know nothing else about the Bible, know
this: itis the Word of God, itis written, and it stands forever. Hide itin your heart (Psalm

119:11), and when the tempter comes — and he will come — you will have an answer.

Thy word have I hid in mine heart, that I might not sin against thee.

— Psalm 119:11
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Chapter 4

The Scroll in Nazareth

And he began to say unto them, This day is this scripture fulfilled in your ears.

— Luke 4:21

Nazareth was a small town. No one expected anything important to come out of
it. When Philip told Nathanael that they had found the Messiah — Jesus of Nazareth
— Nathanael’s reply was honest and probably shared by most people: «Can there any
good thing come out of Nazareth?» (John 1:46). Easton’s Bible Dictionary connects the
name Nazareth to the Hebrew word netser H5342, meaning «a branch» or «a sprout» —
the same word used in Isaiah 11:1, where the prophet says «there shall come forth a rod out
of the stem of Jesse, and a Branch shall grow out of his roots.» Matthew tells us that Jesus
grew up in Nazareth so that «it might be fulfilled which was spoken by the prophets, He shall
be called a Nazarene» (Matthew 2:23). The Branch. The Sprout. Growing up in obscurity,
in a town nobody thought twice about, in a carpenter’s shop, until the day He walked

into the synagogue and told them who He was.

That day is recorded in Luke 4:16-30, and it is one of the most remarkable scenes in
the Gospels. Jesus comes home. He walks into the synagogue where He grew up, where
He had sat as a boy and listened to the Torah being read every Sabbath. Luke tells us it
was His custom — He went to synagogue on the Sabbath day, as He always did (Luke
4:16). He was not a rebel breaking with tradition. He was a faithful Jew who attended

worship and knew the Scriptures. And on this particular Sabbath, He stood up to read.

They handed Him the scroll of the prophet Isaiah. Luke says He «found the place where
it was written» (Luke 4:17) — He did not open it randomly. He knew exactly what He was

looking for. And this is what He read:

The Spirit of the Lord is upon me, because he hath anointed me to preach the gospel
to the poor; he hath sent me to heal the brokenhearted, to preach deliverance to the
captives, and recovering of sight to the blind, to set at liberty them that are bruised,
to preach the acceptable year of the Lord.

— Luke 4:18-19

He is reading from Isaiah 61:1-2. But here is the thing that you will miss if you do

not open your Old Testament and compare. The original passage in Isaiah continues:
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«...and the day of vengeance of our God; to comfort all that mourn.» Jesus stops reading in
the middle of a sentence. He reads «the acceptable year of the Lord» and then He closes the

book. He does not read «the day of vengeance of our God.» He stops right at the comma.

This is not carelessness. This is the most precise, most deliberate Scripture reading
in the history of the world. Jesus is separating His first coming from His second coming
with a pause in the middle of Isaiah’s sentence. The acceptable year of the Lord — that
is now. Thatis grace. That is the gospel being preached to the poor, captives being set
free, blind eyes being opened. The day of vengeance — that is later. That comes when
He returns. Between those two halves of Isaiah 61:2, between mercy and judgment, lies
the entire age in which we now live. Two thousand years of grace, tucked into the gap of

a single verse.

He closed the book. He gaveitback to the minister. He satdown. And Luke says: «The
eyes of all them that were in the synagogue were fastened on him» (Luke 4:20). Everyone was
looking at Him. They knew the passage. They knew He had stopped in the middle of it.

They were waiting to hear what He would say.
And what He said was this: «This day is this scripture fulfilled in your ears» (Luke 4:21).

Not «this Scripture will be fulfilled someday.» Not «this Scripture was fulfilled in Isaiah’s
time.» This day. Right now. In your hearing. I am the one Isaiah was talking about.
The Spirit of the Lord is upon me. The Lord has anointed me — and the Greek word for
«anointed» here is chrio G5548, the verb from which Christos — Christ, the Messiah —
derives. And the lexicon reveals what this word carried in the Septuagint: chrio G5548
translates the Hebrew mashach H4886 — the root of Mashiach, Messiah. It was used for
the anointing of the priest (Exodus 28:41), the prophet (1 Kings 19:16), and the king (1
Samuel 10:1). Three offices, one word. By reading this verse and claiming it as His own,
Jesus was declaring Himself the Anointed One — priest, prophet, and king — in the very
word that gives Him His title in both Greek and Hebrew. I am here to preach good news
to the poor, to bind up the brokenhearted, to proclaim liberty to the captives. The one
you have been waiting for — the one your prophets spoke about for seven hundred years

— is standing in front of you in your own synagogue.

The Greek word Luke uses for «fulfilled» is pleroo G4137, and it means to fill to the full,
to bring to completion, to carry into effect. Isaiah’s words were not just being cited —
they were being realised. The prophecy was not pointing to some future event; it was
being filled up and completed in that very room, in that very moment, by the man who
spokeit. The cross-references for Luke 4:18 run deep — Isaiah 11:2 (the Spirit of the LORD
resting upon Him), Isaiah 42:1 (the Servant in whom God delights), Isaiah 42:7 (opening
the blind eyes, bringing prisoners out of the prison), Isaiah 49:9 (saying to the prisoners,
Come forth), Psalm 146:7—8 (the LORD looseth the prisoners, the LORD openeth the eyes
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of the blind). All of it pointing to this moment. All of it converging on this one man in

this one synagogue in this one small town.

Atfirst, the response was positive. Luke says they all bore Him witness and «wondered
at the gracious words which proceeded out of his mouth» (Luke 4:22). But then came the
question that reveals everything: «Is not this Joseph’s son?» They knew Him. They had
watched Him grow up. They had seen Him in the carpenter’s shop, seen Him play in the
streets as a child, seen His mother carry water from the well. And now He was standing
in front of them claiming to be the fulfilment of Isaiah 61. It was too much. It did not fit

the picture in their heads.

Jesus knew exactly what they were thinking. He said: «Ye will surely say unto me this
proverb, Physician, heal thyself: whatsoever we have heard done in Capernaum, do also here in
thy country» (Luke 4:23). They wanted miracles. They wanted a show. If you are really
who you claim to be, prove it here, where we can see it. Do something spectacular. And

then Jesus said something that turned wonder into rage.

«Verily I say unto you, No prophet is accepted in his own country» (Luke 4:24). And then
He gave them two examples from their own Scriptures — two stories they knew by heart

— and both of them struck at the deepest nerve of Jewish national pride.

«But I tell you of a truth, many widows were in Israel in the days of Elias, when the heaven
was shut up three years and six months, when great famine was throughout all the land; but
unto none of them was Elias sent, save unto Sarepta, a city of Sidon, unto a woman that was a
widow» (Luke 4:25-26). In the days of Elijah, when the drought hit and the famine came,
God did not send His prophet to an Israelite widow. He sent him to a Gentile woman in
Zarephath, a town in Sidon — pagan territory. She had a handful of meal and a little oil,
and she was gathering sticks to make one last meal for herself and her son before they
died (1 Kings 17:12). And Elijah said to her: make me a cake first. And she did. And the
barrel of meal did not waste, and the cruse of oil did not fail, until the day the LORD sent
rain upon the earth (1 Kings 17:14-16). God sent His prophet to a Gentile. God provided

His miracle for a Gentile. While the widows of Israel went hungry.

And then the second example: «And many lepers were in Israel in the time of Eliseus
the prophet; and none of them was cleansed, saving Naaman the Syrian» (Luke 4:27). Naa-
man was the commander of the Syrian army — Israel’s enemy. He had leprosy, and his
own Israelite slave girl told him about the prophet Elisha. He came to Israel expecting
something grand — he expected the prophet to come out and wave his hand and call
on the name of God in some dramatic fashion (2 Kings 5:11). Instead, Elisha sent a mes-
senger who told him to go wash in the Jordan seven times. Naaman was furious. The
rivers of Damascus were better than the Jordan, he said (2 Kings 5:12). But his servants

talked sense into him, and he went and dipped seven times, and his flesh came again
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like the flesh of a little child, and he was clean (2 Kings 5:14). A Syrian general. A Gentile.

Cleansed. While the lepers of Israel remained lepers.

Do you see what Jesus is doing? He is standing in a Jewish synagogue, in His home-
town, having just declared Himself the fulfilment of Isaiah 61 — and then He tells them
that God’s grace has never been limited to Israel. God sent Elijah to a Gentile. God healed
a Gentile. And the implication is clear: I am not here just for you. The gospel I am bring-
ing is for the poor, the captive, the blind, the bruised — regardless of where they come

from. The acceptable year of the Lord is for everyone.
They understood Him perfectly. And they tried to kill Him.

«And all they in the synagogue, when they heard these things, were filled with wrath, and
rose up, and thrust him out of the city, and led him unto the brow of the hill whereon their city
was built, that they might cast him down headlong» (Luke 4:28-29). This is not a mild dis-
agreement. This is a mob. They dragged Him to the edge of a cliff and were ready to
throw Him off. The people He had grown up with, the neighbours and family friends and
shopkeepers — they wanted Him dead. Because He told them the truth about their own
Scriptures. He showed them Elijah and Elisha, and He showed them that God’s mercy

extends beyond the borders they had drawn around it.

And then Luke records something extraordinary: «But he passing through the midst of
them went his way» (Luke 4:30). He just walked through them. Luke does not explain
how. He does not describe a miracle. He simply says: He passed through. His hour had
not yet come (John 7:30). He had a cross to get to, and no mob in Nazareth was going to
prevent it. He walked through them and went to Capernaum, and there He taught and
healed and cast out demons, and the people were astonished at His teaching because

«his word was with power» (Luke 4:32).

I keep coming back to that moment when He stopped reading. The scroll of Isa-
iah was open in His hands, and He could have read the whole passage — mercy and
vengeance together, the full scope of God’s plan. But He stopped at mercy. He closed the
book on mercy. Because that is why He came the first time. Not to judge the world, but
to save it (John 3:17). Not to bring the day of vengeance, but to proclaim the acceptable
year. And that year has been going on for two thousand years now, and the scroll is still
open, and the offer still stands. The poor can still hear the gospel. The brokenhearted
can still be healed. The captives can still go free. The blind can still see. But there will
come a day when He opens the scroll again and reads the rest of the sentence. The day of
vengeance will come. And on that day, it will be too late to accept the grace He offered in

Nazareth.

The cross-references for Isaiah 61:1 stretch across the entire Bible. Psalm 34:18 —
«The LORD is nigh unto them that are of a broken heart; and saveth such as be of a contrite

spirit.» Psalm 147:3 — «He healeth the broken in heart, and bindeth up their wounds.» Isa-
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iah 42:7 — «To open the blind eyes, to bring out the prisoners from the prison, and them that
sit in darkness out of the prison house.» Isaiah 49:9 — «That thou mayest say to the prisoners,
Go forth; to them that are in darkness, Shew yourselves.» All of these find their yes and amen
in Jesus standing in that synagogue in Nazareth, reading from a scroll that was written

seven centuries earlier, and saying: this is me. Today. In your hearing. Fulfilled.

The Spirit of the Lord GOD is upon me; because the LORD hath anointed me to
preach good tidings unto the meek; he hath sent me to bind up the brokenhearted,
to proclaim liberty to the captives, and the opening of the prison to them that are
bound; to proclaim the acceptable year of the LORD, and the day of vengeance of

our God, to comfort all that mourn.

— Isaiah 61:1-2
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Chapter 5

Moses Wrote of Me

For had ye believed Moses, ye would have believed me: for he wrote of me.

—John 5:46

This is the chapter where the Old Testament opens up in a way that, once you see it,
you cannot unsee. Jesus said that Moses wrote of Him. Not about Him in passing, not as
a distant prediction — of Him. The Torah, the five books of Moses, is a testimony to the
Son of God. And the evidence is everywhere, hiding in plain sight, waiting for someone

to look at the text the way Jesus told us to look at it.

I want to start with a problem. Itis a problem that most people either ignore or have

never noticed, and once you see it, it changes everything.

The Bible says that no one can see God and live. Exodus 33:20 — «Thou canst not see
my face: for there shall no man see me, and live.» John confirms it in the New Testament:
«No man hath seen God at any time» (John 1:18). Paul writes that God dwells «in the light
which no man can approach unto; whom no man hath seen, nor can see» (1 Timothy 6:16). This
is clear. No one can see God. No human being can look upon the face of the Almighty and

survive.

And yet, all through the Old Testament, people see God. They see Him, they speak to

Him face to face, and they live.

Abraham sees the LORD at Mamre. Genesis 18:1 says it plainly: «And the LORD ap-
peared unto him in the plains of Mamre.» Three men stand before Abraham, and one of
them is the LORD Himself. Abraham talks to Him. He bargains with Him over Sodom.
He stands before Him as a man stands before another man. And at the end of the conver-
sation, «the LORD went his way, as soon as he had left communing with Abraham» (Genesis

18:33). Abraham saw the LORD. Face to face. And he lived.

Jacob wrestles with a man all night at Peniel, and when the dawn breaks he says: «I
have seen God face to face, and my life is preserved» (Genesis 32:30). The Hebrew word for
face is panim H6440, and Jacob uses it twice — «face to face.» He did not see a vision. He
did not see an angel at a distance. He grabbed hold of God and would not let go, and he
walked away with a limp and a new name: Israel — «for as a prince hast thou power with
God and with men, and hast prevailed» (Genesis 32:28). And the prophet Hosea, looking

back on this event centuries later, identifies who Jacob wrestled with: «Yea, he had power
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over the angel, and prevailed... even the LORD God of hosts; the LORD is his memorial» (Hosea
12:4-5). The angel. The LORD God of hosts. The same person.

Moses sees God at the burning bush. Exodus 3:2 says «the angel of the LORD appeared
unto him in a flame of fire out of the midst of a bush.» But two verses later, without any
transition, without any explanation, the text says: «God called unto him out of the midst
of the bush, and said, Moses, Moses» (Exodus 3:4). And then: «I am the God of thy father,
the God of Abraham, the God of Isaac, and the God of Jacob. And Moses hid his face; for he was
afraid to look upon God» (Exodus 3:6). Read that again slowly. Verse 2: the angel of the
LORD. Verse 4: God called. Verse 6: I am the God of Abraham. The angel becomes God
mid-sentence. There is no shift, no introduction of a new character. The angel of the

LORD and God are the same person.

Hagar sees Him. Sheis alone in the wilderness, pregnant and fleeing from Sarah, and
«the angel of the LORD found her by a fountain of water» (Genesis 16:7). He speaks to her. He
promises that her descendants will be multiplied beyond counting. And then Hagar does
something remarkable — «she called the name of the LORD that spake unto her, Thou God
seest me» (Genesis 16:13). The angel spoke to her. She called Him the LORD. She called
Him God.

Manoah and his wife see Him. The angel of the LORD appears to them and promises a
son — Samson. When Manoah asks His name, the angel answers: « Why askest thou thus
after my name, seeing it is secret?» (Judges 13:18). The Hebrew word translated «secret»
is pil’t — it means wonderful, incomprehensible. It is the same word used in Isaiah 9:6,
where the Messiah is called « Wonderful.» Then the angel ascendsin the flame of the altar,
and Manoah says to his wife: «We shall surely die, because we have seen God» (Judges 13:22).

Not an angel. God.

Isaiah sees the Lord «sitting upon a throne, high and lifted up, and his train filled the
temple» (Isaiah 6:1). The seraphim cry «Holy, holy, holy, is the LORD of hosts: the whole earth
is full of his glory» (Isaiah 6:3). And Isaiah cries out: «Woe is me! for I am undone; because
I am a man of unclean lips... for mine eyes have seen the King, the LORD of hosts» (Isaiah
6:5). Isaiah saw God. He saw the King on the throne. And in John 12:41, the apostle John
tells us exactly who Isaiah saw: «These things said Esaias, when he saw his glory, and spake
of him.» The «him» is Jesus. John is saying, plainly and without ambiguity, that when
Isaiah saw the LORD of hosts on the throne in the temple, he was seeing the glory of Jesus
Christ.

So here is the problem, and here is the solution. No man has seen God the Father at
any time. Thatis true. The Father dwells in unapproachable light. But every time God
appeared to a human being in the Old Testament — every burning bush, every wrestling
match at Peniel, every figure on the throne, every man with a drawn sword — that was

the Son. That was the pre-incarnate Christ. That was the Word who was with God and
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was God (John 1:1) before He became flesh and dwelt among us (John 1:14). Jesus Himself
said it: «He that hath seen me hath seen the Father» (John 14:9). He is the image of the
invisible God (Colossians 1:15). He is the one who makes the unseen God visible. He

always has been.

The Hebrew word for the angel that appears throughout these passages is mal'ak
H4397, and Strong’s Concordance lists its meanings as «messenger, representative, angel, »
and — this is critical — «the theophanic angel.» Strong’s itself recognises that there is a
category of appearance in the Old Testament that is not a regular angel but God Himself
appearing in visible form. And Smith’s Bible Dictionary says it even more directly: «An-
gel of the Lord: The special form in which God manifested himself to man, and hence Christ’s

visible form before the incarnation.» It cites Genesis 18, Genesis 19, and Acts 7:30-38.

Acts 7 is where Stephen, in his final speech before the Sanhedrin, connects the dots.
He says that an angel appeared to Moses in the burning bush (Acts 7:30), and that from
that bush came «the voice of the Lord» (Acts 7:31), who said «I am the God of thy fathers»
(Acts 7:32). And then Stephen says something that brings it all together: «This is he, that
was in the church in the wilderness with the angel which spake to him in the mount Sina, and
with our fathers: who received the lively oracles to give unto us» (Acts 7:38). Stephenisidenti-
fying the angel at Sinai — the one who gave the Law to Moses — as the same person who
appeared in the bush. The angel. The LORD. The one who gave Israel the living words.

Christ, before the incarnation.

Now let me show you how this thread runs through a single physical place, because

the Bible does not waste geography.

Joshuais standing near Jericho, preparing for battle, and he looks up and sees «a man
over against him with his sword drawn in his hand» (Joshua 5:13). Joshua asks: «Art thou for
us, or for our adversaries?» And the answer is not what he expects: «Nay; but as captain of
the host of the LORD am I now come» (Joshua 5:14). Joshua falls on his face and worships.
And the captain does not stop him. He does not say «See thou do it not» — which is what
a regular angel says when someone tries to worship him (Revelation 19:10, 22:8-9). In-
stead, He says: «Loose thy shoe from off thy foot; for the place whereon thou standest is holy»
(Joshua 5:15). Those are the exact same words spoken from the burning bush in Exodus
3:5. The same command. The same holiness. The same person. And the drawn sword
in His hand — that same drawn sword appears again in 1 Chronicles 21:16, where David
sees «the angel of the LORD stand between the earth and the heaven, having a drawn sword in
his hand stretched out over Jerusalem.» And where is the angel standing? At the threshing
floor of Ornan the Jebusite. On Mount Moriah. Where Abraham offered Isaac (Genesis
22:2). Where Solomon would build the Temple (2 Chronicles 3:1). Where Jesus would

carry His cross.
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The same place. The same person. The same drawn sword. From Abraham to Joshua

to David to Jesus — the thread runs through Moriah like a scarlet cord.

And then there is the finger of God. Exodus 31:18 tells us that the tablets of the Law
were «written with the finger of God.» The finger of God carved the commandments into
stone on Sinai. And in Luke 11:20, Jesus says: «But if I with the finger of God cast out devils,
no doubt the kingdom of God is come upon you.» The same finger. The finger that wrote
the Law on stone is the finger that casts out demons in the flesh. And Paul completes the
thread: «Yeare manifestly declared to be the epistle of Christ... written not with ink, but with the
Spirit of the living God; not in tables of stone, but in fleshy tables of the heart» (2 Corinthians
3:3). The finger of God wrote on stone at Sinai, cast out demons in Galilee, and now

writes on human hearts by the Spirit. Same finger. Same God. Same Jesus.

I need to say something personal here. When I first started seeing these connections
— the angel becoming God in the burning bush, the same words at the bush and at Jeri-
cho, the drawn sword appearing at the threshing floor that would become the Temple —
I was overwhelmed. Not in a dramatic, sensational way. In a quiet way. I sat at my desk
with my Bible and my concordance and I kept turning pages, following cross-references,
and every thread led to the same place: Jesus. He was there in Genesis 16 with Hagar.
He was there in Genesis 18 with Abraham. He was there in Genesis 32 with Jacob. He
was there in the bush with Moses. He was there with a drawn sword before Joshua. He
was there on the throne when Isaiah saw the LORD of hosts. He was there at the thresh-
ing floor with David. And then He was there in a manger in Bethlehem, and on a cross

outside Jerusalem, and in a garden on the morning of the resurrection.

Moses wrote of Him. That is what Jesus said, and it is true. The Torah is not just law.
It is not just history. It is a testimony. Every time the angel of the LORD appears, every
time God shows up in visible form, every time someone sees the face of God and lives —
that is the Son. The one who would become flesh and dwell among us (John 1:14). The
one who said, before Abraham was,  am (John 8:58). The one who is the same yesterday,

and to day, and for ever (Hebrews 13:8).

If you had believed Moses, Jesus said, you would have believed me. For he wrote of

me (John 5:46).

He did. On every page.

Who is the image of the invisible God, the firstborn of every creature: for by him
were all things created, that are in heaven, and that are in earth, visible and invis-
ible, whether they be thrones, or dominions, or principalities, or powers: all things
were created by him, and for him: and he is before all things, and by him all things

consist.

— Colossians 1:15-17
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Chapter 6
As Jonah Was Three Days

For as Jonas was three days and three nights in the whale’s belly; so shall the Son

of man be three days and three nights in the heart of the earth.

— Matthew 12:40

The Pharisees wanted a sign. They always wanted a sign. They had just seen Jesus
heal a man with a withered hand, and cast out a demon from a man who was blind and
dumb, and instead of falling on their faces in worship they accused Him of doing it by
the power of Beelzebub (Matthew 12:24). And then they had the nerve to say: «Master,
we would see a sign from thee» (Matthew 12:38). A sign. As though healing the blind and
casting out demons were not signs enough. As though they would have believed if He

had done something bigger, something more dramatic, something more to their liking.

Jesus sawright throughit. He called them an evil and adulterous generation (Matthew
12:39). The Greek word for sign here is semeion G4592 — it means a mark, a token, some-
thing that points beyond itself to a deeper reality. They wanted a spectacle. Jesus offered
them something far more profound: «There shall no sign be given to it, but the sign of the

prophet Jonas.»

One sign. Thatis all He would give them. And it was the sign of death and resurrec-

tion.

«For as Jonas was three days and three nights in the whale’s belly; so shall the Son of man
be three days and three nights in the heart of the earth» (Matthew 12:40). Jonah was swal-
lowed by a great fish — the Hebrew text says the LORD had «prepared» it, manah H4487,
meaning He appointed it, He ordained it, it was not an accident — and Jonah was in the
belly of that fish for three days and three nights (Jonah 1:17). He was in darkness. He was
in the deep. He cried out from the belly of death itself: «Out of the belly of hell cried I, and
thou heardest my voice» (Jonah 2:2). The Hebrew word for «hell» there is she’ol H7585 —
the grave, the realm of the dead. Jonah was as good as dead. And then God brought him
up. The fish vomited him out on dry land, alive.

That is the sign. Death and resurrection. Three days in the grave, and then life. That
is the only sign Jesus promised this generation, and it is the only sign that matters. Ev-
erything in the Christian faith hangs on it. As Paul says: «If Christ be not risen, then is our

preaching vain, and your faith is also vain» (1 Corinthians 15:14). The cross-references for
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Matthew 12:40 point to John 2:19, where Jesus says «Destroy this temple, and in three days I
will raise it up» — the same promise, the same three days, the same pattern. And to Eph-
esians 4:9, where Paul writes that Christ «descended first into the lower parts of the earth»
before He ascended. Jonah in the belly of the fish. Jesus in the heart of the earth. The

pattern is exact.

But Jesus did not stop at Jonah. He kept going, and what He said next is even more

unsettling.

«The men of Nineveh shall rise in judgment with this generation, and shall condemn it:
because they repented at the preaching of Jonas; and, behold, a greater than Jonas is here»
(Matthew 12:41). The men of Nineveh — pagans, Gentiles, Assyrians, Israel’s enemies
— they heard a reluctant prophet give them a one-sentence sermon («Yet forty days, and
Nineveh shall be overthrown», Jonah 3:4) and they repented. From the king on his throne
to the poorest man in the city, they put on sackcloth and ashes and cried out to God
(Jonah 3:5-8). They did not demand a sign. They did not form a committee to evalu-
ate the prophet’s credentials. They heard the word and they turned. And here were the
Pharisees, standing in front of someone greater than Jonah — the Son of God Himself —
watching Him heal the sick and raise the dead, and they would not repent. The Ninevites
will condemn them on the day of judgment. Not for being pagans, but for being more re-

sponsive to God’s word than the people who should have known better.

And then Jesus adds another comparison: «The queen of the south shall rise up in the
judgment with this generation, and shall condemn it: for she came from the uttermost parts of
the earth to hear the wisdom of Solomon; and, behold, a greater than Solomon is here» (Matthew
12:42). The Queen of Sheba, from the far end of the known world — probably modern-
day Yemen or Ethiopia — heard about Solomon’s wisdom and travelled a vast distance
to come and listen (1 Kings 10:1-13). She came with questions and left overwhelmed by
the answers. And she was a Gentile. A pagan queen who made the effort to seek wisdom.
Meanwhile, the religious leaders of Israel had the source of all wisdom standing in their

midst, and they asked Him for a parlour trick.

Greater than Jonah. Greater than Solomon. Jesus is making a claim here that goes
far beyond comparison. Jonah was a prophet — one of the greatest in Israel, sent to
the most hostile Gentile city in the world, and his preaching saved it. Solomon was the
wisest man who ever lived — kings and queens travelled from across the earth to hear
him speak. And Jesus stands in Matthew 12 and says: I am greater than both of them.
Not in the way that one prophet is greater than another, or one king wiser than another.
Greater in kind. Greater in nature. Greater because I am who Jonah pointed to. Greater
because I am the wisdom that Solomon dispensed. The sign of Jonah is not just a parallel

— itis a shadow of the real thing. Jonah was three days in the fish and came out alive. I
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will be three days in the earth and rise from the dead. Jonah saved Nineveh. I will save

the world.

There is something else in this chapter of Matthew that I do not want us to miss,
because Jesus quotes the same Old Testament verse twice in the space of three chapters,

and when He repeats something, we should pay attention.

The verse is Hosea 6:6: «For I desired mercy, and not sacrifice; and the knowledge of God

more than burnt offerings.»

The first time Jesus quotes it is in Matthew 9:13. The Pharisees are criticising Him for
eating with tax collectors and sinners, and He says: «Go ye and learn what that meaneth, I
will have mercy, and not sacrifice: for I am not come to call the righteous, but sinners to repen-
tance.» The second timeis in Matthew 12:7, during the Sabbath controversy. His disciples
have been picking grain on the Sabbath, and the Pharisees are outraged. Jesus points to
David eating the showbread, to the priests working in the temple on the Sabbath, and
then says: «But if ye had known what this meaneth, I will have mercy, and not sacrifice, ye

would not have condemned the guiltless.»

Twice. «Go ye and learn.» «If ye had known.» Both times He is rebuking the religious
leaders for prioritising the system — the rules, the rituals, the outward observance —
over the heart of God. God desires mercy. He desires the knowledge of Himself. The en-
tire sacrificial system was meant to point somewhere — to a Person — and they had
turned it into an end in itself. They were so busy maintaining the religion that they

missed the God the religion was about.

Andrightbetween those two quotations of Hosea 6:6, Jesus makes a claim that should
have brought them to their knees: «In this place is one greater than the temple» (Matthew
12:6). Greater than the temple. The place where God’s presence dwelt, the centre of Is-
rael’s worship, the building that Solomon built and that Herod had expanded into one
of the wonders of the ancient world — and Jesus says: I am greater than that. Because
the temple was a building that housed the presence of God. But Jesus is the presence of
God. The temple was a shadow. He is the reality. «Destroy this temple,» He said, «and in
three days I will raise it up» (John 2:19). He was speaking of the temple of His body (John
2:21).

Greater than Jonah. Greater than Solomon. Greater than the temple. And yet they
demanded a sign. And the only sign He gave them was the one that mattered: three days
in the earth, and then risen. Thatis the gospel. That is the whole thing. If you believe it,
you have life. If you do not, then even the men of Nineveh — who believed with far less

evidence — will rise in judgment and wonder how you missed it.

For I desired mercy, and not sacrifice; and the knowledge of God more than burnt

offerings.
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Chapter 7

The Stone the Builders Rejected

The stone which the builders refused is become the head stone of the corner. This

is the LORD’s doing; it is marvellous in our eyes.

— Psalm 118:22-23

Jesus told a parable, and the people it was aimed at understood it perfectly. That is

why they wanted to arrest Him.

Itis the final week of His life. He is in Jerusalem, in the temple courts, and the chief
priests and elders have been challenging His authority all morning. So He tells them a
story. A man plants a vineyard. He hedges it, digs a winepress, builds a tower, and lets it
out to tenants (Matthew 21:33). Then he goes to a far country. When harvest time comes
he sends his servants to collect the fruit. The tenants beat one servant, kill another, stone
a third. He sends more — they do the same. Finally he sends his son. «They will reverence
my son,» the owner says (Matthew 21:37). But when the tenants see the son, they say
among themselves: «This is the heir; come, let us kill him, and let us seize on his inheritance»

(Matthew 21:38). They take the son, throw him out of the vineyard, and kill him.

Jesus asks: when the lord of the vineyard comes, what will he do to those tenants?
And they answer their own condemnation: «He will miserably destroy those wicked men,
and will let out his vineyard unto other husbandmen, which shall render him the fruits in their

seasons» (Matthew 21:41).

Every person listening knew what Jesus was doing. The vineyard is Israel — that is
not a guess; Isaiah said it plainly seven centuries earlier. «For the vineyard of the LORD
of hosts is the house of Israel, and the men of Judah his pleasant plant» (Isaiah 5:7). Isaiah’s
song of the vineyard in chapter 5 uses almost the same language as Jesus’s parable — the
fencing, the winepress, the tower, the expectation of good fruit and the disappointment
of wild grapes. The Pharisees knew Isaiah 5 by heart. They knew the vineyard was Israel.
They knew the servants were the prophets. And when Jesus said «last of all he sent his son»

— they knew He was talking about Himself.

And then Jesus drives the nail home. He quotes Psalm 118:22-23, and He does it with
that question He reserved for the religious experts: «Did ye never read in the scriptures, The
stone which the builders rejected, the same is become the head of the corner: this is the LORD’s

doing, and it is marvellous in our eyes?» (Matthew 21:42).
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Didyeneverread. Heis talking to men who have read the Scriptures every day of their
lives. Men who have memorised the Psalms. Men who sing Psalm 118 at every Passover
celebration. And He asks them: did you never read this? Did you never see whatit means?
The stone that the builders examined and threw aside — the one they decided was not
useful, not the right shape, not worthy of a place in the building— that stone has become
the cornerstone. The most important stone in the whole structure. The one that holds

everything together.

The Hebrew word for stone is ‘eben H68, and Strong’s notes that it derives from the
root meaning «to build.» The stone exists to be built upon. The builders — the religious
leaders, the experts, the ones whose job it was to construct the house of God — looked

at this stone and rejected it. They decided it did not fit. And God made it the foundation.

Isaiah had said the same thing in different words: «Therefore thus saith the Lord GOD,
Behold, I1lay in Zion for a foundation a stone, a tried stone, a precious corner stone, a sure founda-
tion: he that believeth shall not make haste» (Isaiah 28:16). A tried stone — tested, proven,
examined. A precious corner stone — valuable beyond measure. A sure foundation —

unshakeable. This is what God was laying in Zion. Not a building programme. A Person.

Peter understood this. After Pentecost, standing before the Sanhedrin — the same
group that had condemned Jesus — Peter said: «This is the stone which was set at nought
of you builders, which is become the head of the corner. Neither is there salvation in any other:
for there is none other name under heaven given among men, whereby we must be saved» (Acts
4:11-12). Peter took Psalm 118:22 and pointed it directly at the men who had rejected
Jesus. You are the builders. He is the stone. You threw Him away. God made Him the
cornerstone. And there is no other name — no alternative, no second option — by which

anyone can be saved.

Peter later wrote aboutitin his first letter, and he brought together the whole thread
— Psalm 118, Isaiah 28, and Isaiah 8 — into a single passage that shows how the same

stone works differently depending on who encounters it:

Behold, I lay in Sion a chief corner stone, elect, precious: and he that believeth on
him shall not be confounded. Unto you therefore which believe he is precious: but
unto them which be disobedient, the stone which the builders disallowed, the same
is made the head of the corner, and a stone of stumbling, and a rock of offence, even
to them which stumble at the word, being disobedient: whereunto also they were

appointed.

— 1 Peter 2:6-8

To those who believe, He is precious — the foundation, the cornerstone, the one you

build your life on and never fall. To those who disobey, He is a stumbling block — the
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rock you trip over because you refused to see what He is. The same stone. The same Jesus.

The difference is not in Him. It is in us.

And Jesus Himself added a warning that Matthew alone records: «Whosoever shall
fall on this stone shall be broken: but on whomsoever it shall fall, it will grind him to powder»
(Matthew 21:44). You can fall on the stone — you can come to Jesus broken, humbled,
surrendered, and He will rebuild you. Or you can reject the stone, and when it falls, it
will crush everything you have built without Him. There is no third option. You either

build on it or it falls on you.

I think about this parable often. The owner did everything right. He planted the
vineyard, He fenced it, He gave it every advantage. Isaiah asks: «What could have been
done more to my vineyard, that I have not done in it?» (Isaiah 5:4). God gave Israel the Law,
the prophets, the temple, the priesthood, the covenants, the promises. He sent servant
after servant— prophet after prophet— and they beat them and killed them and stoned
them. «O Jerusalem, Jerusalem, thou that killest the prophets, and stonest them which are sent
unto thee,» Jesus would say just days later, «how often would I have gathered thy children
together, even as a hen gathereth her chickens under her wings, and ye would not!» (Matthew
23:37).

And last of all, He sent His Son. And they killed Him too.

But the Son did not stay dead. The stone the builders rejected was raised from the
grave and set as the cornerstone of a new building — not a temple made with hands, but
a spiritual house built of living stones (1 Peter 2:5). Every believer, from that day to this,
is a stone in that building, built upon the foundation that is Jesus Christ (1 Corinthians
3:11). The builders thought they could get rid of Him. They were wrong. They are always
wrong. God has a way of taking what men reject and making it the most important thing

in the world.
«This is the LORD’s doing; it is marvellous in our eyes» (Psalm 118:23).

Itis. It truly is.

This is the stone which was set at nought of you builders, which is become the head
of the corner. Neither is there salvation in any other: for there is none other name

under heaven given among men, whereby we must be saved.

— Acts 4:11-12
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Chapter 8
David Calls Him Lord

If David then call him Lord, how is he his son?

— Matthew 22:45

Of all the questions Jesus asked, this is the one that silenced them for good.

The Pharisees had spent the entire day trying to trap Him with questions. They asked
Him about paying taxes to Caesar. They asked Him about the resurrection. They asked
Him which commandment was the greatest. And Jesus answered them all — clearly,
perfectly, without hesitation. But then He turned the tables. He asked them a question.

Just one. And it ended the conversation.

«What think ye of Christ? whose son is he?» (Matthew 22:42). Simple enough. Every
Jew knew the answer: the Messiah would be the Son of David. It was the most basic arti-
cle of messianic expectation. The Messiah would come from David’s line, sit on David’s
throne, and rule Israel forever. The Pharisees answered without hesitation: «The Son of

David.»

And then Jesus said: «How then doth David in spirit call him Lord, saying, The LORD
said unto my Lord, Sit thou on my right hand, till  make thine enemies thy footstool? If David
then call him Lord, how is he his son?» (Matthew 22:43-45).

Silence. «And no man was able to answer him a word, neither durst any man from that
day forth ask him any more questions» (Matthew 22:46). They were done. Not because
the question was unfair, but because they had no answer. And the reason they had no
answer is that the answer would have required them to admit something they were not
willing to admit: that the Messiah is more than a man. He is David’s son according to
the flesh — but He is also David’s Lord according to His divine nature. He is both human
and divine. Both descendant and sovereign. Both the child of David’sline and the eternal

God whom David worshipped.

The passage Jesus quoted is Psalm 110:1, and it is the most quoted Old Testament
verse in the entire New Testament. It appears in Matthew, Mark, Luke, Acts, Romans, 1
Corinthians, Ephesians, Colossians, Hebrews — again and again, the apostles return to
this psalm because it says more about who Jesus is than almost any other verse in the
Bible.
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The Hebrew of Psalm 110:1reads: «The LORD said unto my Lord.» Butin Hebrew, these
two words for «Lord» are different. The first — YHWH H3068, the sacred name of God,
the self-existent One, the  AM — is the covenant name of God that the Jews considered
too holy to pronounce. Strong’s defines it as «the self-Existent or Eternal.» The second
— Adonay H136 — means «my Lord, my master, my sovereign.» So what David is saying is
this: Jehovah — the eternal God — said to my Lord — David’s own sovereign, someone
David looks up to and calls master — sit at my right hand until I make your enemies your

footstool.

The right hand of God is the position of supreme authority. It is where the king sits.
It is where the one who shares God’s throne reigns. And David, the greatest king Israel
ever had, the man after God’s own heart, the warrior-poet who conquered Jerusalem
and established the kingdom — David calls this person «my Lord.» In the ancient Near
East, a father never called his son «lord.» An ancestor never bowed to his descendant.
Authority flowed downward, not upward. So if David calls the Messiah his Lord, the
Messiah cannot be merely David’s descendant. He must be something greater. He must
be someone who existed before David, who is above David, who is David’s sovereign

even though He comes from David’s line.

The only way to resolve the paradox is the incarnation. Jesus is the Son of David —
born of Mary, from the tribe of Judah, from the royal line (Matthew 1:1-16, Luke 3:23—
38). And Jesus is the Son of God — eternal, pre-existent, seated at the right hand of the
Father. He is both. He is David’s son according to the flesh and David’s Lord according to
the Spirit. Paul says the same thing in Romans 1:3—4: Jesus was «made of the seed of David
according to the flesh; and declared to be the Son of God with power, according to the spirit of

holiness, by the resurrection from the dead.»

The Pharisees could not answer because they refused the answer. They were willing
to accept a human Messiah — a political liberator, a new king who would throw off Ro-
man oppression and restore the kingdom of Israel. What they could not accept was a
divine Messiah. A Messiah who was God in the flesh. A Messiah who had the right to
forgive sins, to accept worship, to say «Before Abraham was, I am» (John 8:58). That was
blasphemy in their ears. And so they had no answer. And from that day forward, they

stopped asking questions and started plotting His death.

But Psalm 110 says more. It does not stop at verse 1. In verse 4, the LORD swears an
oath — and God does not swear lightly: «The LORD hath sworn, and will not repent, Thou
art a priest for ever after the order of Melchizedek» (Psalm 110:4). The Messiah is not only
a king seated at God’s right hand — He is a priest. Not a Levitical priest, not from the
line of Aaron, but a priest «after the order of Melchizedek» — that mysterious king-priest
of Salem who appears in Genesis 14 and then vanishes from the narrative. We will return

to Melchizedek later in this book, because the letter to the Hebrews devotes three entire
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chapters to explaining what it means (Hebrews 5-7). For now, it is enough to see that
Psalm 110 contains both of the Messiah’s roles: king and priest. The one who rules from
God’sright hand and the one who intercedes before God’s throne. Both in a single psalm.

Both spoken by David under the inspiration of the Spirit.

Peter quoted this psalm on the day of Pentecost. Fifty days after the resurrection,
filled with the Holy Spirit, standing before thousands of Jews in Jerusalem, Peter said:
«For David is not ascended into the heavens: but he saith himself, The LORD said unto my Lord,
Sit thou on my right hand, until I make thy foes thy footstool. Therefore let all the house of
Israel know assuredly, that God hath made that same Jesus, whom ye have crucified, both Lord
and Christ» (Acts 2:34—36). The same Jesus whom they had nailed to a cross — God has
made Him both Lord (Kurios, the Greek equivalent of YHWH) and Christ (Christos, the
Anointed One, the Messiah). The one David called «my Lord» a thousand years before

His birth.

The writer of Hebrews uses the same psalm to establish Jesus’s superiority over the
angels: «But to which of the angels said he at any time, Sit on my right hand, until I make thine
enemies thy footstool?» (Hebrews 1:13). The answer is: none. No angel was ever invited to

sit at God’s right hand. That honour belongs to the Son alone.

I come back to Jesus’s question. «What think ye of Christ?» That is still the question.
It is the question every person must answer. Not «what do you think about Christianity»
or «what do you think about religion» or «what do you think about the church.» What do
you think of Christ? Whose son is He? Is He merely a good teacher, a moral example, a
historical figure? Or is He who David said He is — the Lord, seated at the right hand of

God, the one before whom every knee will bow?

The Pharisees could not answer. We must.

The LORD said unto my Lord, Sit thou at my right hand, until I make thine ene-
mies thy footstool... The LORD hath sworn, and will not repent, Thou art a priest
for ever after the order of Melchizedek.

— Psalm 110:1
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Chapter 9
Destroy This Temple

Jesus answered and said unto them, Destroy this temple, and in three days I will

raise it up.

—John 2:19

They misunderstood Him completely. Thatis what usually happens when Jesus says

something that shatters the categories people think in.

He had just walked into the temple in Jerusalem and turned the place upside down.
He made a whip of small cords and drove out the money changers and the merchants and
overturned their tables and poured out their coins on the ground and said: «Take these
things hence; make not my Father’s house an house of merchandise» (John 2:16). The Jews —
meaning the religious authorities — demanded a sign. If you have the authority to do
this, show us proof. Give us a credential. By what right do you walk into the most sacred

building in the world and start breaking things?
And Jesus said: «Destroy this temple, and in three days I will raise it up» (John 2:19).

They thought He was talking about the building. «Forty and six years was this temple
in building,» they said, «and wilt thou rear it up in three days?» (John 2:20). Herod’s tem-
ple was one of the great architectural achievements of the ancient world — enormous,
covered in gold and white stone, visible for miles. It had been under construction since
about 20 BC and would not be fully completed until AD 63, only seven years before the
Romans burned it to the ground. And this carpenter from Nazareth was claiming He

could rebuild it in three days? They thought He was insane.
«But he spake of the temple of his body» (John 2:21).

John says it so simply. He spoke of the temple of His body. His body is the temple.
The place where God dwells. Not a building made of stone, however beautiful — but a
body made of flesh. The whole point of the temple — the sacrifices, the priesthood, the
holy of holies, the mercy seat, the veil, the incense, the blood sprinkled once a year on
the Day of Atonement — all of it was pointing to Him. The temple was a picture. Jesus

is the reality.

The Greek word John uses here for temple is naos G3485, and it is important. Greek

has two words for the temple: hieron G2411, which refers to the entire temple complex —
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the courts, the colonnades, the outer areas — and naos G3485, which refers specifically
to the inner sanctuary, the holy place and the holy of holies, where God’s presence dwelt.
Abbott-Smith traces the word to its root: naos G3485 comes from naio G3485 — to inhabit,
to dwell. The word for temple literally means "the dwelling.” When Jesus says «Destroy
this temple,» He uses the word that means dwelling. Heis not talking about the building in
general. He is talking about where God lives. His body is the naos G3485 — the dwelling
of God. Destroy the dwelling, and in three days the Dweller will raise it up.

And He said they would destroy it. And He was right. They did destroy it. They
handed His body over to the Romans and had it nailed to a cross and pierced with a spear.

They destroyed the temple. And three days later He raised it up. Just as He said He would.

This claim came back to haunt Him at His trial. The false witnesses who testified
against Him before the Sanhedrin said: «This fellow said, I am able to destroy the temple of
God, and to build it in three days» (Matthew 26:61). And when He hung on the cross, the
mockers threw it in His face: «Thou that destroyest the temple, and buildest it in three days,
save thyself» (Matthew 27:40). They still did not understand. They were standing in front
of the true temple — the body of the Son of God — watching it be destroyed, and they

did not know what they were looking at.

But here is what I want to draw your attention to, because the thread goes deeper
than just the metaphor. The temple in Jerusalem was built on a specific hill, and that hill

has a history that traces the whole story of the Bible.

The hill is Mount Moriah. 2 Chronicles 3:1 tells us: «Then Solomon began to build the
house of the LORD at Jerusalem in mount Moriah, where the LORD appeared unto David his
father, in the place that David had prepared in the threshingfloor of Ornan the Jebusite.» Three
layers of history are compressed into that single verse. First: this is where the LORD
appeared to David — at the threshing floor of Ornan, where the Angel of the LORD stood
with a drawn sword between heaven and earth (1 Chronicles 21:15-16). We talked about
that angel in Chapter 4 — the pre-incarnate Christ. Second: this is where Solomon built
the temple — the house of God. Third: this is Mount Moriah — the same place where, a

thousand years before Solomon, Abraham took his son Isaac to be sacrificed.

The name Moriah itself tells the story. Strong’s H4179 gives the meaning as «seen of
Jah» — from ra’ah H7200, to see, and Yah H3050, the name of God. Moriah is the place
where God is seen. The place where Abraham looked up and saw the ram caught in the
thicket (Genesis 22:13). The place where Abraham named the spot «Jehovah-jireh» —
«the LORD will see to it,» or as the K]V renders it, «In the mount of the LORD it shall be seen»
(Genesis 22:14). What shall be seen? The provision. The lamb. The sacrifice. On that
same mountain, centuries later, the true Lamb was provided. On that same mountain,
the temple was built. On that same mountain, the Angel stood with a drawn sword. And

near that same mountain, Jesus carried His cross.
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The place of Abraham’s sacrifice = the place of the Angel’s sword = the Temple = Cal-

vary. One mountain. One story. One Person at the centre of all of it.

And when Jesus died —when the true temple was destroyed — something happened
to the physical temple that confirmed everything. «And, behold, the veil of the temple was
rent in twain from the top to the bottom» (Matthew 27:51). The veil — the massive, thick
curtain that separated the holy of holies from the rest of the temple, the barrier that kept
everyone except the high priest out of God’s presence, and him only once a year — that
veil was torn. From top to bottom. Not from bottom to top, as a man would tear it. From
top to bottom, as God would. Because the barrier was removed. The temple of stone had
served its purpose. The temple of His body had been destroyed and would be raised on
the third day. And now, through His flesh — through the veil of His body — we have

direct access to God.

The writer of Hebrews says it plainly: «Having therefore, brethren, boldness to enter into
the holiest by the blood of Jesus, by a new and living way, which he hath consecrated for us,
through the veil, that is to say, his flesh» (Hebrews 10:19-20). The veil is His flesh. The tem-
pleis His body. The sacrifice is His blood. Everything the physical temple represented —
the presence of God, the atonement for sin, the way into the holy of holies — Jesus is all

of it. He does not just enter the temple. He is the temple.

And that is why, when He stood in the temple courts and said «in this place is one
greater than the temple» (Matthew 12:6), He was not exaggerating. He was stating a fact
that the building itself was designed to prove. The temple was built to house the pres-
ence of God. Jesus is the presence of God. The building points to the Person, and the

Person is greater than the building. Always has been.

Iremember when this sank in for me.  was reading John 2 and 2 Chronicles 3 side by
side, and I saw the thread — Moriah, the threshing floor, the temple, the body of Christ
— and I had to put my Bible down and sit for a while. Because it means that God planned
this from the beginning. The mountain where He told Abraham to sacrifice his son was
the mountain where He would sacrifice His own Son. The place where He provided a
ram was the place where He would provide the Lamb. The spot where the Angel stood
with the sword of judgment was the spot where God’s judgment would fall — not on

Jerusalem, but on His own Son, in our place.

Destroy this temple, Jesus said. And they did. And He raised it up. And now we are
built upon Him — living stones in a spiritual house (1 Peter 2:5), a temple not made with
hands, with Christ as the cornerstone and His Spirit dwelling in us (1 Corinthians 3:16).
The temple of stone is gone. The Romans destroyed it in AD 70, just as Jesus predicted
(Matthew 24:2). But the true temple — the risen body of Christ, and the church built
upon Him — will never be destroyed. Not in three days. Not in three thousand years.

Not ever.
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Know ye not that ye are the temple of God, and that the Spirit of God dwelleth in

you?

— 1 Corinthians 3:16
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Chapter 10
I Am

Jesus said unto them, Verily, verily, I say unto you, Before Abraham was, I am.

—John 8:58

They picked up stones to kill Him. That tells you they understood exactly what He

was saying.

The conversation had been building for a while. Jesus was in the temple courts dur-
ing the Feast of Tabernacles, debating with the Pharisees, and the tension was escalating
with every sentence. They claimed Abraham as their father. Jesus said their father was
the devil (John 8:44). They said He had a demon (John 8:48). And then Jesus said some-
thing that changed the temperature in the room completely: «If a man keep my saying, he
shall never see death» (John 8:51). They were outraged. Abraham died. The prophets died.
Who did He think He was?

And that is when Jesus said it: «Your father Abraham rejoiced to see my day: and he saw
it, and was glad» (John 8:56). The Jews shot back: «Thou art not yet fifty years old, and
hast thou seen Abraham?» (John 8:57). It was a fair question from a human perspective.
Abraham had been dead for nearly two thousand years. This man was barely thirty. How

could He claim to have any connection to Abraham?
Jesus answered: «Verily, verily, I say unto you, Before Abraham was, I am» (John 8:58).

Not «before Abraham was, I was.» That would have been a claim of great age. Remark-
able but not blasphemous. What Jesus said was: before Abraham was, I am. Present
tense. Eternal present. I do not merely predate Abraham — I exist outside of time. [ am

the one who always is.

The Greek makes the contrast sharper than the English. For Abraham’s «was», the
word is genesthai G1096 — from ginomai G1096, meaning to come into being, to begin to
exist. Abraham had a beginning. He was born. He arrived in history. But for «I am», the
word is eimi G1510, the present tense of being— not becoming, not beginning, but simply
and eternally existing. Before Abraham came into being, I am. Itis the same phrase used
in the Greek translation of Exodus 3:14, where God reveals His name to Moses: «I AM
THAT I AM... Thus shalt thou say unto the children of Israel, I AM hath sent me unto you.» The

Hebrew behind that name is hayd H1961 — to be, to exist. God’s name is not a title. It
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is a statement of existence. He is the one who is. And Jesus, standing in the temple in

Jerusalem, applied that name to Himself.

The Jews knew exactly what He meant. «Then took they up stones to cast at him» (John
8:59). Under Jewish law, blasphemy — claiming to be God — was punishable by stoning.
If Jesus was merely claiming to be very old, or to have some special knowledge about
Abraham, they would not have picked up stones. They picked up stones because He used

God’s name as His own. He said: [ am the I AM.

The cross-references for John 8:58 reach back through the entire Bible. Isaiah 43:13
— «Before the day was I am he.» 1saiah 44:6 — «I am the first, and I am the last; and beside me
there is no God.» Micah 5:2 — «whose goings forth have been from of old, from everlasting.»
Colossians 1:17 — «He is before all things, and by him all things consist.» Revelation 1:8 — «I
am Alpha and Omega, the beginning and the ending, saith the Lord, which is, and which was,
and which is to come, the Almighty.» All of them saying the same thing: Christ is eternal.
He did not begin in Bethlehem. He did not begin at all. He is.

But John 8:58 is not the only time Jesus uses this phrase. Throughout the Gospel of
John, He makes seven great «I am» declarations, each one connecting Himself to some-

thing the Old Testament attributes to God alone:

I am the bread of life (John 6:35). God fed Israel with manna in the wilderness —
bread from heaven (Exodus 16:4, Psalm 78:24). Jesus says: I am the true bread. The

manna was temporary. [ am the bread that gives eternal life.

I am the light of the world (John 8:12). God led Israel through the wilderness with
a pillar of fire — light in the darkness (Exodus 13:21). The psalmist wrote: «The LORD
is my light and my salvation» (Psalm 27:1). Isaiah prophesied: «The people that walked in
darkness have seen a great light» (Isaiah 9:2). Jesus says: I am that light. Follow me and

you will not walk in darkness.

I am the door (John 10:9). There was only one way into the tabernacle — one gate,
one entrance. The high priest entered the holy of holies through one veil. Jesus says: I
am the door. By me, if any man enter in, he shall be saved. There is one way in. One door.

One entrance to the Father.

I am the good shepherd (John 10:11). We will devote an entire chapter to this one,
because the Old Testament background is deep. Psalm 23 — «The LORD is my shepherd.»
Ezekiel 34 — God Himself promises to come and be the shepherd of Israel, because the
human shepherds have failed. Jesus says: I am the good shepherd. The LORD who was

David’s shepherd is standing in front of you.

I am the resurrection, and the life (John 11:25). He said this to Martha, standing

outside the tomb of her dead brother Lazarus. Not «I will give you resurrection someday.»
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Not «I know about the resurrection.» I am the resurrection. Resurrection is not an event —

itis a Person. Life does not come from a doctrine — it comes from Him.

I am the way, the truth, and the life (John 14:6). Three things the Old Testament
attributes to God. The way — «I am the LORD thy God which teacheth thee to profit, which
leadeth thee by the way that thou shouldest go» (Isaiah 48:17). The truth — «the LORD God
of truth» (Psalm 31:5). The life — «with thee is the fountain of life» (Psalm 36:9). And then
Jesus adds the exclusive claim: «no man cometh unto the Father, but by me.» Not one of

many ways. The way.

I am the true vine (John 15:1). Israel was called God’s vine — «Thou hast brought a
vine out of Egypt» (Psalm 80:8). Isaiah’s song of the vineyard (Isaiah 5:1-7) tells of a vine
that produced wild grapes instead of good fruit. Jesus says: I am the true vine. The real

thing. The vine that Israel was supposed to be but never could be.

Seven statements. Seven times Jesus says «I am» followed by a description that the
Old Testament reserves for God. He is the bread God provides. He is the light God gives.
He is the door God opens. He is the shepherd God promised. He is the resurrection God
alone can accomplish. He is the way, truth, and life that belong to God. He is the vine
that God planted. And underneath all seven of them runs the absolute «I am» of John

8:58 — the name of God Himself.

There is one more passage I want to look at, because it shows how Jesus handled the
accusation of blasphemy with razor-sharp precision. In John 10, after He says «I and my
Father are one» (John 10:30), the Jews again pick up stones. Jesus asks them: for which
of my good works are you stoning me? And they answer: «For a good work we stone thee

not; but for blasphemy; and because that thou, being a man, makest thyself God» (John 10:33).

And Jesus responds with a question from Psalm 82: «Is it not written in your law, I
said, Ye are gods? If he called them gods, unto whom the word of God came, and the scripture
cannot be broken; say ye of him, whom the Father hath sanctified, and sent into the world, Thou
blasphemest; because I said, I am the Son of God?» (John 10:34-36).

This is not a retreat. Jesus is not backing down from His claim. He is making an argu-
ment from the lesser to the greater. If Scripture itself calls human judges «gods» (Psalm
82:6) because they received the word of God — and the scripture cannot be broken, Jesus
adds, a statement about the total authority and reliability of the written Word — then
how much more can the one whom the Father sanctified and sent into the world call
Himself the Son of God? The human judges received a word from God. Jesus is the Word

of God (John 1:1). They were called gods metaphorically. He is the Son of God in reality.

And tucked inside that argument is one of the most important statements about
Scripture in the entire Bible: the scripture cannot be broken (John 10:35). Jesus treats

the written Word of God as absolutely authoritative, down to a single word in a psalm
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that most people overlook. If the Scripture says it, it stands. It cannot be undone, over-
ridden, or set aside. Not one word of it. This is how Jesus viewed His own Bible — the

Hebrew Scriptures, the Old Testament — and it is how we should view them too.

Before Abraham was, I am. That is who Jesus is. Not a great teacher — though He is
the greatest who ever lived. Not a good man —though He is the only truly good man who
ever walked the earth. Heis the eternal God, present before creation, revealed to Moses at
the burning bush, worshipped by Abraham from afar, and standing in the temple saying
things that made the religious leaders reach for stones because they knew — they knew

— that He was claiming to be the I AM.

And He was. He is. He will be. The same yesterday, and to day, and for ever (Hebrews

13:8).

And God said unto Moses, | AM THAT I AM: and he said, Thus shalt thou say unto
the children of Israel, I AM hath sent me unto you.

— Exodus 3:14
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Chapter 11
The Bread from Heaven

And Jesus said unto them, I am the bread of life: he that cometh to me shall never

hunger; and he that believeth on me shall never thirst.

— John 6:35

The day before this conversation, Jesus had fed five thousand men — plus women
and children — with five loaves and two fish (John 6:9-13). The crowd was amazed. They
wanted to make Him king by force (John 6:15). He withdrew to the mountains. They
followed Him across the Sea of Galilee the next morning, and when they found Him in
Capernaum, He saw right through their motivation: «Ye seek me, not because ye saw the
miracles, but because ye did eat of the loaves, and were filled» (John 6:26). They were not

looking for the Messiah. They were looking for free bread.

And so they tested Him. They said: «Our fathers did eat manna in the desert; as it is
written, He gave them bread from heaven to eat» (John 6:31). They were quoting Psalm
78:24 — «And had rained down manna upon them to eat, and had given them of the corn
of heaven.» The argument was simple: Moses gave our fathers bread from heaven. You
gave us bread yesterday. If you want us to follow you, keep the bread coming. Give us a

sign that matches Moses. Do something permanent.

Jesus corrected them on two points. First: « Moses gave you not that bread from heaven;
but my Father givethyou the true bread from heaven» (John 6:32). It was not Moses who sent
the manna. It was God. Moses was the servant. God was the provider. And the manna
was never the real bread anyway — it was a picture, a shadow, a temporary provision
in the wilderness that pointed to something far greater. Second: the true bread from
heaven is not a thing. It is a Person. «For the bread of God is he which cometh down from

heaven, and giveth life unto the world» (John 6:33).

They said: «Lord, evermore give us this bread» (John 6:34). They still thought He was
talking about food.

And then Jesus said it: «I am the bread of life: he that cometh to me shall never hunger;

and he that believeth on me shall never thirst» (John 6:35).

Not «I give bread.» Not «I can get you bread.» 1am the bread. The thing your body
needs to survive — the most basic necessity of human existence — that is what I am to

your soul. The mannain the wilderness keptIsrael alive for forty years, but everyone who
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ate it eventually died. «Your fathers did eat manna in the wilderness, and are dead» (John
6:49). The manna sustained the body for a day. Jesus sustains the soul forever. «This is
the bread which cometh down from heaven, that a man may eat thereof, and not die» (John
6:50).

The original manna had some remarkable qualities. God rained it down every morn-
ing (Exodus 16:4). It appeared on the ground like frost, small and round, and tasted like
wafers made with honey (Exodus 16:14, 31). The people had never seen anything like it —
the name manna comes from the Hebrew man hii’, meaning « What is it?» (Exodus 16:15).
You had to gather it fresh every day. If you tried to keep it overnight, it bred worms and
stank (Exodus 16:20). It required daily dependence on God. You could not stockpile it.
You could not store it up and forget about the Provider. Every morning you had to go out

and receive it fresh.

There is a lesson in that. The bread of life — Jesus Himself — is not something you
consume once and then move on. He is daily bread. He is the one you come to every
morning, every day, every moment of need. You cannot store Him up. You cannot receive
Him once and coast. The Christian life is daily dependence on the living Christ, just as
Israel’s life in the wilderness was daily dependence on the manna. «Give us this day our
daily bread» (Matthew 6:11) — Jesus taught us to pray that, and He is the bread He is

teaching us to ask for.

But then Jesus pushed the discourse further than anyone was comfortable with. «I
am the living bread which came down from heaven: if any man eat of this bread, he shall live for
ever: and the bread that I will give is my flesh, which I will give for the life of the world» (John
6:51). His flesh. He was pointing forward to the cross — to the moment when His body
would be broken for us, when He would give His life as a sacrifice. The bread of heaven
is not just His teaching or His presence. It is His death. It is His body given, His blood

poured out, His life laid down so that we might live.

This was too much for many of them. «This is an hard saying; who can hear it?» they
murmured (John 6:60). And «from that time many of his disciples went back, and walked no
morewith him» (John 6:66). The free bread crowd disappeared when the cost of following
Him became clear. And Jesus let them go. He did not chase them. He did not soften the

message. He turned to the twelve and asked: «Will ye also go away?» (John 6:67).

And Peter — impulsive, sometimes foolish, but at his best more honest than anyone
else in the room — Peter said: «Lord, to whom shall we go? thou hast the words of eternal
life. And we believe and are sure that thou art that Christ, the Son of the living God» (John
6:68—69). Where else would we go? There is nowhere else. You are the bread. You are

the life. You are the Christ.

In the middle of this discourse, Jesus quotes Isaiah. «It is written in the prophets, And

they shall be all taught of God» (John 6:45). He is quoting Isaiah 54:13 — «And all thy chil-
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dren shall be taught of the LORD; and great shall be the peace of thy children.» The cross-
references for this verse reach to Jeremiah 31:33-34, where the new covenantis promised
— «I will put my law in their inward parts, and write it in their hearts» — and to Hebrews
8:10-11, where that new covenant is fulfilled in Christ. There is a day coming, Isaiah says,
when God’s people will not learn about God secondhand. They will be taught by God
Himself. And Jesus says: that day is now. «Every man therefore that hath heard, and hath
learned of the Father, cometh unto me» (John 6:45). If you are truly hearing from God, you
will come to Christ. If you are truly taught by the Father, you will recognise the Son. The

bread and the teaching come from the same source.

And then this: «No man can come to me, except the Father which hath sent me draw him:
and 1 will raise him up at the last day» (John 6:44). The bread of life is freely offered to all.
But no one comes unless the Father draws them. The Greek word for «draw» is helkuo
G1670 — the same word used for hauling in a net full of fish (John 21:6) or dragging a man
to court (Acts 16:19). This is not a gentle suggestion. This is the Father reaching into a life
and pulling. There is a mystery here thatI will not pretend to fully understand — the ten-
sion between God’s sovereign drawing and man’s responsibility to believe. Both are true.
Both are stated in the same chapter. Jesus says «no man can come except the Father draw
him» and He also says «he that cometh to me shall never hunger.» The invitation is open.
The drawing is real. And everyone whom the Father draws will come, and everyone who

comes will be raised up on the last day. Not one will be lost.

The manna fell in the wilderness, and Israel survived. The bread of life came down
from heaven, and the world can live forever. That is the difference between the shadow

and the substance. Moses pointed the way. Jesus is the way.

I am the living bread which came down from heaven: if any man eat of this bread,
he shall live for ever: and the bread that I will give is my flesh, which I will give for
the life of the world.

—John 6:51
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Chapter 12
As Moses Lifted the Serpent

And as Moses lifted up the serpent in the wilderness, even so must the Son of man

be lifted up: that whosoever believeth in him should not perish, but have eternal
life.

— John 3:14-15

This is where the most famous verse in the Bible comes from, and most people do not
even know it. John 3:16 does not start with John 3:16. It starts with a bronze serpent on
a pole in the wilderness of Sinai, fourteen hundred years before Christ, and Jesus is the

one who makes the connection.

He was talking to Nicodemus — a Pharisee, a ruler of the Jews, a man who came to
Jesus by night because he was afraid of what his colleagues would think (John 3:1-2).
Jesus told him he had to be born again (John 3:3). Nicodemus did not understand. And
then Jesus said something that Nicodemus, as a teacher of Israel, should have recognised
immediately: «As Moses lifted up the serpent in the wilderness, even so must the Son of man
be lifted up: that whosoever believeth in him should not perish, but have eternal life» (John
3:14-15).

The storyis in Numbers 21. Israel is in the wilderness again — grumbling again, com-
plaining again. «The soul of the people was much discouraged because of the way» (Numbers
21:4). They spoke against God and against Moses: «Wherefore have ye brought us up out
of Egypt to die in the wilderness? for there is no bread, neither is there any water; and our soul
loatheth this light bread» (Numbers 21:5). They despised the manna. They wanted to go
back to Egypt. And God sent fiery serpents among them, and the serpents bit them, and
many died (Numbers 21:6).

The Hebrew word for «fiery» is saraph H8314 — the same root as seraphim H8314, the
burning ones who stand before God’s throne in Isaiah 6. These were venomous, burning
serpents — the bite was like fire in the veins. And they were dying. And they knew why.
«We have sinned, for we have spoken against the LORD, and against thee,» they told Moses
(Numbers 21:7). They confessed. They begged Moses to pray. And he did.

And God’s remedy was strange. He did not remove the serpents. He did not heal the
people directly. He told Moses: «Make thee a fiery serpent, and set it upon a pole: and it shall

come to pass, that every one that is bitten, when he looketh upon it, shall live» (Numbers 21:8).
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Moses made a serpent of brass — bronze, gleaming in the desert sun — and putiton a
pole. And anyone who had been bitten, if they looked at the bronze serpent, they lived
(Numbers 21:9).

Look and live. That is the whole thing. Not «earn your healing.» Not «perform a rit-
ual.» Not «atone for your sin through sacrifice.» Justlook. Turn your eyes to the thing God

has lifted up, and you will live.

And Jesus says: that was about me. As Moses lifted up the serpent, even so must the
Son of man be lifted up. The word «must» is important — it is not optional. It is not one
possible plan among several. It is the plan. The Son of man must be lifted up on a cross,
just as the serpent was lifted up on a pole. And the Greek word for «lifted up» — hypsoo
G5312 — carries a deliberate double meaning: it means both to raise physically and to
exalt to the highest honour. In the Septuagint it translates the Hebrew rum H7311 — the
standard word for exaltation — and its opposite is tapeinoo G5013, to humble. The same
word that describes the cross describes the throne. In John’s Gospel, the crucifixion is
the exaltation. The lowest moment is the highest glory. And in John 12:32, Jesus adds
the consequence: «And I, if I be lifted up from the earth, will draw all men unto me.» The
word for "draw” is helkyo G1670 — to pull, to drag, to compel. The lifting draws. The
cross is the magnet. And whoever looks to Him in faith will not perish but have eternal

life.

The parallel is exact and deliberate. The people were dying of snakebite — the conse-
quence of their own sin. We are dying of sin — the consequence of our rebellion against
God. God provided a remedy — not by removing the serpents, but by giving them some-
thing tolook at thatrepresented the very thing that was killing them. The bronze serpent
was made in the image of the fiery serpents. Christ on the cross was «made sin for us, who
knew no sin; that we might be made the righteousness of God in him» (2 Corinthians 5:21).
He became the image of the thing that was destroying us. He took our sin upon Himself.

And when we look to Him — when we believe, when we trust — we live.

The remedy was not the serpent itself. The remedy was the looking. The bronze ser-
pent had no power of its own. Centuries later, King Hezekiah had to destroy it because
the Israelites had turned it into an idol — they were burning incense to it, worshipping
the objectinstead of the God behind it (2 Kings 18:4). Hezekiah called it Nehushtan — «a
piece of brass.» Just bronze. Just metal. The power was never in the object. The power

was in God’s word: look, and you will live.

In the same way, the cross has no magical power. A crucifix on a wall cannot save
you. The power is in the Person who hung on it and in the God who said: look to Him,
believe in Him, and you will live. It has always been about faith — looking to what God

has provided, not to what we can do for ourselves.
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And then comes John 3:16, which flows directly from the serpent analogy. «For God so
loved the world, that he gave his only begotten Son, that whosoever believeth in him should not
perish, but have everlasting life.» This is not a standalone verse to be printed on banners
and bumper stickers, removed from its context. It is the explanation of the serpent on
the pole. God loved the world — the sinful, rebellious, serpent-bitten world — and He
gave. He gave His Son. He lifted Him up on a cross. And whoever believes — whoever
looks — shall not perish. Everlasting life. Not temporary relief, like the bronze serpent

gave to bitten Israelites in the desert. Everlasting life.

«For God sent not his Son into the world to condemn the world; but that the world through
him might be saved» (John 3:17). The serpents were a judgment. The bronze serpent was
a salvation. The cross is both — it is where God’s judgment against sin was fully poured
out, and it is where God’s mercy toward sinners was fully expressed. Justice and mercy
met at Calvary. The same God who sent the fiery serpents sent the remedy. The same

God who judges sin provides the Saviour.

I have known this story since I was a child, but it was only when I saw it through
Jesus’s own eyes — when I realised that He was the one who connected the serpent on
the pole to Himself on the cross — that the weight of it hit me. He told Nicodemus: this
ancient story in Numbers that you have read a hundred times — it is about me. I am the
one who will be lifted up. I am the one people mustlook to if they want to live. The whole
Old Testament was pointing to this moment, and now the moment is here, and you are
sitting across from me in the dark, and I am telling you plainly: you must be born again,

and the way it happens is by looking to the Son of man, lifted up, and believing.

Look, and live. It was true in the wilderness. Itis true today.

For God so loved the world, that he gave his only begotten Son, that whosoever
believeth in him should not perish, but have everlasting life. For God sent not his
Son into the world to condemn the world; but that the world through him might

be saved.

— John 3:16-17
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Chapter 13
The Good Shepherd

I am the good shepherd: the good shepherd giveth his life for the sheep.

—John 10:11

David wrote the most beloved psalm in the Bible with six words: «The LORD is my
shepherd; I shall not want» (Psalm 23:1). The LORD — YHWH, the covenant God of Israel,
the self-existent One — is my shepherd. Not «the LORD gives me a shepherd.» The LORD
Himself is the shepherd. David, who had been a shepherd himself, who had killed a lion
and a bear with his bare hands to protect his father’s flock (1 Samuel 17:34-35), knew
what it meant to shepherd. And he said: God does that for me.

The Hebrew word for shepherd is ra’ah H7462, and it means more than tending ani-
mals. Strong’s defines it as «to pasture, tend, graze, feed» but also «to rule» and even «to
associate with, to be a friend of.» A shepherd in the ancient world was a ruler and a com-
panion at the same time. He led the sheep, he fed the sheep, he protected the sheep, and
he knew the sheep by name. David poured all of thatinto Psalm 23 — the green pastures,
the still waters, the restored soul, the rod and staff that comfort, the table prepared in the
presence of enemies, the cup that overflows, the goodness and mercy that follow all the

days of a life. And the shepherd in that psalm is not a man. Itis the LORD.

Now hold that in your mind and turn to Ezekiel 34. The context is grim. God is pro-
nouncing judgment on the shepherds of Israel — the kings, the priests, the leaders who
were supposed to care for His people and instead exploited them. «Woe be to the shep-
herds of Israel that do feed themselves! should not the shepherds feed the flocks?» (Ezekiel 34:2).
The shepherds ate the fat, clothed themselves with the wool, slaughtered the fed cattle
— but they did not feed the flock. The diseased they did not strengthen. The sick they
did not heal. The broken they did not bind up. The scattered they did not bring back.
The lost they did not seek (Ezekiel 34:3—4). The sheep were scattered over the face of the

earth, and no one searched for them.
And then God says: enough. I will do it myself.

«For thus saith the Lord GOD; Behold, I, even I, will both search my sheep, and seek them
out» (Ezekiel 34:11). Read that again. I, even I. The repetition is emphatic. God is saying:
since the human shepherds have failed, I am coming personally. I will seek out my sheep.

I will deliver them from all the places where they have been scattered. I will feed them on
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the mountains of Israel. I will cause them to lie down in good pasture (Ezekiel 34:12-15).
«Iwill seek that which was lost, and bring again that which was driven away, and will bind up

that which was broken, and will strengthen that which was sick» (Ezekiel 34:16).

And then Ezekiel says something remarkable: «And I will set up one shepherd over them,
and he shall feed them, even my servant David, he shall feed them, and he shall be their shepherd.
And 1the LORD will be their God, and my servant David a prince among them» (Ezekiel 34:23—
24). God says I will shepherd them — and then He says He will set up «my servant David»
as their shepherd. This is not the historical David, who had been dead for four hundred
years when Ezekiel wrote. This is the Messiah — the son of David, the one who comes
from David’s line but who is also, as we saw in Psalm 110, David’s Lord. The one in whom

God’s own shepherding is made flesh.

So when Jesus stands up in John 10 and says «I am the good shepherd» — every Jew
who knew Ezekiel 34 should have felt the ground move under their feet. God said He
would come and be the shepherd. Jesus says: I am that shepherd. The conclusion is
inescapable. Either Jesus is a blasphemer and a madman, or He is God fulfilling His own

promise.

And Jesus describes what this shepherd does: «The good shepherd giveth his life for
the sheep» (John 10:11). The Greek for «giveth» is tithémi G5087 — to deliberately place
something down, the way you set an object on a table. This is not a life taken from Him.
This is a life placed down, on purpose, by the one who owns it. He says so explicitly: «No
man taketh it from me, but 1 lay it down of myself. I have power to lay it down, and I have power
to take it again» (John 10:18). Three times in one verse He uses tithémi G5087 — three
times He insists: this is my sovereign, voluntary act. No hired hand does that. A hireling
sees the wolf coming and runs (John 10:12-13). But the good shepherd stays. He stands

between the wolf and the flock, and He takes the blow that was meant for them.

«Iamthe good shepherd, and know my sheep, and am known of mine. Asthe Father knoweth
me, even so know I the Father: and Ilay down my life for the sheep» (John 10:14-15). The know-
ing here is intimate. It is the same kind of knowing that exists between the Father and
the Son — not knowing about, but knowing personally, deeply, completely. The shep-
herd knows every one of His sheep. He calls them by name (John 10:3). He leads them
out. They follow Him because they know His voice (John 10:4). A stranger they will not
follow — they will flee from him, because they do not know the voice of strangers (John

10:5).

I have experienced this. I do not say it to boast — I say it because itis true. There are
times when I am reading the Word, or praying, or just sitting quietly, and I hear His voice.
Not an audible voice — I want to be clear about that — but something in my spirit that

is as real as any sound I have ever heard. And I know it is Him because it always aligns
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with Scripture, always points me to the Father, always brings peace even when it brings

conviction. His sheep know His voice. That is not a metaphor. That is how it works.

And then Jesus adds something that opens the story wider than Israel ever imagined:
«And other sheep I have, which are not of this fold: them also I must bring, and they shall hear my
voice; and there shall be one fold, and one shepherd» (John 10:16). Other sheep. Not of this
fold. He is talking about the Gentiles — the nations, the people outside Israel’s covenant
who would hear the gospel and believe. The same thread we saw in Nazareth when Jesus
spoke about Elijah going to the widow in Sidon and Elisha healing Naaman the Syrian.
God’s shepherd is not only for Israel. His flock includes every person from every nation

who hears His voice and follows Him.
When Iread Psalm 23 now, I do notread it as poetry. I read it as a description of Jesus.

«He maketh me to lie down in green pastures» — Ezekiel 34:14, «I will feed them in a good
pasture.» «He leadeth me beside the still waters» — Isaiah 40:11, «He shall gently lead those
that are with young.» «He restoreth my soul» — Ezekiel 34:16, «I will bring again that which
was driven away.» «Yea, though I walk through the valley of the shadow of death, I will fear no
evil: for thou art with me» — because the good shepherd does not abandon His sheep in
the dark valley. He walks through it with them. His rod and staff — the instruments of

protection and guidance — they comfort.

«Thou preparest a table before me in the presence of mine enemies» — even in the middle
of danger, the shepherd provides. «Thou anointest my head with oil; my cup runneth over»
— abundance, not scarcity. «Surely goodness and mercy shall follow me all the days of my
life: and I will dwell in the house of the LORD for ever» (Psalm 23:6) — because the good
shepherd does not just protect you in this life. He brings you home. He gives eternal life,

and no one can snatch His sheep out of His hand (John 10:28).

God said in Ezekiel: I will come and be your shepherd. Jesus said in John: I am the
good shepherd. Peter, looking back after the resurrection, calls Him «the Shepherd and
Bishop of your souls» (1 Peter 2:25) and «the chief Shepherd» who will appear and give the
crown of glory to those who serve under Him (1 Peter 5:4). The writer of Hebrews calls
Him «that great shepherd of the sheep» who was brought again from the dead through the

blood of the everlasting covenant (Hebrews 13:20).

The LORD is my shepherd. Jesus is the Good Shepherd. They are the same person.
David knew it a thousand years before Bethlehem. Ezekiel knew it six hundred years
before Bethlehem. And now we know it too — because He came, and He laid down His
life for the sheep, and He took it up again, and His sheep hear His voice, and He knows

them, and they follow Him, and He gives them eternal life.

For thus saith the Lord GOD; Behold, I, even I, will both search my sheep, and seek
them out. As a shepherd seeketh out his flock in the day that he is among his sheep
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that are scattered; so will I seek out my sheep, and will deliver them out of all places

where they have been scattered in the cloudy and dark day.

— Ezekiel 34:11-12
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Chapter 14
The Passover Fulfilled

And he took bread, and gave thanks, and brake it, and gave unto them, saying,
This is my body which is given for you: this do in remembrance of me. Likewise
also the cup after supper, saying, This cup is the new testament in my blood, which

is shed for you.

— Luke 22:19-20

Of all the things Jesus did on the night before He died, this is the one He told us to
keep doing. He took the bread and the wine of the Passover meal — Israel’s oldest and

most sacred ceremony — and He changed their meaning forever.

To understand what happened in that upper room, you have to go back to Egypt.
Back to the night when everything changed for Israel.

The Israelites had been slaves in Egypt for four hundred years. God had sent Moses
to Pharaoh with a message: let my people go. Pharaoh refused. God sent nine plagues
— water turned to blood, frogs, lice, flies, disease on the livestock, boils, hail, locusts,
darkness. Pharaoh hardened his heart through all of them. And then God said: one more.
The tenth plague. The worst. «About midnight will I go out into the midst of Egypt: and all
the firstborn in the land of Egypt shall die, from the firstborn of Pharaoh that sitteth upon his
throne, even unto the firstborn of the maidservant that is behind the mill» (Exodus 11:4-5).

But God gave Israel a way of escape. He told Moses: every household must take a
lamb — a male of the first year, without blemish (Exodus 12:5). They were to keep it for
four days, from the tenth to the fourteenth of the month — living with it, inspecting it,
making sure it had no defect. Then, on the fourteenth day, the whole congregation was
to kill it in the evening (Exodus 12:6). They were to take the blood and strike it on the
two side posts and on the upper door post of the house (Exodus 12:7). And they were to
eat the flesh that night — roasted with fire, with unleavened bread and bitter herbs —
dressed and ready to go, eating in haste, because this was the LORD’s Passover (Exodus
12:8-11).

And then the promise: «When I see the blood, I will pass over you, and the plague shall
not be upon you to destroy you, when I smite the land of Egypt» (Exodus 12:13). The blood
on the door was not decorative. It was not symbolic in the vague sense we sometimes

use that word. It was the difference between life and death. The angel of death would
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pass through Egypt that night, and every house without blood on the doorposts would
lose its firstborn. Every house with blood would be passed over. Saved. Protected. Not

because of the goodness of the people inside — but because of the blood of the lamb.

One more detail. God commanded: «Neither shall ye break a bone thereof» (Exodus

12:46). The Passover lamb must remain whole. No bones broken.

Now come forward fifteen hundred years. Jesus sits at a table in Jerusalem with His
twelve disciples. Itis the night of Passover. The lamb has been slaughtered. The bread is
unleavened. The wine is poured. Every element on the table carries the memory of Egypt
— the haste of departure, the bitterness of slavery, the blood that saved them. Jesus has
eaten this meal every year of His life. And on this night — His last night — He picks up

the bread and does something no rabbi had ever done.
«This is my body which is given for you: this do in remembrance of me» (Luke 22:19).

He takes the bread that represents the haste of Israel’s deliverance, and He says: this
is me. My body. Given. For you. And then the cup: «This cup is the new testament in
my blood, which is shed for you» (Luke 22:20). The blood of the lamb on the doorposts in
Egypt — that was the old covenant, the old testament. This cup, this blood, this is the
new testament. The new covenant. Not the blood of a lamb taken from the flock. The
blood of the Lamb of God.

John the Baptist had announced it at the very beginning: «Behold the Lamb of God,
which taketh away the sin of the world» (John 1:29). Not a lamb. The Lamb. The one that
every Passover lamb in the history of Israel had been pointing to. Every year, for fifteen
centuries, Israel had killed a lamb and painted its blood on the doorposts and eaten its
flesh and remembered the night God saved them from death. And the whole time, it was

a picture. A rehearsal. A shadow of the real thing that was coming.

Paul says it as directly as it can be said: «Christ our passover is sacrificed for us» (1
Corinthians 5:7). Christis the Passover. He is the lamb. He was examined for four days —
from His triumphal entry on the tenth of Nisan to His crucifixion on the fourteenth. The
chief priests and Pharisees examined Him, questioned Him, tried to find fault in Him. Pi-
late examined Him and said: «I find no fault in this man» (Luke 23:4). He was without

blemish. And on the fourteenth day, at the time of the evening sacrifice, He was killed.

Andnotabone of Him was broken. The soldiers came to break the legs of the crucified
men — a standard practice to hasten death before the Sabbath. They broke the legs of
the two criminals. «But when they came to Jesus, and saw that he was dead already, they brake
not his legs» (John 19:33). And John, who was there, who saw it happen, tells us why: «For
these things were done, that the scripture should be fulfilled, A bone of him shall not be broken»
(John 19:36). Exodus 12:46. The Passover lamb. Fifteen hundred years of lambs with

unbroken bones, all pointing to this one Lamb on this one cross on this one afternoon.
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I find it hard to read the Passover narrative in Exodus now without seeing Jesus on
every line. The lamb must be without blemish — He knew no sin (2 Corinthians 5:21).
The lamb is killed in the evening — He died at the ninth hour, three in the afternoon
(Mark 15:34-37). The blood must be applied to the doorpost — the blood must be ap-
plied personally, by faith, to the life of each person who believes. The flesh mustbe eaten
— «Except ye eat the flesh of the Son of man, and drink his blood, ye have no life in you» (John
6:53). The meal is eaten with bitter herbs — there is a bitterness to the cross, a suffering
that cannot be sweetened or avoided. And they eat in haste, ready to move — because
when the Lamb is slain and the blood applied, we leave Egypt. We leave bondage. We

do not linger in the place of slavery.

Jesus said something at the beginning of the meal that shows how deeply He under-
stood what was happening: «With desire I have desired to eat this passover with you before
I suffer» (Luke 22:15). The Greek is emphatic — epithymia epethymésa — with longing I
have longed. He wanted this moment. Not because He looked forward to suffering— He
would sweat drops of blood in Gethsemane a few hours later, asking the Father if there
was another way (Luke 22:44). But because this was the moment the whole Old Tes-
tament had been building toward. Every Passover from Egypt to that upper room was a
rehearsal for this night. The night when the real Lamb would be identified, and the blood
of the new covenant would be poured out, and the bondage of sin — not just Egyptian

bondage, but the deeper bondage that Egypt was a picture of — would be broken forever.

Two Greek words from the Last Supper deserve our attention. The first is diathéeke
G1242, the word Jesus uses for "testament” or "covenant”: «this cup is the new diatheke in
my blood.» Abbott-Smith notes thatin classical Greek, diatheke G1242 means a disposition,
a testament, a will — an arrangement made by one party, not a negotiation between
equals. A syntheke is a mutual agreement; a diatheke G1242 is a decree. The new covenant
is not a contract God negotiated with us. It is a will He wrote in blood and sealed by
death. The second is anamneésis G364, the word for "remembrance”: «this do in anamnesis
of me.» In the Septuagint, this word translates the Hebrew zikkaron — the memorial. It
is not a casual recollection. It is a formal re-presentation, a bringing-into-the-present
of what happened in the past. When we break bread, we do not merely think about the

cross. We make it present again. The memorial re-enacts what it remembers.

«This do in remembrance of me» (Luke 22:19). Every time believers break bread and
share the cup, we are doing what Israel did on the night of the Passover — we are re-
membering. But we are not remembering Egypt. We are remembering Calvary. We are
remembering the Lamb. We are declaring, until He comes again, that His blood was shed
for us, and that when God sees that blood applied to our lives by faith, death passes over

us and we are free.

For even Christ our passover is sacrificed for us.
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Chapter 15

I Came Not to Destroy but to Fulfil

Think not that I am come to destroy the law, or the prophets: I am not come to
destroy, but to fulfil. For verily I say unto you, Till heaven and earth pass, one jot
or one tittle shall in no wise pass from the law, till all be fulfilled.

— Matthew 5:17-18

This is one of the most misunderstood statements Jesus ever made, and one of the
most important. People hear it and think it means He came to keep the rules. That He
was a good Jew who followed the Law and wants us to do the same. That is not what
He means. The Greek word for «fulfil» is pléroo G4137, and it does not mean «to obey.» It
means to fill to the full, to bring to completion, to carry to its intended goal. Jesus did
not come to follow the Law as one more person under its authority. He came to be the
thing the Law was always pointing to. He came to fill it up — to give it its full meaning,

its intended substance, the reality behind all the shadows.

Paul says it in one sentence: «Christ is the end of the law for righteousness to every one
that believeth» (Romans 10:4). The word «end» is telos G5056 — the goal, the purpose,
the finish line. Christ is not the abolition of the Law. He is the destination of the Law.
Everything the Law was driving toward, every commandment and ceremony and regu-
lation, finds its completion in Him. The sacrificial system pointed to His sacrifice. The
priesthood pointed to His priesthood. The purity laws pointed to His purity. The Law
was a shadow; He is the body that cast the shadow (Colossians 2:17).

But then Jesus does something extraordinary. Having said He came to fulfil the Law,
He proceeds to show what that fulfilment looks like — and it turns out to be far more
demanding than anything the Pharisees ever imagined. He gives six examples, six an-
titheses, each one following the same pattern: «Ye have heard that it was said... but I say

unto you.»

The first: murder and anger. «Ye have heard that it was said by them of old time, Thou
shalt not kill» (Matthew 5:21) — that is Exodus 20:13, the sixth commandment. Every
Pharisee kept this commandment. None of them had murdered anyone. They were clean.
And then Jesus says: «But I say unto you, That whosoever is angry with his brother without
a cause shall be in danger of the judgment» (Matthew 5:22). The Law addressed the act.
Jesus addresses the heart. The commandment said: do not kill. Jesus says: do not hate.

Because hatred is where murder begins. If you have never lifted a weapon against anyone
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but you carry bitterness and contempt in your heart, you have broken the spirit of the

commandment even while keeping its letter.

The second: adultery and lust. «Ye have heard that it was said by them of old time,
Thou shalt not commit adultery» (Matthew 5:27) — Exodus 20:14, the seventh command-
ment. Again, acommandment the Pharisees kept scrupulouslyin their outward behaviour.
And Jesus says: «Whosoever looketh on a woman to lust after her hath committed adultery
with her already in his heart» (Matthew 5:28). Sin begins in the mind, not the body. The
act of adultery is the final step of a process that started in the eyes and the imagination.
Jesus pushes the boundary of the commandment all the way back to the origin of sin —

to the thought, the desire, the inner consent of the heart.

The third: divorce. Moses permitted a certificate of divorce (Deuteronomy 24:1). Je-
sus says that was a concession to the hardness of human hearts, but it was never God’s
design. From the beginning — from Genesis 1:27 and Genesis 2:24, from the creation
of male and female and the joining of one flesh — God’s intention was permanence
(Matthew 19:4-8). Jesus takes them back behind the Law to the original design, to what

God intended before sin corrupted the relationship between men and women.

The fourth: oaths. The Law said you must not swear falsely, but must perform to
the Lord what you have sworn (Leviticus 19:12, Numbers 30:2). Jesus says: do not swear
at all. Let your yes be yes and your no be no (Matthew 5:34-37). A person who needs
to take an oath to make their word believable has already admitted that their ordinary
speech cannot be trusted. Jesus raises the standard: be so truthful, so honest, so reliable

in every word that an oath is unnecessary.

The fifth: eye for eye. The lex talionis— Exodus 21:24, Leviticus 24:19—20, Deuteron-
omy 19:21. This was originally a limit on revenge, not a licence for it. It meant: the pun-
ishment must fit the crime, no more. You could not execute someone for stealing your
sheep. It was a law of proportional justice. And Jesus says: go beyond proportional jus-
tice. «Resist not evil: but whosoever shall smite thee on thy right cheek, turn to him the other
also» (Matthew 5:39). This is not weakness. This is the strength of someone who does
not need to defend their own honour because God is their defender. It is the move from

justice to grace.

The sixth: love and enemies. «Ye have heard that it hath been said, Thou shalt love thy
neighbour» — that is Leviticus 19:18 — «and hate thine enemy.» The second part is not
actually in the Old Testament. «Hate thine enemy» was the popular interpretation, the
addition that human nature tacked onto God’s command. Jesus strips it away: «Love
your enemies, bless them that curse you, do good to them that hate you, and pray for them which
despitefully use you, and persecute you» (Matthew 5:44). Why? «That ye may be the children
of your Father which is in heaven: for he maketh his sun to rise on the evil and on the good, and

sendeth rain on the just and on the unjust» (Matthew 5:45). God loves His enemies. He
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provides for them. He sends rain on people who curse His name and sunshine on people

who deny His existence. If we are His children, we will do the same.

And then the summary that should bring every person to their knees: «Beye therefore

perfect, even as your Father which is in heaven is perfect» (Matthew 5:48).

Perfect. Not improved. Not better than average. Perfect — as God is perfect. This is
the standard. And no one can meet it. That is the point. Jesus did not raise the bar to
give us a more difficult set of rules to follow. He raised the bar to show us that the bar
was always this high — that the Law, properly understood, demands not just outward
compliance but inward perfection — and that no human being can reach it. The Law
was never meant to save us. It was meant to show us that we need a Saviour (Galatians

3:24). And the Saviour is the one giving the sermon.

In every antithesis, Jesus does the same thing: He takes the Law deeper. From the
hand to the heart. From the act to the intention. From the outer shell of obedience to
the inner reality of character. He does not lower the standard — He reveals what the
standard always was. And in doing so, He confirms the Law as fully authoritative («not
one jot or one tittle shall pass», Matthew 5:18), while at the same time showing that the
Law was never the final word. The final word is a Person. The one who kept the Law
perfectly — in letter and in spirit, in action and in heart — so that His righteousness

could be credited to those who believe in Him (Romans 4:24, 2 Corinthians 5:21).

He is not contradicting Moses. He is revealing what Moses always pointed to.

For Christ is the end of the law for righteousness to every one that believeth.

— Romans 10:4
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Chapter 16

The Transfiguration

And was transfigured before them: and his face did shine as the sun, and his rai-

ment was white as the light.

— Matthew 17:2

There is a Greek word that the King James Bible translates three different ways in
three different contexts, and once you see the connection, it changes how you under-

stand what God is doing in us.

The word is metamorphoo G3339. It means to change form, to transform, to transfig-
ure. It appears in exactly four verses in the entire New Testament. Four. And together

they tell a story that the English translation hides.

The first two are the Transfiguration. Matthew 17:2 — Jesus «was transfigured» before
them: and his face did shine as the sun, and his raiment was white as the light. Mark 9:2
— *«he was transfigured» before them.* There on a high mountain, with Peter, James, and
John as witnesses, Jesus allowed His true nature to break through His human form. The
glory that He had veiled in flesh — the brightness that He had set aside to walk among us
— burst out. His face shone like the sun. His clothes became blinding white. The three

disciples saw, for a moment, who He really is.

The third verse is Romans 12:2 — «Be not conformed to this world: but be ye transformed>»
by the renewing of your mind. Transformed. The same Greek word. *Metamorphoo™*.
Paul is telling believers: be transfigured. The same thing that happened to Jesus on the
mountain — let it happen to you. Not in the same way, not with the same glory, but
the same kind of change. From the inside out. Not outward conformity to the world’s

pattern, but inward transformation by the renewing of the mind.

The fourth verse is 2 Corinthians 3:18 — «But we all, with open face beholding as in a
glass the glory of the Lord, are changed» into the same image from glory to glory, even as by
the Spirit of the Lord. Changed. The same word again. *Metamorphoo*. We are being
changed — transfigured — into the same image, from glory to glory, by the Spirit.

Do you see it? The KJV translates this one word as «transfigured» in Matthew and
Mark, as «transformed» in Romans, and as «changed» in 2 Corinthians. Three different
English words for one Greek word. And the connection is this: what happened to Jesus

on the mountain is what God is doing in every believer. We are being transfigured. Not
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all at once — from glory to glory, Paul says, step by step, one degree at a time — but the
direction is the same. We are being changed into His image. The same metamorphoo that
made Jesus’s face shine like the sun is at work in us, making us more like Him, from the

inside out, by His Spirit.

Easton’s Bible Dictionary confirms the connection. In its entry on the Transfigura-
tion it notes that Paul «seems to allude to this majestic and glorious appearance of our Lord
on the holy mount» in both Romans 12:2 and 2 Corinthians 3:18. The dictionary sees it.

The Greek sees it. The English hides it. But once you know, you cannot unknow.
Now let me tell you what happened on that mountain, because the details matter.

Jesus took Peter, James, and John — the inner circle, the three who would also be
with Him in Gethsemane — and brought them up to a high mountain to pray (Luke 9:28).
And as He prayed, His appearance changed. Luke says «the fashion of his countenance was
altered, and his raiment was white and glistering» (Luke 9:29). Matthew says His face shone
like the sun. Mark says His clothes became «exceeding white as snow; so as no fuller on earth
can white them» (Mark 9:3). This was not a light shining on Him from outside. This was
light coming out of Him from inside. The glory was always there — He is the brightness
of the Father’s glory (Hebrews 1:3) — but for thirty years it had been hidden under hu-

man flesh. On this mountain, for a few minutes, the veil was pulled back.

And then Moses and Elijah appeared, talking with Him (Matthew 17:3). Moses —
the giver of the Law, the man who had died on Mount Nebo and been buried by God
Himself (Deuteronomy 34:5-6). Elijah — the greatest of the prophets, the man who had
been taken up to heaven in a chariot of fire without dying (2 Kings 2:11). The Law and
the Prophets — the two great divisions of the Hebrew Scriptures — standing with Jesus
on the mountain. Luke alone tells us what they were talking about: «they spake of his
decease which he should accomplish at Jerusalem» (Luke 9:31). The Greek word for «decease»
is exodos G1841 — exodus. They were discussing His exodus. His departure. His death in
Jerusalem — the new Passover, the new deliverance, the new exodus from the bondage

of sin, just as Moses had led the old exodus from the bondage of Egypt.

Peter, half asleep and completely overwhelmed, blurted out: «Lord, it is good for us
to be here: if thou wilt, let us make here three tabernacles; one for thee, and one for Moses, and
one for Elias» (Matthew 17:4). Three tents. Three equal structures. One for each glorious
figure. It was the wrong instinct. Peter wanted to freeze the moment, to enshrine it, to
give Moses and Elijah the same status as Jesus. And God the Father interrupted him mid-

sentence.

«While he yet spake, behold, a bright cloud overshadowed them: and behold a voice out
of the cloud, which said, This is my beloved Son, in whom I am well pleased; hear ye him»
(Matthew 17:5). The cloud — the shekinah glory, the same cloud that had led Israel
through the wilderness (Exodus 13:21), the same cloud that had filled the temple at its
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dedication (1 Kings 8:10-11) — descended on the mountain and the voice of the Father
spoke. And what He said was a correction to Peter’s well-meaning but misguided pro-
posal. Not three tabernacles. Not three equal figures. This is my beloved Son. Not
Moses. Not Elijah. Hear Him. Moses gave the Law. Elijah represented the prophets. But
the Son is greater than the Law and the Prophets. He is the one they both point to. He is

the one you listen to now.

«Andwhen they had lifted up their eyes, they saw no man, save Jesus only» (Matthew 17:8).
Moses was gone. Elijah was gone. The cloud was gone. The voice had spoken. And all
that remained was Jesus. That is always how it ends. The Law and the Prophets do their
work — they reveal sin, they foretell the Messiah, they prepare the way — and then they

step aside, and all that is left is Jesus only.

Peter never forgot that mountain. Decades later, near the end of his life, he wrote:
«For we have not followed cunningly devised fables, when we made known unto you the power
and coming of our Lord Jesus Christ, but were eyewitnesses of his majesty. For he received from
God the Father honour and glory, when there came such a voice to him from the excellent glory,
This is my beloved Son, in whom I am well pleased. And this voice which came from heaven we
heard, when we were with him in the holy mount» (2 Peter 1:16—18). I was there, Peter says.
I heard the voice. I saw the glory. This is not a fable. This is not a story someone made

up. [ was on that mountain, and I saw who Jesus really is.

And we — who were not on the mountain, who did not see the shining face or the
white garments — we are nevertheless being metamorphoo’d into the same image. From
glory to glory. By the Spirit. The transfiguration was not just a display of who Jesus is. It
was a preview of what He is doing in us. One day, when He returns, «we shall be like him;
for we shall see him as he is» (1 John 3:2). The process that began in us at new birth will
be completed. The transformation will be finished. The glory will break through at last,

and we will shine — not with our own light, but with His.

But we all, with open face beholding as in a glass the glory of the Lord, are changed
into the same image from glory to glory, even as by the Spirit of the Lord.

— 2 Corinthians 3:18
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Chapter 17
The Words from the Cross

And about the ninth hour Jesus cried with a loud voice, saying, Eli, Eli, lama

sabachthani? that is to say, My God, my God, why hast thou forsaken me?

— Matthew 27:46

Even in His dying breath, Jesus was quoting Scripture.

He spoke seven times from the cross. Seven sentences in the space of six hours, from
nine in the morning to three in the afternoon, while the nails held Him and the sky went
dark and the weight of every sin ever committed pressed down on the only man who
had never committed one. And in those seven sentences, the Old Testament pours out
of Him like blood from a wound. He does not stop being the teacher, even as He becomes

the sacrifice.

The first word: «Father, forgive them; for they know not what they do» (Luke 23:34). He
said this while they were nailing Him down. While the soldiers drove the iron through
His wrists and feet. While they lifted the cross and dropped it into the hole. And in that
moment, He fulfilled Isaiah 53:12 — «he bare the sin of many, and made intercession for the
transgressors.» The Suffering Servant, seven hundred years before Calvary, was described
as one who would intercede for the very people who killed Him. And here He is, doing it.
Father, forgive them. They are driving nails through my hands, and I am asking You to

forgive them.

The fourth word — the one at the centre — is the one that shakes the foundations. At
noon, darkness covered the whole land. For three hours the sun refused to shine. Amos
had prophesied it: «I will cause the sun to go down at noon, and I will darken the earth in
the clear day» (Amos 8:9). And in that darkness, at the ninth hour, Jesus cried out with
a loud voice: «Eli, Eli, lama sabachthani? — My God, my God, why hast thou forsaken me?»
(Matthew 27:46).

He is quoting the first line of Psalm 22. And here is what you need to understand:
in the Jewish tradition, when a rabbi quoted the first line of a psalm, he was invoking
the entire psalm. It was a way of pointing to the whole text by citing its opening words.
When Jesus cried out «My God, my God, why hast thou forsaken me», He was not only ex-
pressing the anguish of that moment — though the anguish was real, and deeper than

we can imagine. He was pointing to a psalm that describes the crucifixion in detail that
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is almost unbearable to read, written a thousand years before Christ and eight hundred

years before crucifixion was invented as a method of execution.
Read Psalm 22 slowly and tell me this is coincidence.

Verse 6-8: «I am a worm, and no man; a reproach of men, and despised of the people. All
they that see me laugh me to scorn: they shoot out the lip, they shake the head, saying, He trusted
on the LORD that he would deliver him: let him deliver him, seeing he delighted in him.» Now
read Matthew 27:39—43. The crowd passing by the cross wagged their heads. The chief
priests mocked Him: «He trusted in God; let him deliver him now, if he will have him.» The
words are almost identical. David wrote them. The crowd at Calvary spoke them. They

did not know they were fulfilling prophecy with their mockery.

Verse 14-15: «I am poured out like water, and all my bones are out of joint: my heart is
like wax; it is melted in the midst of my bowels. My strength is dried up like a potsherd; and my
tongue cleaveth to my jaws; and thou hast brought me into the dust of death.» The physical
description of crucifixion is medically precise. The stretching of the body on the cross
dislocates the joints. The heart, under extreme stress, can rupture — the pericardium
fills with fluid, which is why blood and water flowed from Jesus’s side when the soldier
pierced it (John 19:34). The dehydration is extreme — «my tongue cleaveth to my jaws.»
David could not have known any of this. Crucifixion did not exist in his world. But the

Spirit who inspired the psalm knew exactly what He was describing.

Verse 16: «They pierced my hands and my feet.» A thousand years before it happened.
Eight hundred years before the Romans adopted crucifixion from the Persians. David
wrote it. The Spirit dictated it. And the Roman soldiers fulfilled it without knowing a

word of Hebrew poetry.

Verse 18: «They part my garments among them, and cast lots upon my vesture.» John was
there. He saw it happen. He tells us: «They said therefore among themselves, Let us not rend
it, but cast lots for it, whose it shall be: that the scripture might be fulfilled, which saith, They
parted my raiment among them, and for my vesture they did cast lots. These things therefore
the soldiers did» (John 19:24). Roman soldiers, who had never opened a Hebrew scroll,
who were just doing their job, dividing the possessions of the condemned as was their

custom — they fulfilled Psalm 22:18 to the letter. John makes sure we know.

The fifth word: «I thirst» (John 19:28). And John tells us why He said it: «Jesus know-
ing that all things were now accomplished, that the scripture might be fulfilled, saith, I thirst.»
He said it to fulfil Scripture. Psalm 69:21 — «in my thirst they gave me vinegar to drink.»

They offered Him sour wine on a sponge. Even the vinegar was prophesied.

The sixth word: «It is finished» (John 19:30). The Greek is tetelestai G5055, the perfect
passive indicative of teled G5055 — to bring to a close, to complete, to perform the last act

that finishes a process. The perfect tense means the action is completed and the result

Darash - Publifye AS


https://darash.publifye.pro/
https://publifye.com/

CHAPTER 17. THE WORDS FROM THE CROSS 69

stands permanently — it was finished and it remains finished, now and forever. Strong’s
adds a meaning that is often overlooked: «to pay, as in to discharge a debt.» Tetelestai was
a commercial term in the ancient world. When a debt was paid in full, this word was
written across the receipt. Paid. Finished. Nothing more owed. Jesus used that word
as His declaration from the cross. The debt of sin — every sin, past, present, and future
— paid in full. The sacrificial system that had been running since Sinai, with its endless
repetition of blood and fire and atonement — finished. The Day of Atonement, when
the high priest entered the holy of holies once a year with the blood of bulls and goats —
fulfilled once for all (Hebrews 9:12). It is finished. The work the Father gave Him to do
is complete. And the echo of this word carries into the last letter of the New Testament
canon: Paul, from a Roman prison, writes «I have finished my course» (2 Timothy 4:7),
using the same teleo G5055 root. The cross-word and the crown-word share a root. What
Jesus finished on the cross, Paul finished in the race. The one who said tetelestai G5055

made it possible for the one who said ton dromon teteleka to say it.

The seventh word: «Father, into thy hands I commend my spirit» (Luke 23:46). He is
quoting Psalm 31:5 — «Into thine hand I commit my spirit: thou hast redeemed me, O LORD
God of truth.» His last breath is a psalm. His last words are Scripture. He dies as He lived

— with the Word of God on His lips.

And around the cross, the prophecies fell like dominoes. No bones broken — Psalm
34:20, Exodus 12:46. His side pierced — Zechariah 12:10: «they shall look upon me whom
they have pierced.» Note the pronoun: me. God is speaking. They pierced me. Darkness
over theland — Amos 8:9. Numbered with the transgressors — Isaiah 53:12. Buried with
the rich — Isaiah 53:9, fulfilled when Joseph of Arimathaea, a wealthy man, placed the
body of Jesus in his own new tomb (Matthew 27:57-60).

And then something happened that is recorded only in Matthew, and that most peo-
ple walk right past: «And the graves were opened; and many bodies of the saints which slept
arose, and came out of the graves after his resurrection, and went into the holy city, and appeared
unto many» (Matthew 27:52—-53). When Jesus died, the earth shook, the rocks split, the
graves opened — and dead saints came out. They walked into Jerusalem. They appeared
to people. Isaiah had prophesied it: «Thy dead men shall live, together with my dead body
shall they arise. Awake and sing, ye that dwell in dust» (Isaiah 26:19). Daniel had seen it:
«many of them that sleep in the dust of the earth shall awake» (Daniel 12:2). The cross did
not merely save the living. It reached into the graves and pulled the dead out. Christ
is «the firstfruits of them that slept» (1 Corinthians 15:20) — and even before He rose, His

death was already opening tombs.

And the witnesses multiply. Paul, writing to the Corinthians twenty-five years after
the event, lays out the legal case for the resurrection with the precision of a man who

knows his testimony must hold: «He was seen of Cephas, then of the twelve: after that, he was
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seen of above five hundred brethren at once; of whom the greater part remain unto this present,
but some are fallen asleep. After that, he was seen of James; then of all the apostles. And last of all
he was seen of me also, as of one born out of due time» (1 Corinthians 15:5-8). Peter saw Him.
The twelve saw Him. Five hundred people saw Him at the same time — and Paul adds
that most of them are still alive. Go ask them. James saw Him — the Lord’s own brother,
who did not believe during Jesus’ ministry (John 7:5) but believed after the resurrection.
All the apostles saw Him. And Paul himself saw Him on the Damascus road. This is not
a rumour passed through generations. This is eyewitness testimony from hundreds of

people, most of whom were still alive and could be questioned when Paul wrote it down.

I sat with Psalm 22 one night and read it from beginning to end, and I wept. Not be-
cause itis sad — though the first half is the most heartbreaking thing I have ever read —

butbecause of how it ends. Because Psalm 22 does not end in despair. It ends in triumph.

Verse 22: «I will declare thy name unto my brethren: in the midst of the congregation will I
praise thee.» The writer of Hebrews quotes this verse and attributes it to Jesus (Hebrews
2:12). After the suffering, after the cross, after the grave — He declares the Father’s name

to His brothers. He praises God in the congregation.

Verse 27-28: «All the ends of the world shall remember and turn unto the LORD: and all
the kindreds of the nations shall worship before thee. For the kingdom is the LORD’s: and he is
the governor among the nations.» The gospel going to all nations. The Great Commission.
The kingdom of God extending to the ends of the earth. All of it in a psalm that begins

with the cry of a man who feels forsaken by God.

Jesus knew how Psalm 22 ends. When He cried out the first verse from the cross,
He was not only expressing the horror of bearing our sin. He was pointing forward —
through the suffering, through the darkness, through the grave — to the victory on the
other side. He knew the psalm. He knew its ending. And by quoting its beginning at the
moment of His greatest agony, He was telling anyone with ears to hear: this is not the
end. Read the rest of the psalm. It ends in worship. It ends in every nation turning to

God. It ends in victory.

And it did.

All the ends of the world shall remember and turn unto the LORD: and all the
kindreds of the nations shall worship before thee. For the kingdom is the LORD’s:

and he is the governor among the nations.

— Psalm 22:27-28
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Chapter 18

From Abel to Zechariah

That the blood of all the prophets, which was shed from the foundation of the
world, may be required of this generation; from the blood of Abel unto the blood of
Zacharias, which perished between the altar and the temple: verily I say unto you,

It shall be required of this generation.

— Luke 11:50-51

With one sentence, Jesus held up the entire Hebrew Bible and said: all of it points to

what is happening right now.

He was speaking to the Pharisees and lawyers, and He was not being gentle. He
had just pronounced a series of woes against them — for loading people with burdens
they would not carry themselves, for building tombs for the prophets their fathers had
killed, for taking away the key of knowledge and refusing to enter or let anyone else in
(Luke 11:46-52). And then He said: the blood of all the prophets, from the foundation
of the world, will be required of this generation. From the blood of Abel to the blood of
Zechariah.

Those two names are not random. They are the first and last martyrs in the Hebrew
Bible — and they are first and last not because of chronology but because of the order
of the books. In the Hebrew canon, the Bible is arranged differently from our English
Bibles. It begins with Genesis and ends with 2 Chronicles. Abel is murdered in Genesis 4.
Zechariah is murdered in 2 Chronicles 24. So when Jesus says «from Abel to Zechariah»,
He is saying: from the first book of your Bible to the last. The entire canon. The whole

thing. Every righteous death recorded in your Scriptures — I hold it all.

Abel’s story is the first murder. Cain and Abel, the sons of Adam. Both brought of-
ferings to God. Abel brought the firstlings of his flock — the best, the firstborn, a blood
sacrifice. Cain brought the fruit of the ground. God had respect for Abel’s offering and
not for Cain’s (Genesis 4:4-5). And Cain was angry. And «it came to pass, when they were
in the field, that Cain rose up against Abel his brother, and slew him» (Genesis 4:8). The first
murder in human history was committed over worship. Over the question of how to
approach God. Abel brought blood. Cain did not. And Abel died for it.

God said to Cain: «What hast thou done? the voice of thy brother’s blood crieth unto me
from the ground» (Genesis 4:10). Abel’s blood had a voice. It cried out from the earth for
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justice. The innocent blood of a righteous man, shed by his own brother, and the ground

itself screamed for an accounting.

Zechariah’s story is near the end of the Hebrew Bible. He was the son of Jehoiada
the priest — the man who had faithfully served King Joash and helped restore the wor-
ship of God in Judah. After Jehoiada died, King Joash turned away from God, and when
Zechariah stood up and said «Why transgress ye the commandments of the LORD, that ye
cannot prosper? because ye have forsaken the LORD, he hath also forsaken you» (2 Chronicles
24:20), they stoned him to death in the court of the house of the LORD. In the temple
itself. Between the altar and the sanctuary. And as he died, Zechariah said: «The LORD
look upon it, and require it» (2 Chronicles 24:22). His last words were a plea for justice.

Just like Abel’s blood, his blood cried out for a reckoning.

Jesus stands between these two bookends — the first murder and the last murder in
the Hebrew canon — and says: all of thatblood, all of thatinnocent suffering, all of those
prophets and righteous men and women who were killed for speaking God’s truth — it
will be required of this generation. Not because this generation committed all those
murders, but because this generation is about to commit the murder that all the others
pointed to. They are about to kill the Son of God. The one greater than all the prophets.
The one whose blood speaks better things than that of Abel (Hebrews 12:24).

That verse in Hebrews is the resolution. Abel’s blood cried from the ground for jus-
tice — for vengeance, for punishment, for a reckoning. But the blood of Jesus speaks
better things. It does not cry out for vengeance. It cries out for mercy. It cries out for for-
giveness. «Father, forgive them, for they know not what they do» (Luke 23:34). Abel’s blood
said: punish the guilty. Jesus’s blood says: pardon the guilty. Both bloods are heard.
Both cries reach the throne. But the blood of the new covenant speaks a better word —
not because justice is unimportant, but because at the cross, justice and mercy met. The
punishment that our sin deserved was fully poured out on Christ, so that mercy could be

fully extended to us.

Thereis something else in Jesus’s statement that I do not want to pass over. When He
says «from Abel to Zechariah», He is affirming the entire Hebrew canon as authoritative.
He is treating every book from Genesis to 2 Chronicles — the Law, the Prophets, and the
Writings — as a unified, coherent, authoritative record. He does not question any of it.
He does not suggest that Abel’s story is a myth or that Zechariah’s murderis alegend. He
treats them as real events, real people, real blood shed on real ground. If Jesus treated the
Hebrew Scriptures as fully historical and fully authoritative, we have no business doing

otherwise.

In Matthew’s account of this same speech, Jesus says something even more pointed:
«Wherefore, behold, I send unto you prophets, and wise men, and scribes: and some of them ye

shall kill and crucify; and some of them shall ye scourge in your synagogues, and persecute them
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from city to city» (Matthew 23:34). Notice the pronoun. I send. Jesus is the one sending
the prophets. He is the one who sent them throughout the history of Israel. He is the
wisdom of God who said «I will send them prophets and apostles» (Luke 11:49). He has
been behind the entire prophetic mission from the beginning — sending men to speak
His truth, knowing that many of them would be rejected and killed, and knowing that

ultimately He Himself would be rejected and killed.

And this is the weight of the cross. It is not only the death of one man for the sins
of many. It is the culmination of a pattern that stretches from Genesis to 2 Chronicles,
from Abel to Zechariah, from the first spilling of innocent blood to the last — and then
beyond, to the spilling of the only truly innocent blood that ever existed. The blood that
does not cry out for vengeance but for salvation. The blood that brings a new covenant,

a new testament, a new way into the presence of God.

Matthew’s version ends with one of the most heartbreaking sentences Jesus ever
spoke: «O Jerusalem, Jerusalem, thou that killest the prophets, and stonest them which are sent
unto thee, how often would I have gathered thy children together, even as a hen gathereth her
chickens under her wings, and ye would not!» (Matthew 23:37). How often. Not once. Not
twice. Again and again throughout history, through every prophet and every righteous
man and every voice that called Israel back to God — He tried to gather them. And they

would not.

But the offer stands. The blood still speaks. And it speaks better things than Abel’s.

And to Jesus the mediator of the new covenant, and to the blood of sprinkling, that
speaketh better things than that of Abel.

— Hebrews 12:24
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Chapter 19

The Book of the Generation

The book of the generation of Jesus Christ, the son of David, the son of Abraham.

— Matthew 1:1

The first word Matthew writes is not a miracle. It is not a sermon. It is not a parable.
Itis alist of names. Forty-two generations, arranged in three groups of fourteen, stretch-
ing from Abraham to a baby born in Bethlehem. Most readers skip it. It seems dry — a

catalogue of fathers and sons, an obligatory introduction before the real story begins.

But Matthew did not put it first by accident. He put it first because it is the story. Ev-
ery name is a chapter. Every generation carries a piece of the promise. And the structure
of the list — its grammar, its numbers, its women, its silences, and its deliberate breaks

— declares more about Jesus than many sermons ever will.

19.1 Two Lines, One King

There are two genealogies of Jesus in the New Testament. Matthew 1:1-17 traces the line
from Abraham forward to Jesus through Joseph. Luke 3:23—-38 traces the line from Jesus
backward through Heli all the way to Adam, and from Adam to God. They agree from
Abraham to David. Then they split.

And Jesse begat David the king; and David the king begat Solomon.

— Matthew 1:6

Which was the son of Melea, which was the son of Menan, which was the son of

Mattatha, which was the son of Nathan, which was the son of David.

— Luke 3:31

Matthew traces the royal line: David to Solomon — the king, the throne, the palace.
Luke traces a different line: David to Nathan — a son of David who never sat on the
throne (2 Samuel 5:14). Two sons of the same father. Two lines that run separately for a

thousand years. And both arrive at Jesus.

Why two? Because of a curse.
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19.2 The Curse of Jechoniah

In Matthew’s line, between David and Jesus, stands a man named Jechoniah — also
called Jeconiah or Coniah. He was the last king of Judah before the Babylonian exile. And

God pronounced a curse upon him through the prophet Jeremiah:

Thus saith the LORD, Write ye this man childless, a man that shall not prosper
in his days: for no man of his seed shall prosper, sitting upon the throne of David,

and ruling any more in Judah.

— Jeremiah 22:30

No descendant of Jechoniah could sit on David’s throne. The royal line was cursed.
And Joseph — the legal father of Jesus — descends from Jechoniah (Matthew 1:11-12). If
Jesus were the biological son of Joseph, He would inherit the curse and could never be

king.

ButJesus is not the biological son of Joseph. And the grammar of the genealogy itself

declares this.

19.3 The Grammar That Breaks

Read Matthew’s genealogy in Greek, and you will hear the same verb thirty-nine times:
egennésen G1080 — aorist active indicative — «begat.» Abraham begat Isaac. Isaac begat
Jacob. Jacob begat Judah. Active voice: the father acts; the son is produced. Thirty-nine

times without variation.
Then verse 16:

«And Jacob begat Joseph the husband of Mary, of whom was born» Jesus, who is called
Christ.

The verb changes. Egennéthe G1080 — aorist passive indicative. Not «Joseph begat
Jesus.» The active chain breaks. Jesus was born — passive voice. Someone else is the
agent. Joseph is called the husband of Mary, not the father of Jesus. And the phrase «of
whom» — ex G1537 combined with hés G3739 — is feminine singular: «out of her.» Not

out of them. Out of her.

Luke confirms it with a different word: «being (as was supposed) the son of Joseph»
(Luke 3:23). The Greek is enomizeto G3543 — imperfect passive: «was reckoned, was

supposed.» Luke flags it explicitly. This is a legal reckoning. Not a biological fact.

The virgin birth is not argued in the genealogy. Itis encoded in the grammar. The

verb that worked thirty-nine times refuses to work the fortieth. And in that refusal, the
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entire theology of the incarnation is declared: Jesus received the legal right to David’s
throne through Joseph’s line (Matthew, through Solomon), but His blood came through
Mary’s line (Luke, through Nathan) — completely bypassing the curse of Jechoniah.

God promised David an eternal throne (2 Samuel 7:13). God cursed Jechoniah’s line
from that throne (Jeremiah 22:30). Both promises stand. Both are fulfilled. The legal
right passes through the cursed line without blood. The blood passes through an un-
cursed line without the throne. And in Jesus, the two converge — the right and the blood,

the throne and the body — because one line gave Him the title and the other gave Him

the life.

19.4 The Names That Preach

Hebrew names are not labels. They are prophecies. Parents named their children for
what they saw, what they hoped, what God told them. And when you read the meanings
of the names in Luke’s genealogy — from Adam to Noah, the first ten generations of the

human race — a sentence emerges that no committee planned:

Adam (man) — Seth (is appointed) — Enos (mortal sorrow) — Cainan (a
possession) — Maleleel (the praised God) — Jared (shall come down) —
Enoch (dedicated) — Methuselah (his death shall bring) — Lamech (the

poor and lowly) — Noah (rest, comfort).

— The Gospel in the Names

Read it as a sentence: Man is appointed mortal sorrow, but the Praised God shall

come down, dedicated. His death shall bring the poor and lowly rest.

Ten men. Ten names. Given by ten different sets of parents over a thousand years.
And together they spell the gospel — the story of a God who descends, who is dedicated
to death, and whose death brings rest to the lowly. Written into the genealogy of the

human race, centuries before the gospel was preached.
Matthew’s line from Abraham to David tells a different story:

Abraham (father of a multitude) begat Isaac (laughter, joy) — the multitude begins
with joy. Jacob (supplanter) begat Judah (praise of the Lord) — the deceiver’s son becomes
praise. Through Perez (the breach) came Hezron (dart of joy) and Ram (exalted). Ammi-
nadab (my people is willing) begat Nahshon (he who foretells). Salmon (peaceable) begat
Boaz (in strength). Obed (a servant) begat Jesse (gift). And Jesse begat David (beloved).

The father of multitudes laughed. The supplanter’s son became praise. Through the
breach, joy was exalted. The willing people foretold peace. In strength, a servant was

given — the Beloved.
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Each name was chosen by a mother or father who knew nothing of the pattern. Yet
the pattern is there. Written not in the text but in the names — the way a melody is

written not in the individual notes but in the sequence.

19.5 The Four Women

Jewish genealogies did not include women. Matthew includes four — and not the four

anyone would choose.

AndJudas begat Phares and Zara of Thamar... And Salmon begat Booz of Rachab;
and Booz begat Obed of Ruth... and David the king begat Solomon of her that
had been the wife of Urias.

— Matthew 1:3-6

Tamar — disguised as a prostitute to bear a child by her father-in-law Judah (Gene-

sis 38). Scandal.

Rahab — a Canaanite prostitute who hid the Israelite spies in Jericho (Joshua 2). A

foreigner and a harlot.

Ruth— a Moabite. The Law said: «A Moabite shall not enter into the congregation of the
LORD; even to their tenth generation» (Deuteronomy 23:3). Excluded by the law. Included
by grace.

Bathsheba—notnamed. Called «her thathad been the wife of Urias.» The memory

of adultery and murder hangs over the name that is not spoken.

Matthew could have written a clean genealogy. He chose not to. He placed scandal,
prostitution, foreign blood, and adultery in the bloodline of the Messiah — because the
Messiah did not come for the clean. He came for the broken. The genealogy preaches

grace before the Gospel begins.

19.6 The Number of the King

So all the generations from Abraham to David are fourteen generations; and from
David until the carrying away into Babylon are fourteen generations; and from

the carrying away into Babylon unto Christ are fourteen generations.

— Matthew 1:17

Three groups of fourteen. Fourteen is not accidental. In Hebrew, every letter has a
numerical value. The name David — dalet-vav-dalet (71777) — has the value 4 + 6 + 4 =

14.
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Matthew built the genealogy around David’s number. The entire structure is a nu-
merical monument to the Davidic covenant— God’s promise that David’s throne would
endure forever (2 Samuel 7:16). Three fourteens. Three Davids. The genealogy does not
merely lead to the Son of David. It is shaped like David. The architecture of the list pro-

claims the king.

19.7 The Two Endpoints

Matthew begins at Abraham and moves forward. His audience is Jewish. The question
he answers is: is this the promised Messiah of Israel? And the genealogy answers: yes —
son of Abraham, son of David, heir to the throne, legal descendant of every king. The

Messiah of Israel.

Luke begins at Jesus and moves backward — past Abraham, past Noah, past Seth,
past Adam — to God. His audience is the world. The question he answers is: who is this
man in relation to all of humanity? And the genealogy answers: He is the son of Adam, who

was the son of God. The Saviour of all people.

Matthew’s genealogy is a Jewish royal document. Luke’s is a human family tree.
Matthew ends at a throne. Luke ends at God. And both are true — because Jesus is both
the King of Israel and the Son of God, both the fulfilment of Abraham’s promise and the

answer to Adam’s fall.

19.8 The Word That Opens the Book

The very first word of Matthew’s Gospel — biblos genesedos (G976 + G1078) — means
«book of the generation» or «book of the origin.» It is the same phrase used in Gene-
sis 2:4: «These are the generations of the heavens and the earth.» And in Genesis 5:1: «This is

the book of the generations of Adam.»

Matthew is not merely starting a biography. He is echoing Genesis. He is saying: this
is a new creation. A new beginning. A new Adam. The book of the generation of Jesus
Christis the book of the new genesis — the moment God starts again, not with dust and
breath, but with a virgin and the Holy Spirit, and the child born is both son of David and
Son of God.

The genealogy that most readers skip is the foundation on which everything rests. It
declares the legal right and the blood right. It encodes the virgin birth in its grammar. It
preaches the gospel in its names. It proclaims grace in its women. It builds a monument
to David in its numbers. It answers both Israel and humanity. And it opens with the

same words as Genesis, because what follows is nothing less than a new creation.

Alist of names. And every name points to Him.
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Thirty-nine times the verb says "begat.” The fortieth time, it changes. Passive voice. "Was
born.” In that one grammatical shift — one verb, one voice change, one break in a pattern
that held for forty-two generations — the virgin birth is declared, the curse is bypassed, and

the throne is secured. No argument. No explanation. Just the grammar refusing to lie.
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Chapter 20

The Suffering Servant

But he was wounded for our transgressions, he was bruised for our iniquities: the

chastisement of our peace was upon him; and with his stripes we are healed.

— Isaiah 53:5

This chapter may be the most important in the Old Testament. It was written ap-
proximately seven hundred years before Christ. It describes His life, His suffering, His
death, His burial, and His victory with a precision that reads more like a post-mortem
report than a prophecy. And when the Ethiopian eunuch satin his chariot reading it, the
only question he could think to ask was: «Of whom speaketh the prophet this? of himself, or
of some other man?» (Acts 8:34). Philip opened his mouth, began at that very Scripture,
and preached unto him Jesus (Acts 8:35). There was no other answer. There has never

been any other answer.

The passage begins in Isaiah 52:13 and runs through the end of chapter 53 — fifteen

verses that carry the weight of eternity. Let me walk through them.

«Behold, my servant shall deal prudently, he shall be exalted and extolled, and be very high»
(Isaiah 52:13). The passage opens with exaltation. God’s servant will be lifted up — the
same word Paul uses in Philippians 2:9 when he says God «highly exalted him.» But be-
tween the announcement of exaltation and its fulfilment, there is a valley of suffering so
deep that the next verse makes you flinch: «His visage was so marred more than any man,
and his form more than the sons of men» (Isaiah 52:14). His face — unrecognisable. His
body — disfigured beyond human resemblance. The scourging, the crown of thorns, the

beating — by the time they nailed Him to the cross, He no longer looked like a man.

«He shall grow up before him as a tender plant, and as a root out of a dry ground» (Isaiah
53:2). A tender plant. A root in parched soil. Nothing impressive to look at. No royal
palace, no impressive lineage visible to the naked eye. Nazareth. A carpenter’s shop. Dry
ground. «He hath no form nor comeliness; and when we shall see him, there is no beauty that
we should desire him.» The Messiah would not come as the world expected — no warrior
king on a white horse, no political liberator with an army at his back. He came quietly,

humbly, looking like nobody special.

«He is despised and rejected of men; a man of sorrows, and acquainted with grief: and we

hid as it were our faces from him; he was despised, and we esteemed him not» (Isaiah 53:3). A
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man of sorrows. That phrase goes through me every time I read it. He was not a man
of success, of applause, of comfortable living. He was a man of sorrows. He wept at the
grave of Lazarus (John 11:35). He wept over Jerusalem (Luke 19:41). He was «acquainted
with grief» — the Hebrew word cholfy H2483 means sickness, disease, suffering. He knew

grief the way you know a close friend. Intimately. Personally. Not at a distance.

And then the theological centre of the chapter — the five verses that explain why He

suffered:

«Surely he hath borne our griefs, and carried our sorrows: yet we did esteem him stricken,
smitten of God, and afflicted» (Isaiah 53:4). He carried what was ours. Our griefs. Our sor-
rows. And we — the ones He was carrying it for — we looked at Him hanging on that
cross and assumed God was punishing Him for something He had done. Stricken, smit-
ten of God. That is what it looked like from the outside. A man under divine judgment.
But the reality was the opposite. He was under divine judgment, yes — but not for His

own sin. For ours.

«But he was wounded for our transgressions, he was bruised for our iniquities» (Isaiah
53:5). The Hebrew word for «wounded» is chalal H2490 in the Pual form — the intensive
passive, meaning not merely pierced but pierced through and through, fatally and com-
pletely. And the Brown-Driver-Briggs lexicon reveals that this same root also means to
begin — to open, to start something that was not there before. The piercing was a be-
ginning. What the nails opened was not just His flesh but the way to God. The word
for «bruised» is daka’ H1792, also in the intensive passive — crushed to pieces, pulverised.
And this word appears in Psalm 34:18: «The LORD is nigh unto them that are of a broken
heart; and saveth such as be of a contrite spirit» — daka’, contrite, the same word. Christ’s
crushing and the believer’s contrition share one Hebrew word. What was done to Him
on the crossis what happensin us when we repent. Both verbs are passive: this was done
to Him by another. And both are intensive: this was not a surface wound. These are not
gentle words. This is violence. This is the full weight of God’s wrath against sin falling
on a man who had no sin of His own. He was pierced through for what we did wrong. He

was crushed for the corruption in us.

And then the line that breaks me open every time: «The chastisement of our peace was
upon him; and with his stripes we are healed.» The punishment that brought us peace —
the shalom H7965, the wholeness, the right relationship with God — that punishment
fell on Him. He took the beating so we could have the peace. He received the stripes so
we could receive the healing. Peter, who saw the stripes on Jesus’s back with his own
eyes, wrote decades later: «Who his own self bare our sins in his own body on the tree, that
we, being dead to sins, should live unto righteousness: by whose stripes ye were healed» (1 Peter

2:24). Peter is quoting Isaiah 53:5 and applying it directly to Jesus. There is no ambiguity.
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There is no metaphor. He bore our sins. In His own body. On the tree. By His stripes we

were healed.

«Allwe like sheep have gone astray; we have turned every one to his own way; and the LORD
hath laid on him the iniquity of us all» (Isaiah 53:6). Every person. Every sin. Every turning
away. Laid on Him. Not partially. Not symbolically. The LORD — the Father — took the
full weight of human iniquity and placed it on His Son. All we like sheep. Every one to his
own way. The iniquity of us all. The scope is total. No one is excluded from the problem,

and no one is excluded from the provision.

«He was oppressed, and he was afflicted, yet he opened not his mouth: he is brought as a
lamb to the slaughter, and as a sheep before her shearers is dumb, so he openeth not his mouth»
(Isaiah 53:7). This is the verse the Ethiopian eunuch was reading when Philip found him.
A lamb to the slaughter. Silent. Not defending Himself. Not protesting His innocence.
Not calling down fire from heaven. At His trial before Pilate, «Jesus yet answered nothing;
so that Pilate marvelled» (Mark 15:5). At His trial before Herod, «he answered him nothing»
(Luke 23:9). The Lamb of God, seven hundred years before He was born, described in His

silence.

«He made his grave with the wicked, and with the rich in his death» (Isaiah 53:9). He was
crucified between two criminals — His grave assigned with the wicked. But Joseph of
Arimathaea, a rich man, came and asked Pilate for the body and laid it in his own new
tomb (Matthew 27:57-60). With the wicked in His death. With the rich in His burial.

Isaiah got both details right, seven centuries early.

«Because he had done no violence, neither was any deceit in his mouth» (Isaiah 53:9). He
was innocent. Completely, perfectly innocent. Pilate said it: «I find no fault in this man»
(Luke 23:4). The centurion at the cross said it: «Certainly this was a righteous man» (Luke
23:47). No violence. No deceit. The only sinless man who ever lived, dying for the sins of

every man who ever lived.

And then the hardest verse in the passage: «Yet it pleased the LORD to bruise him; he
hath put him to grief» (Isaiah 53:10). It pleased the LORD. Not because God delights in suf-
fering. But because this was the plan — the only plan — by which sinful human beings
could be reconciled to a holy God. The cross was not Plan B. It was not an accident. It was
not a tragedy that God turned into a victory after the fact. It pleased the LORD because
the cross accomplished what nothing else could: the justification of sinners through the

sacrifice of the righteous one.

«When thou shalt make his soul an offering for sin, he shall see his seed, he shall prolong his
days, and the pleasure of the LORD shall prosper in his hand» (Isaiah 53:10). His soul — an
offering for sin. The Hebrew is ‘asham H817 — the guilt offering, the trespass offering, one
of the specific Levitical sacrifices described in Leviticus 5-7. Jesus is not just any sacrifice.

He is the guilt offering. The one that deals specifically with transgression, with trespass,
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with the personal guilt of the offender. And after the offering — after the death — He
shall see His seed. He shall prolong His days. This is resurrection. The one who dies as a
guilt offering will live again, will see spiritual offspring, will have extended days. Isaiah

saw the cross and the empty tomb in the same sentence.

«He shall see of the travail of his soul, and shall be satisfied» (Isaiah 53:11). After all the
suffering — the betrayal, the trial, the scourging, the nails, the darkness, the bearing of
the world’s sin — He shall be satisfied. It was worth it. The joy set before Him (Hebrews
12:2) — the redeemed multitude, the souls saved, the new creation — He looks at it all

and says: it was enough. I am satisfied.

«By his knowledge shall my righteous servant justify many; for he shall bear their iniquities»
(Isaiah 53:11). Justify many. Make many righteous. Not by their own works. Not by their
own goodness. By His knowledge — by knowing Him, by trusting in what He has done

— the many are declared righteous. Because He bore their iniquities. The exchange is

complete. He took our sin. We receive His righteousness (2 Corinthians 5:21).

The chapter ends where it began — with exaltation: «Therefore will I divide him a
portion with the great, and he shall divide the spoil with the strong; because he hath poured
out his soul unto death: and he was numbered with the transgressors; and he bare the sin of
many, and made intercession for the transgressors» (Isaiah 53:12). He was numbered with
the transgressors — crucified between two thieves (Mark 15:27-28). He bore the sin of
many. And He made intercession for the transgressors — «Father, forgive them» (Luke

23:34). Every line of this verse was fulfilled on Calvary.

I do not know how to read Isaiah 53 without weeping. I have tried. I cannot do it.
Because when I read «he was wounded for our transgressions», 1 know that «our» includes
me. My transgressions. My iniquities. He was crushed for what I have done. And the
peace I have with God — the peace that lets me sleep at night, the peace that holds me

together when everything else falls apart — that peace cost Him everything.

Seven hundred years before Bethlehem. Every verse fulfilled. This is not coincidence.
This is God.

He shall see of the travail of his soul, and shall be satisfied: by his knowledge shall

my righteous servant justify many; for he shall bear their iniquities.

— Isaiah 53:11
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Chapter 21
The Psalms Cry Out

Iwill declare the decree: the LORD hath said unto me, Thou art my Son; this day

have I begotten thee.

— Psalm 2:7

David was a prophet. Peter said so on the day of Pentecost: «David, being a prophet,
and knowing that God had sworn with an oath to him, that of the fruit of his loins, accord-
ing to the flesh, he would raise up Christ to sit on his throne; he seeing this before spake of the
resurrection of Christ» (Acts 2:30-31). David did not merely write poetry about his own
experiences. He wrote about Christ. He saw things that would not happen for a thou-
sand years, and he wrote them down, and the Holy Spirit preserved them in the psalms

so that when they were fulfilled, the evidence would be undeniable.

We have already looked at Psalm 22 and Psalm 110 in earlier chapters. But there are
other psalms that cry out with the voice of Christ just as clearly, and I want us to hear

them.

Psalm 2 — The Son enthroned. This is a coronation psalm, and it begins with a
question: «Why do the heathen rage, and the people imagine a vain thing?» (Psalm 2:1). The
nations are in uproar. The kings and rulers conspire «against the LORD, and against his
anointed» (Psalm 2:2). The early church quoted this psalm directly and applied it to the
crucifixion. In Acts 4:25-28, the believers pray and say that Herod, Pontius Pilate, the
Gentiles, and the people of Israel gathered together against Jesus — exactly as Psalm 2

predicted. The conspiracy of the rulers against God’s anointed was fulfilled at Calvary.

But God laughs at the conspiracy. «He that sitteth in the heavens shall laugh: the Lord
shall have them in derision» (Psalm 2:4). Then He speaks: «Yet have I set my king upon my
holy hill of Zion» (Psalm 2:6). You conspired to destroy Him. I have enthroned Him. You

nailed Him to a cross. I raised Him from the dead and set Him on the throne.

And then the decree: «The LORD hath said unto me, Thou art my Son; this day have I
begotten thee» (Psalm 2:7). Paul, preaching in Antioch, applied this directly to the resur-
rection of Jesus: «God hath fulfilled the same unto us their children, in that he hath raised up
Jesus again; as it is also written in the second psalm, Thou art my Son, this day have I begotten
thee» (Acts 13:33). The «begetting» is the resurrection — the moment when Jesus was
declared to be the Son of God with power (Romans 1:4). Psalm 2 saw it a thousand years

before Easter morning.
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The psalm ends with a warning and an invitation: «Kiss the Son, lest he be angry, and
ye perish from the way, when his wrath is kindled but a little. Blessed are all they that put their
trust in him» (Psalm 2:12). Kiss the Son — the Hebrew word here is bar H1248, borrowed
from Aramaic, meaning not just «son» but «heir apparent to the throne.» Pay homage to
the royal Heir, acknowledge His authority, submit to His rule. Or perish. The same Jesus
who says «come unto me» also holds a rod of iron (Psalm 2:9). He is both the Lamb and

the Lion.

Psalm 16 — The resurrection. David writes: «Thou wilt not leave my soul in hell; nei-
ther wilt thou suffer thine Holy One to see corruption» (Psalm 16:10). The Hebrew word for
«hell» is she’ol H7585 — the grave, the realm of the dead. And the word for «corruption»
is shachath H7845 — decay, decomposition, the pit. David is saying: my soul will not be

abandoned in the grave, and my body will not rot.

But David did rot. Peter points this out with blunt honesty on the day of Pentecost:
«Men and brethren, let me freely speak unto you of the patriarch David, that he is both dead
and buried, and his sepulchre is with us unto this day» (Acts 2:29). David’s tomb was still
there. His body had decomposed centuries ago. He was not speaking about himself. He
was speaking, as a prophet, about Christ. «He seeing this before spake of the resurrection of
Christ, that his soul was not left in hell, neither his flesh did see corruption. This Jesus hath God

raised up, whereof we all are witnesses» (Acts 2:31-32).

Psalm 16:10 is a resurrection prophecy hidden inside what looks like a personal con-
fession of faith. David wrote it. The Spirit inspired it. And Peter, standing in Jerusalem
fifty days after the tomb was found empty, told thousands of people: David was talking

about Jesus. His flesh did not see corruption. He was raised. And we saw Him.

Psalm 45 — The divine King. This is a wedding psalm, written for a royal marriage.
But what it says about the groom goes far beyond any human king. «Thy throne, O God,
is for ever and ever: the sceptre of thy kingdom is a right sceptre. Thou lovest righteousness, and
hatest wickedness: therefore God, thy God, hath anointed thee with the oil of gladness above thy
fellows» (Psalm 45:6-7).

Read that carefully. The psalmist is addressing someone as God — «Thy throne, O
God» — and then says that God has anointed this person. God is being addressed, and
God is doing the anointing. This makes no sense unless the subject of the psalm is both
human and divine — a king who is also God, who is also anointed by God. The writer of
Hebrews settles the question definitively. He quotes these exact verses and applies them
to the Son: «But unto the Son he saith, Thy throne, O God, is for ever and ever» (Hebrews 1:8).
God the Father, speaking to God the Son, calls Him God. The psalm that seemed like a

royal hymn for a human wedding was, all along, a declaration of the deity of Christ.

Psalm 110 — we have already spent a chapter on this, but let me add one detail.

Verse 4: «The LORD hath sworn, and will not repent, Thou art a priest for ever after the order
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of Melchizedek.» The Messiah is not only a king — He is a priest. And not a temporary,
Levitical priest who serves a term and dies. A priest forever, after an order that predates
the Levitical system, that goes back to the mysterious king of Salem who met Abraham
in Genesis 14. We will return to Melchizedek in a later chapter, but for now, note that the
Psalms contain a priesthood prophecy that the Law of Moses could never have produced.
The Law restricted the priesthood to the tribe of Levi. The Messiah comes from the tribe
of Judah. Psalm 110 resolves the problem by establishing a different priesthood entirely

— one thatis eternal, sworn by God with an oath, and fulfilled in Christ alone.

What strikes me about the messianic psalms is how personal they are. These are not
detached prophecies delivered from a distance. They are cries from the heart. «My God,
my God, why hast thou forsaken me» — that is anguish. «Thou wilt not leave my soul in hell»
— that s faith in the darkest hour. «Thou art my Son» — that is the Father’s voice break-
ing through human language. «Thy throne, O God, is for ever and ever» — thatis worship.
David and the other psalmists were not writing theological treatises. They were praying,
weeping, worshipping, crying out — and in their most raw and honest moments, the
Spirit gave them words that described events they would never see, a Person they would

never meet in the flesh, and a kingdom that would outlast their own by eternity.

The Psalms cry out. They have been crying out for three thousand years. And what
they cryis: Jesus. Heis the Son enthroned. He is the Holy One who did not see corruption.
He is the divine King on the eternal throne. He is the Priest forever. He is the forsaken
one who cried from the cross and the victorious one who rose from the grave. He is in
every psalm, whether by name or by shadow, whether in triumph or in tears. And when

you learn to hear Him there, the Psalms come alive in a way you never expected.

He seeing this before spake of the resurrection of Christ, that his soul was not left
in hell, neither his flesh did see corruption. This Jesus hath God raised up, whereof

we all are witnesses.

— Acts 2:31-32
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Chapter 22
The Seed, the Lamb, the Sacrifice

And Abraham said, My son, God will provide himself a lamb for a burnt offering:
so they went both of them together.

— Genesis 22:8

The first prophecy about Jesus in the Bible is not in a psalm or a prophet. Itisin a

curse. Spoken by God to a serpent in a garden on the worst day in human history.

«And I will put enmity between thee and the woman, and between thy seed and her seed; it
shall bruise thy head, and thou shalt bruise his heel» (Genesis 3:15). The seed of the woman —
not the seed of the man, a detail that matters enormously when you consider the virgin
birth — will crush the serpent’s head. But not without cost. The serpent will bruise
His heel. The victory will come through a wound. The enemy will be destroyed, but the

destroyer will suffer in the process.

This is called the protoevangelium — the first gospel. It is spoken before there is a
Law, before there is a temple, before there is a sacrifice, before there is a covenant with
Abraham or Moses or David. In the wreckage of the fall, before Adam and Eve are driven
from the garden, God announces the plan of redemption. There will be a seed. He will

come from the woman. He will crush the serpent. And He will be wounded doing it.

The cross-references for Genesis 3:15 are staggering — sixty-eight of them in the Trea-
sury of Scripture Knowledge, stretching from Genesis to Revelation. Romans 16:20 —
«the God of peace shall bruise Satan under your feet shortly.» Galatians 3:16 — «Now to Abra-
ham and his seed were the promises made. He saith not, And to seeds, as of many; but as of one,
And to thy seed, which is Christ.» Hebrews 2:14 — «that through death he might destroy him
that had the power of death, that is, the devil.» 1]John 3:8 — «For this purpose the Son of God
was manifested, that he might destroy the works of the devil.» Revelation 12:9 — «the great
dragon was cast out, that old serpent, called the Devil, and Satan.» Revelation 20:10 — the

final crushing.
One verse in Genesis 3. The entire Bible flows from it.

But God did not leave the promise abstract. He gave Abraham a picture of it — a
picture so vivid, so precise, so heartbreaking that it has been called the greatest type of

Christ in the entire Old Testament.
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«Take now thy son, thine only son Isaac, whom thou lovest, and get thee into the land of
Moriah; and offer him there for a burnt offering upon one of the mountains which I will tell thee
of» (Genesis 22:2). Thy son. Thine only son. The one you love. God is describing Isaac,
but the words are the Father’s words about His own Son. «For God so loved the world, that

he gave his only begotten Son» (John 3:16). The echo is unmistakable.

Abraham obeyed. He rose early in the morning, split the wood for the burnt offering,
and took Isaac to the place God had told him. On the third day — the third day, and we
know what happens on the third day — he lifted up his eyes and saw the place afar off
(Genesis 22:4). He told the servants: «Abide ye here with the ass; and I and the lad will go
yonder and worship, and come again to you» (Genesis 22:5). Come again to you. Both of
us. Abraham believed that even if he sacrificed Isaac, God would raise him from the dead.
The writer of Hebrews says so explicitly: «Accounting that God was able to raise him up,
even from the dead; from whence also he received him in a figure» (Hebrews 11:19). Abraham

received Isaac back as a figure — a type — of the resurrection.

And then the detail that breaks your heart: «Abraham took the wood of the burnt offer-
ing, and laid it upon Isaac his son» (Genesis 22:6). The son carries the wood. Isaac carried
the wood up the hill to the place of his own sacrifice. Jesus carried the cross up the hill
to Calvary. The son carries the instrument of his own death. The parallel is so precise it

could not be accidental.

Isaac asked the question: «Behold the fire and the wood: but where is the lamb for a burnt
offering?» (Genesis 22:7). And Abraham answered with the most prophetic sentence any
father has ever spoken: «My son, God will provide himself a lamb for a burnt offering» (Gen-
esis 22:8). God will provide. The Hebrew name for the place — Jehovah-jireh, «the LORD
will see to it» — carries the promise: on this mountain, God will provide the sacrifice. And
He did. Not on that day — on that day He provided a ram caught in a thicket, a substi-
tute, a stand-in (Genesis 22:13). But on this same mountain, roughly two thousand years

later, God provided the true Lamb. His only Son. The one He loved.

And hereis the thread that ties it all together. The mountain is Moriah (Genesis 22:2).
We traced thisin Chapter 8 — Moriah is where the Angel of the LORD stood with a drawn
sword over Ornan’s threshing floor (1 Chronicles 21:15-16). Moriah is where Solomon
built the Temple (2 Chronicles 3:1). The name Moriah means «seen of Jah» — the place
where God is seen, where God provides. Abraham named it Jehovah-jireh and prophe-
sied: «In the mount of the LORD it shall be seen» (Genesis 22:14). On this mountain. It shall

be seen. The provision. The Lamb.

From the seed of the woman in Genesis 3 to the lamb on Moriah in Genesis 22 to the
Passover lamb in Exodus 12 — the thread runs straight to Calvary. Each stage adds de-
tail. In Genesis 3, we know there will be a seed who crushes the serpent. In Genesis 22,

we know God Himself will provide the sacrifice — His own Son, on a specific mountain.
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In Exodus 12, we know the lamb must be without blemish, its blood must be applied, its
bones must not be broken, and its death saves the firstborn from judgment. And then
John the Baptist stands by the Jordan and sees Jesus walking toward him and says: «Be-
hold the Lamb of God, which taketh away the sin of the world» (John 1:29). The lamb that
Genesis promised. The lamb that Abraham trusted for. The lamb that Exodus described.

Here He is. Walking toward you.

Behold the Lamb of God, which taketh away the sin of the world.

— John 1:29
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Chapter 23
The Tabernacle and the Day of

Atonement

Neither by the blood of goats and calves, but by his own blood he entered in once

into the holy place, having obtained eternal redemption for us.

— Hebrews 9:12

The tabernacle was a picture. Every curtain, every piece of furniture, every ritual,
every sacrifice — it was all a picture of something greater. The writer of Hebrews says it
plainly: the priests serve «unto the example and shadow of heavenly things» (Hebrews 8:5).

Shadow. Not the substance. The real thing was always Christ.

I want to walk you through the tabernacle the way the high priest walked through it
on the Day of Atonement, because when you understand the layout, you understand the

gospel.

You entered through one gate. There was only one way in — one door in the eastern
wall. Jesus said: «I am the door: by me if any man enter in, he shall be saved» (John 10:9).

One door. One way.

Inside the gate, the first thing you saw was the brazen altar — the place where the
sacrificial animals were killed and burned. You could not get past it. You could not walk
around it. The first thing between you and God was the blood sacrifice. Without the
shedding of blood, there is no remission of sin (Hebrews 9:22). Every person who entered

the tabernacle had to pass the altar first.

Beyond the altar was the laver — a bronze basin of water where the priests washed
before serving. Jesus washed the disciples’ feet and said: «He that is washed needeth not
save to wash his feet, but is clean every whit» (John 13:10). The altar deals with the guilt of
sin. The laver deals with the daily defilement. Christ accomplishes both.

Then you came to the tabernacle itself — the tent, divided into two chambers. The
first chamber was the holy place, and it contained three pieces of furniture: the table
of showbread (Jesus is the bread of life, John 6:35), the golden lampstand (Jesus is the
light of the world, John 8:12), and the altar of incense (Jesus is our intercessor, Hebrews
7:25, and our prayers rise before God as incense, Revelation 5:8). Every piece of furniture

pointed to Him.
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And then the veil. A thick curtain — tradition says it was four inches thick, woven
of blue, purple, and scarlet thread — separating the holy place from the holy of holies.
Behind that veil was the ark of the covenant, with the mercy seat on top, and the glory of
God dwelling between the cherubim. No one went in there. Not the regular priests. Not

the Levites. Not the people. Only one person, once a year, on one specific day.

The Day of Atonement — Yom Kippur — described in Leviticus 16. The most solemn
day in the Jewish calendar. The one day when the high priest entered the holy of holies

with the blood of a bull and a goat, to make atonement for the sins of the nation.

The ritual was specific and terrifying. The high priest first offered a bull for his own
sins — because unlike Jesus, the human high priest was himself a sinner and needed
cleansing before he could represent anyone else (Leviticus 16:6, 11). Then he took the
blood of a goat and carried it through the veil into the holy of holies and sprinkled it on
the mercy seat — the gold lid on top of the ark (Leviticus 16:15). Inside the ark were the
tablets of the Law — the commandments that the people had broken. The blood was
placed on top of the broken Law. When God looked down from between the cherubim,

He did not see the broken commandments. He saw the blood that covered them.

Thatis the picture. Thatis the gospel in furniture. The Law condemns us. The blood
covers us. When God looks at a sinner who has placed their faith in the sacrifice of Christ,

He does not see the broken commandments. He sees the blood of His Son.

But there was a problem with the Day of Atonement, and the writer of Hebrews makes
sure we see it: it had to be repeated. Every year. The same ritual. The same blood. The
same entrance through the veil. Because the blood of bulls and goats could not actually
take away sin (Hebrews 10:4). It covered it, it rolled it forward, it provided temporary
atonement — but it could never deal with it permanently. Every year the high priest
went in again, which meant that every year the sins had piled up again, which meant
the system was not a solution. It was a holding pattern. It was a shadow waiting for the

substance.
And then Christ came.

«But Christ being come an high priest of good things to come, by a greater and more per-
fect tabernacle, not made with hands, that is to say, not of this building; neither by the blood of
goats and calves, but by his own blood he entered in once into the holy place, having obtained
eternal redemption for us» (Hebrews 9:11-12). Not a tabernacle made with hands. Not
the blood of animals. His own blood. And He entered once — the Greek word is epha-
pax G2178, and Abbott-Smith defines it precisely: “once for all” — not merely "on one
occasion” but “once with permanent, unrepeatable effect.” It appears in Romans 6:10
(He died unto sin once for all), Hebrews 7:27, 9:12, and 10:10. Every use carries the same

weight: what Christ did cannot be undone, need not be repeated, and has permanent
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effect. One sacrifice. One entrance. One offering that accomplished what a thousand

years of repeated sacrifices could never accomplish: eternal redemption.

«For Christ is not entered into the holy places made with hands, which are the figures of the
true; but into heaven itself, now to appear in the presence of God for us» (Hebrews 9:24). The
tabernacle in the wilderness was a figure — a copy — of the true holy place in heaven.
The high priest on the Day of Atonement entered a tent with animal blood. Christ en-

tered heaven itself with His own blood. The one was a picture. The other is the reality.

«So Christ was once offered to bear the sins of many; and unto them that look for him shall
he appear the second time without sin unto salvation» (Hebrews 9:28). Once offered. Not re-
peatedly. Not annually. Not as an ongoing process that might fail or need renewal. Once.
And it was enough. «How much more shall the blood of Christ, who through the eternal Spirit
offered himself without spot to God, purge your conscience from dead works to serve the living
God?» (Hebrews 9:14). The blood of bulls cleansed the flesh. The blood of Christ cleanses
the conscience. It goes deeper. It reaches the part of you that the old system could never
touch — the guilt that sits in your heart at three in the morning, the shame thatno ritual
can wash away, the knowledge that you have fallen short and there is nothing you can
do about it. The blood of Christ reaches there. It purges the conscience. It makes you

clean — not just outwardly, not just ceremonially, but actually, really, all the way down.

And the veil was torn. When Jesus died, the veil in the temple — the barrier that kept
everyone out of the holy of holies— was ripped from top to bottom (Matthew 27:51). The
way inis now open. Not once a year for one man with animal blood. Always, for everyone,
through the blood of Jesus. «Having therefore, brethren, boldness to enter into the holiest by
the blood of Jesus, by a new and living way, which he hath consecrated for us, through the veil,
that is to say, his flesh» (Hebrews 10:19—20). The veil is His flesh. When His body was
broken, the way in was opened. We can now come boldly — not timidly, not fearfully,
not with the dread of the high priest who wore bells on his robe so people could tell if
he was still alive behind the curtain — but boldly, with confidence, into the presence of

God.

The entire tabernacle system — every thread, every measurement, every bloodstain
on the altar, every wisp of incense, every annual Day of Atonement — was a rehearsal
for Calvary. And when the real thing came, the rehearsal ended. The veil tore. The way

opened. And we are invited in.

Having therefore, brethren, boldness to enter into the holiest by the blood of Jesus,
by a new and living way, which he hath consecrated for us, through the veil, that

is to say, his flesh.

— Hebrews 10:19-20
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Chapter 24
The Priest-King

For this Melchisedec, king of Salem, priest of the most high God, who met Abraham
returning from the slaughter of the kings, and blessed him; to whom also Abra-
ham gave a tenth part of all; first being by interpretation King of righteousness,
and after that also King of Salem, which is, King of peace; without father, with-
out mother, without descent, having neither beginning of days, nor end of life; but

made like unto the Son of God; abideth a priest continually.

— Hebrews 7:1-3

He appears in three verses in Genesis, vanishes, and is not mentioned again for a
thousand years — until David writes one line about him in Psalm 110. And then the
writer of Hebrews devotes three chapters to explaining why he matters more than al-
most any other figure in the Old Testament. His name is Melchizedek, and the more you

look at him, the more he looks like someone you have already met.

The story is in Genesis 14. Abraham has just defeated a coalition of kings who had
captured his nephew Lot. He is returning from the battle, and a man meets him — a
man who is simultaneously a king and a priest. «And Melchizedek king of Salem brought
forth bread and wine: and he was the priest of the most high God. And he blessed him, and said,
Blessed be Abram of the most high God, possessor of heaven and earth: and blessed be the most
high God, which hath delivered thine enemies into thy hand. And he gave him tithes of all»
(Genesis 14:18-20).

Three verses. That is all Genesis gives us. But every detail matters.

His name, first. Malki-tsedeq H4442 — Strong’s gives the literal meaning as «my king
is righteousness.» The writer of Hebrews unpacks it: «first being by interpretation King of
righteousness, and after that also King of Salem, which is, King of peace» (Hebrews 7:2). His
name means King of Righteousness. His city — Salem, the ancient name for Jerusalem
— means peace. He is the King of Righteousness and the King of Peace. Righteousness
and peace — the two things that met at the cross. «Mercy and truth are met together; righ-

teousness and peace have kissed each other» (Psalm 85:10).

He brought bread and wine. The same elements Jesus used at the Last Supper to in-
stitute the new covenant. The king-priest of Salem met Abraham with bread and wine,

and Abraham gave him a tenth of everything — an act of worship, an acknowledgment
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of Melchizedek’s superiority. The writer of Hebrews makes this point emphatically: the
one who blesses is greater than the one who is blessed (Hebrews 7:7). Abraham, the fa-
ther of the faithful, the one to whom all the promises were made, bowed to Melchizedek.
That means Melchizedek is greater than Abraham. And since the Levitical priesthood
descends from Abraham, Melchizedek is greater than the Levitical priesthood too (He-
brews 7:9-10).

And then the mostremarkable description in all of Scripture: «Without father, without
mother, without descent, having neither beginning of days, nor end of life; but made like unto
the Son of God; abideth a priest continually» (Hebrews 7:3). No father. No mother. No
genealogy. No birth. No death. Made like unto the Son of God. Strong’s itself, in its
entry for Melchizedek H4442, says: «evidently, a pre-incarnate appearance of Jesus Christ.»
The concordance sees it. The description fits no human being. It fits only the eternal Son
of God, appearing to Abraham in the form of a king-priest before He would come as a

servant.

Now here is why this matters for understanding who Jesus is. Under the Law of
Moses, the priesthood was restricted to the tribe of Levi. Only Levites could serve as
priests. Only descendants of Aaron could be high priests. And Jesus came from the tribe
of Judah — a tribe that Moses said nothing about concerning priesthood (Hebrews 7:14).

So how can Jesus be a priest? The Law forbids it.

Psalm 110:4 provides the answer, and it was written five hundred years before the
question was formally asked: «The LORD hath sworn, and will not repent, Thou art a priest
for ever after the order of Melchizedek.» Not after the order of Aaron. Not after the Levitical
system. After the order of Melchizedek — a priesthood that predates the Law, predates

Levi, predates Aaron, and was established by God’s own oath.

«And it is yet far more evident: for that after the similitude of Melchisedec there ariseth an-
other priest, who is made, not after the law of a carnal commandment, but after the power of
an endless life. For he testifieth, Thou art a priest for ever after the order of Melchisedec» (He-
brews 7:15-17). Not after the law of a carnal commandment — not by human descent,
tribal membership, or institutional appointment. But after the power of an endless life.
The Levitical priests served for a time and died. Their sons replaced them, served, and
died. Generation after generation, the priesthood passed from father to son because
death ended each man’s ministry. But Jesus has an endless life. He died once, rose again,
and lives forever. He does not need a successor. His priesthood does not expire. He is a

priest for ever.

And because He is both king and priest — something no Israelite could ever be, be-
cause the Law separated the offices — He holds both roles in Himself. Zechariah saw
this: «Behold the man whose name is The BRANCH; and he shall grow up out of his place, and
he shall build the temple of the LORD: even he shall build the temple of the LORD; and he shall
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bear the glory, and shall sit and rule upon his throne; and he shall be a priest upon his throne:
and the counsel of peace shall be between them both» (Zechariah 6:12—-13). A priest upon his
throne. Both offices — kingship and priesthood — united in one person. The counsel of

peace between the two. That is Melchizedek’s order. That is Christ.

Three verses in Genesis. One line in a psalm. Three chapters in Hebrews. And the
picture is complete: Jesus is not just a better prophet than Moses, not just a greater king
than David. He is a priest of a higher order than Aaron ever was — an eternal priest, ap-
pointed by God’s oath, who offered not the blood of animals but His own blood, who
entered not an earthly tabernacle but heaven itself, and who lives forever to make inter-

cession for those who come to God through Him (Hebrews 7:25).

Melchizedek met Abraham with bread and wine. Jesus met His disciples with bread
and wine. The King of Righteousness and the King of Peace — the same person, across
the ages, holding the same office, offering the same elements, pointing to the same sac-

rifice.

Wherefore he is able also to save them to the uttermost that come unto God by him,

seeing he ever liveth to make intercession for them.

— Hebrews 7:25
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Chapter 25
The Prophet and the Wisdom

The LORD thy God will raise up unto thee a Prophet from the midst of thee, of thy

brethren, like unto me; unto him ye shall hearken.

— Deuteronomy 18:15

In the Old Testament, God related to His people through three offices: prophet, priest,
and king. The prophet spoke God’s word to the people. The priest brought the people’s
offerings to God. The king ruled on God’s behalf. Israel had all three — but never in the
same person. Moses was a prophet but not a priest of the Aaronic order, and not a king.
Aaron was a priest but not a prophet or a king. David was a king but not a priest, and

only occasionally prophetic. The offices were separate. God divided the labour.

But there were promises scattered through the Old Testament that one day, someone
would come who would unite all three offices in Himself. We have already seen the Priest-

King in Melchizedek and Psalm 110. Now let us look at the Prophet.

Moses said it near the end of his life, as he prepared Israel for the promised land they
would enter without him: «The LORD thy God will raise up unto thee a Prophet from the
midst of thee, of thy brethren, like unto me; unto him ye shall hearken» (Deuteronomy 18:15).
Like unto me. A prophet like Moses. And God confirmed it: «I will raise them up a Prophet
from among their brethren, like unto thee, and will put my words in his mouth; and he shall
speak unto them all that I shall command him. And it shall come to pass, that whosoever will not
hearken unto my words which he shall speak in my name, I will require it of him» (Deuteron-

omy 18:18-19).

The early church understood this as a prophecy of Christ. Peter, preaching in the
temple after healing the lame man, quoted Deuteronomy 18:15 and applied it directly to
Jesus (Acts 3:22-23). Stephen, in his speech before the Sanhedrin, said the same (Acts
7:37). The Prophet like Moses — the one who would speak God’s words with God’s au-

thority, the one you must listen to or face consequences — that Prophet is Jesus.

And the parallels between Moses and Jesus are striking. Moses was born under a
death sentence — Pharaoh ordered the killing of Hebrew baby boys (Exodus 1:22). Jesus
was born under a death sentence — Herod ordered the killing of the children in Bethle-
hem (Matthew 2:16). Moses came out of Egypt (Exodus 12:41). Jesus came out of Egypt
— «Out of Egypt have I called my son» (Matthew 2:15, quoting Hosea 11:1). Moses passed
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through the water of the Red Sea. Jesus passed through the water of baptism. Moses
fasted forty days on the mountain (Exodus 34:28). Jesus fasted forty days in the wilder-
ness. Moses fed the people with bread from heaven. Jesus said: I am the true bread from
heaven (John 6:32). Moses mediated the old covenant at Sinai. Jesus mediates the new
covenant at Calvary. Moses lifted up the serpent. Jesus was lifted up on the cross. The

parallels are not accidental. They are designed.

But]Jesusisnotmerely another Moses. Heis greater than Moses. Moses was a servant
in God’s house. Christ is the Son over God’s house (Hebrews 3:5-6). Moses spoke the
words God gave him. Christis the Word of God (John 1:1). Moses led Israel out of physical
bondage. Christ leads all who believe out of spiritual bondage. The Prophet like Moses

has come, and He is incomparably greater than the one He resembles.

And then there is Wisdom. Turn to Proverbs 8 and read the most mysterious passage

in the wisdom literature.

Wisdom speaks in the first person: «The LORD possessed me in the beginning of his way,
before his works of old. I was set up from everlasting, from the beginning, or ever the earth was»
(Proverbs 8:22-23). This is Wisdom personified — but it is more than personification.
This is a Person. «When there were no depths, I was brought forth; when there were no foun-
tains abounding with water. Before the mountains were settled, before the hills was I brought
forth» (Proverbs 8:24-25). Before creation. Before anything that exists came into being.

Wisdom was there.

«When he prepared the heavens, I was there: when he set a compass upon the face of the
depth... then I was by him, as one brought up with him: and I was daily his delight, rejoicing
always before him; rejoicing in the habitable part of his earth; and my delights were with the
sons of men» (Proverbs 8:27, 30-31). Wisdom was with God at creation. Wisdom was
God’s delight. Wisdom rejoiced before Him. And Wisdom’s delight was with the sons of

men — with us.

Now read John 1:1-3: «In the beginning was the Word, and the Word was with God, and
the Word was God. The same was in the beginning with God. All things were made by him; and
without him was not any thing made that was made.» And Colossians 1:15-17: Christis «the
image of the invisible God... for by him were all things created... and he is before all things, and
by him all things consist.» And 1 Corinthians 1:24, where Paul calls Christ «the power of God,
and the wisdom of God.»

The Wisdom of Proverbs 8 — present at creation, rejoicing before the Father, delight-
ing in mankind — is Christ. The early church fathers saw it. The text itself demands
it. Who else was with God before the world began? Who else was the agent of cre-
ation? Who else delights in the sons of men? The Wisdom that Solomon wrote about,
the Wisdom that calls out in the streets and invites the simple to come and eat at her

table (Proverbs 9:1-6) — that Wisdom became flesh and dwelt among us.
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Prophet, Priest, and King. The three offices of the Old Testament, separated by law
and custom, united in one Person. He is the Prophet like Moses who speaks God’s word
with final authority. He is the Priest after the order of Melchizedek who offers His own
blood and intercedes forever. He is the King who sits on David’s throne and rules with a
sceptre of righteousness. And underneath all three — before all three, before the world
was made — He is the Wisdom of God, present at creation, rejoicing in the Father’s pres-

ence, and delighting in us.

But unto them which are called, both Jews and Greeks, Christ the power of God,
and the wisdom of God.

— 1 Corinthians 1:24
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Chapter 26
The Branch and the Son of Man

I saw in the night visions, and, behold, one like the Son of man came with the
clouds of heaven, and came to the Ancient of days, and they brought him near
before him. And there was given him dominion, and glory, and a kingdom, that all
people, nations, and languages, should serve him: his dominion is an everlasting
dominion, which shall not pass away, and his kingdom that which shall not be

destroyed.

— Daniel 7:13-14

The Old Testament ends with a convergence. The prophets, writing independently
over centuries, describe the same Person from different angles — and when you lay their
descriptions side by side, the picture is unmistakable. A Branch. A Son of Man. A ruler
from Bethlehem. A messenger of the covenant. All of them pointing to the same moment

when God would step into history and make everything right.

The title «the Branch» appears in four prophets, and each one reveals a different as-
pect of the Messiah. The Hebrew word is tsemach H6780 — a sprout, a shoot, something
that grows up from what looks like dead ground. Strong’s lists one of its meanings as

«sprout, shoot (of Messiah from Davidic tree).»

Isaiah usesit: «In that day shall the branch of the LORD be beautiful and glorious» (Isaiah
4:2). Jeremiah uses it: «Behold, the days come, saith the LORD, that I will raise unto David
a righteous Branch, and a King shall reign and prosper» (Jeremiah 23:5). Zechariah uses it
twice, and the second time is extraordinary: «Behold the man whose name is The BRANCH;
and he shall grow up out of his place, and he shall build the temple of the LORD: even he shall
build the temple of the LORD; and he shall bear the glory, and shall sit and rule upon his throne;
and he shall be a priest upon his throne: and the counsel of peace shall be between them both»
(Zechariah 6:12-13). A man whose name is The Branch. He will build the temple. He will
bear the glory. He will sit on the throne as both king and priest. This is the Priest-King of
Psalm 110, the Melchizedek figure, now given a prophetic name: the Branch. The sprout

from the stump of Jesse (Isaiah 11:1). The shoot from dead ground.

And then Daniel sees something that terrified the high priest when Jesus quoted it

to his face.

Daniel’s vision in chapter 7 shows four beasts rising from the sea — four world em-

pires — and then the Ancient of days takes His seat, and the court is convened, and the
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beasts are judged. And in the midst of this cosmic scene: «I saw in the night visions, and,
behold, one like the Son of man came with the clouds of heaven, and came to the Ancient of days,
and they brought him near before him. And there was given him dominion, and glory, and a
kingdom, that all people, nations, and languages, should serve him: his dominion is an everlast-
ing dominion, which shall not pass away, and his kingdom that which shall not be destroyed»
(Daniel 7:13-14).

One like the Son of man. Not an angel — Daniel has described angels elsewhere, and
they look different. This is someone who looks human — son of man, a human figure —
but who comes with the clouds of heaven, which in the Old Testament is the prerogative
of God alone (Psalm 104:3, Isaiah 19:1). He approaches the Ancient of days — the eternal
God on His throne — and receives from Him dominion, glory, and a kingdom that in-
cludes all peoples, all nations, all languages, and lasts forever. This is not a human king
receiving a temporary mandate. This is a divine-human figure receiving eternal, univer-

sal sovereignty directly from the hand of God.

And «Son of Man» became Jesus’s favourite title for Himself. He used it more than
eighty times in the Gospels. He did not call Himself the Messiah in public — that term
carried too much political baggage. He called Himself the Son of Man. The crowd in John
12:34 could hear Him use the title and still ask, «Who is this Son of man?» The answer was
in Daniel all along — a figure who is both human and divine, who comes in clouds and

glory, who receives an everlasting kingdom from God Himself.

At His trial before the Sanhedrin, the high priest asked Him directly: «Art thou the
Christ, the Son of the Blessed?» And Jesus answered: «I am: and ye shall see the Son of man
sitting on the right hand of power, and coming in the clouds of heaven» (Mark 14:61-62). He
combined Daniel 7:13 with Psalm 110:1in a single sentence. The Son of Man from Daniel
— coming in clouds. The Lord seated at God’s right hand from Psalm 110. Both titles.
Both prophecies. Applied to Himself. And the high priest tore his robes and said: «What
need we any further witnesses? Ye have heard the blasphemy» (Mark 14:63—-64). The high
priest understood perfectly. Jesus was claiming to be the figure in Daniel’s vision — the
one who receives eternal dominion from the Ancient of days. That is a claim to deity.

That is why they condemned Him to death.

Micah adds the birthplace: «But thou, Bethlehem Ephratah, though thou be little among
the thousands of Judah, yet out of thee shall he come forth unto me that is to be ruler in Israel;
whose goings forth have been from of old, from everlasting» (Micah 5:2). The ruler comes
from Bethlehem — the smallest, most insignificant town in Judah. But His goings forth
have been from of old, from everlasting. He has an eternal origin. He is not merely born
in Bethlehem — He arrives in Bethlehem from eternity. The religious leaders knew this

verse. When the magi came asking where the Messiah would be born, the chief priests
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and scribes quoted Micah 5:2 without hesitation (Matthew 2:4-6). They knew the ad-

dress. They just did not recognise the occupant when He arrived.

And Malachi, the last prophet before the four hundred years of silence, delivers the
final announcement: «Behold, I will send my messenger, and he shall prepare the way be-
fore me: and the Lord, whom ye seek, shall suddenly come to his temple, even the messenger of
the covenant, whom ye delight in: behold, he shall come, saith the LORD of hosts» (Malachi
3:1). Three persons in one verse. God speaks: I will send my messenger — that is John
the Baptist, the forerunner. The Lord whom ye seek shall suddenly come to his temple
— that is Christ, arriving at the temple. The messenger of the covenant — that is also
Christ, bringing the new covenant in His blood. Jesus applied the first part to John the

Baptist (Matthew 11:10). The rest He fulfilled Himself when He walked into the temple

and cleansed it.

The Branch from David’s stump. The Son of Man from Daniel’s vision. The ruler
from Bethlehem whose origins are eternal. The Lord who comes suddenly to His temple.
Four prophets, four angles, one Person. And when He came — when He was born in
Bethlehem, grew up in Nazareth, walked into the temple, stood before the Sanhedrin,
and said «I am» — every thread converged. The Branch grew. The Son of Man appeared.

The eternal ruler arrived. The Lord came to His temple.

And they killed Him. And He rose. And His kingdom has not been destroyed, and it

will not be destroyed, and it will not pass away. Just as Daniel said.

But thou, Bethlehem Ephratah, though thou be little among the thousands of Ju-
dah, yet out of thee shall he come forth unto me that is to be ruler in Israel; whose

goings forth have been from of old, from everlasting.

— Micah 5:2
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Chapter 27
The Living Word

For the word of God is quick, and powerful, and sharper than any twoedged sword,
piercing even to the dividing asunder of soul and spirit, and of the joints and mar-

row, and is a discerner of the thoughts and intents of the heart.

— Hebrews 4:12

Everything we have traced in this book — from the Emmaus road to the Suffering
Servant, from the burning bush to the Branch and the Son of Man — it all comes down

to a single question: does He still speak?

Is the Jesus who opened the Scriptures to the two disciples on the road to Emmaus
still opening Scriptures today? Is the Word of God that was alive in Moses and David and
Isaiah and Daniel still alive now? Orisita closed book — a record of what God once said,

preserved in leather and gilt, honoured and studied but no longer speaking?

I can tell you from my own life: He speaks. The Word of Godis not a dead text. Itisnot
a museum piece. It is, as the writer of Hebrews says, «quick» — the Greek is zao G2198,
alive, not merely existing but actively living — «and powerful» — the Greek is energes
G1756, from which we get the word energy, meaning operative, at work, producing effects
right now — «and sharper than any twoedged sword, piercing even to the dividing asunder of
soul and spirit, and of the joints and marrow, and is a discerner of the thoughts and intents of
the heart» (Hebrews 4:12). It reads you while you read it. It knows what you are thinking.
It reaches into the deepest places of your inner life — the places you hide from everyone
else — and it speaks to what it finds there. The word «piercing» is diitknoumenos G1338,
a present middle participle — the Word does not pierce once and stop; it continuously
penetrates, working its way through every layer. And «discerner» is kritikos G2924, the
root of our word critic — the Word judges the heart; the heart does not judge the Word.
Not with condemnation, though it convicts when conviction is needed. With truth. With

light. With the voice of the One who wrote it.

And notice the next verse: «Neither is there any creature that is not manifest in his sight:
but all things are naked and opened unto the eyes of him with whom we have to do» (Hebrews
4:13). The writer shifts from «it» to «him.» The Word of God is not an «it.» Itis a «him.»
The Word is a Person. «In the beginning was the Word, and the Word was with God, and the
Word was God» (John 1:1). When you open your Bible and the text pierces you, divides

your soul from your spirit, discerns your thoughts — that is not a book working on you.
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That is Christ working on you through the book. He is the living Word. The Scriptures

are His voice.

Jesus promised that after He left, the Spirit would continue His teaching. «When he,
the Spirit of truth, is come, he will guide you into all truth: for he shall not speak of himself;
but whatsoever he shall hear, that shall he speak: and he will shew you things to come. He
shall glorify me: for he shall receive of mine, and shall shew it unto you» (John 16:13—14). The
Spirit does not freelance. He takes the things of Christ and shows them to us. He glorifies
Jesus. He does not introduce new revelation that contradicts what Jesus already said —
Heilluminates what Jesus said, what the apostles wrote, what the prophets foretold. The

Spirit and the Word work together. They always have.

I need to say something here that I think is important, because I have seen people
go wrong in both directions. Some people treat the Bible as a dead letter — they read it
as history or literature but do not expect God to speak through it. They keep it at arm’s
length, academically interesting but personally inert. Thatis a mistake. The Bibleis alive.
It does things to you that no other text can do, because the Spirit who inspired itis active

in the reader who opens it in faith.

But other people go the other direction. They pursue experiences — visions, dreams,
prophecies, impressions, feelings — and they detach them from Scripture. They say: God
told me this. God showed me that. And what God supposedly told them has no connec-
tion to what He has already written. Thatis dangerous. Not because God does not speak
outside the Bible — I believe He does, and I have experienced it — but because every ex-
perience, every impression, every dream, every prophetic word must be tested against
Scripture. Peter was on the mountain of the Transfiguration. He saw the glory with his
own eyes. He heard the Father’s voice. And then he wrote: «We have also a more sure
word of prophecy; whereunto ye do well that ye take heed, as unto a light that shineth in a dark
place, until the day dawn, and the day star arise in your hearts» (2 Peter 1:19). More sure than
the Transfiguration experience. The written word of prophecy — the Scripture — is the
more sure word. The experience confirms the text. The text does not need the experience

to be authoritative. But the experience always needs the text to be safe.

I have had experiences I cannot explain in natural terms. Times when a verse came to
me at exactly the moment I needed it, without any logical reason for it to be in my mind.
Times when I was reading and the text suddenly opened up and I saw something that
made me weep, not because I was sad but because I was seeing Him — seeing Jesus in a
passage | had read dozens of times — and the seeing was gift, not achievement. Times
in prayer when a word came to my spirit — not audibly, but clearly — and that word
aligned perfectly with Scripture, and the fruit of following it was good. I do not apologise
for these experiences. They are real. But I hold every one of them accountable to the

written Word.
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«Knowing this first, that no prophecy of the scripture is of any private interpretation. For the
prophecy came not in old time by the will of man: but holy men of God spake as they were moved
by the Holy Ghost» (2 Peter 1:20-21). The Scripture was not produced by human will. It
was produced by the Holy Spirit moving through human vessels. And the same Spirit
who wrote it is the Spirit who illuminates it when we read it. He does not contradict
Himself. What He says to your heartin prayer will never contradict what He has written

in the text. If it does, the problem is not with the text.

Jesus still speaks. He speaks through the Scriptures, by His Spirit, to every person
who opens the Bible and asks Him to show them what is there. He is the living Word
— not just two thousand years ago, not just in the pages of a first-century text, but now.
Today. In your morning. In your need. In your darkness and your confusion and your joy

and your grief. He is there. He is speaking. And His sheep hear His voice (John 10:27).

The question has never been whether He is speaking. The question is whether we

are listening.

My sheep hear my voice, and I know them, and they follow me.

—John 10:27
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Chapter 28
The Alpha and the Omega

Fear not; I am the first and the last: I am he that liveth, and was dead; and, behold,

I am alive for evermore, Amen; and have the keys of hell and of death.

— Revelation 1:17-18

We have traced Jesus from Genesis to the Prophets, through the Psalms, into the
Gospels, and across the letters of the apostles. Now we come to the end. The last book.

The Revelation of Jesus Christ.

And the Jesus of Revelation is not the gentle teacher walking the shores of Galilee. He
is the glorified Christ — the King of kings in His full, unveiled majesty. John, the beloved
disciple, the one who had leaned against Jesus’s chest at the Last Supper (John 13:23),
sees Him on the island of Patmos, and falls at His feet as though dead (Revelation 1:17).
The same John who had walked with Him, eaten with Him, watched Him sleep in a boat
— that John sees the risen, glorified Christ and collapses. Because this is who Jesus truly
is, and the gentle carpenter of Nazareth was the veil over the glory, not the other way

round.

Listen to the description: «One like unto the Son of man, clothed with a garment down
to the foot, and girt about the paps with a golden girdle. His head and his hairs were white like
wool, as white as snow; and his eyes were as a flame of fire; and his feet like unto fine brass, as
if they burned in a furnace; and his voice as the sound of many waters. And he had in his right
hand seven stars: and out of his mouth went a sharp twoedged sword: and his countenance was

as the sun shineth in his strength» (Revelation 1:13-16).

White hair — purity, eternity, the Ancient of Days from Daniel 7 now identified as
the Son of Man. Eyes like fire — nothing hidden, nothing unseen, nothing escaping His
gaze. Feet like brass burned in a furnace — judgment, the same brass of the altar where
sacrifices were consumed. His voice like many waters— the sound that drowns out every
other sound. A sword from His mouth — the Word of God, the same weapon He used
against Satan in the wilderness, now wielded in its full power. And His face like the sun
in full strength — the same face that shone on the Mount of Transfiguration, now fully

unveiled, no longer restrained for human eyes.

And He speaks: «Fear not; I am the first and the last: I am he that liveth, and was dead;

and, behold, I am alive for evermore, Amen; and have the keys of hell and of death» (Revelation
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1:17-18). The first and the last— Isaiah 44:6, where the LORD says «I am the first, and I am
the last; and beside me there is no God.» Jesus takes the titles of YHWH and applies them
to Himself. And He adds: [ was dead. I am alive. And I hold the keys of death and hell.
Death cannot hold Him. The grave could not keep Him. He went in and came out and
took the keys with Him. No one dies without His permission. No one enters the grave
without passing through His authority. The last enemy — death itself — is under His
feet (1 Corinthians 15:26).

At the end of the book, the final words of Christ recorded in Scripture, He says: «I am
Alpha and Omega, the beginning and the end, the first and the last» (Revelation 22:13). Alpha
— the first letter of the Greek alphabet. Omega — the last. He is the first word and the
last word. He is the beginning of the story and the end of the story. Nothing precedes
Him and nothing follows Him. He was there before Genesis 1:1, and He will be there after

the new heaven and the new earth are established.

And then this: «I Jesus have sent mine angel to testify unto you these things in the churches.
I am the root and the offspring of David, and the bright and morning star» (Revelation 22:16).
The root and the offspring. He is both David’s origin and David’s descendant. He is the
root from which David’s line grows, and He is the branch that grows from David’s line.
He is before David and after David. He is the source and the product. The eternal God
who created the line and the man who was born into it. Root and offspring. Both. At the

same time.

The bright and morning star — the star that appears before dawn, the first light in
the darkness, the signal that the nightis ending and the day is about to break. Peter used
the same image: «Take heed, as unto a light that shineth in a dark place, until the day dawn,
and the day star arise in your hearts» (2 Peter 1:19). The day star. The morning star. Jesus.

Rising in the heart.

The book of Revelation ends with the simplest and most powerful prayer in all of
Scripture: «Even so, come, Lord Jesus» (Revelation 22:20). Come. That is the cry of the
church. That is the longing of the bride for the bridegroom. That is the hope of every
believer who has read these Scriptures and found Jesus on every page — from the seed of
the woman in Genesis to the Alpha and Omega in Revelation — and who knows that the
story is not over. He is coming back. And when He does, every knee will bow and every
tongue will confess that Jesus Christ is Lord, to the glory of God the Father (Philippians
2:10-11).

We started this book on the road to Emmaus, walking with two disciples who did not
recognise therisen Christ beside them. He opened the Scriptures and showed them what
was written there—in Moses, in the Prophets, in the Psalms — concerning Himself. And

their hearts burned within them.
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We have walked the same road. We have traced His presence through the Torah and
the Prophets and the Writings. We have seen Him in the burning bush and on the thresh-
ing floor and in the scroll at Nazareth and in the upper room and on the cross and in the
empty tomb. We have heard Him say «It is written» and «I am» and «It is finished.» And
now, in the final pages of Scripture, we see Him as He truly is — glorified, sovereign,
eternal, holding the keys of death and hell, and speaking to His church: «Behold, I come
quickly.»

He is the Alpha. He is the Omega. He is the first word of the Bible and the last. He is

Jesus — the same yesterday, and to day, and for ever.

He which testifieth these things saith, Surely I come quickly. Amen. Even so, come,
Lord Jesus.

— Revelation 22:20
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Chapter 29

The Name in the Letters

It is the glory of God to conceal a thing: but the honour of kings is to search out a

matter.

— Proverbs 25:2

Throughout this book we have traced Jesus through the surface of Scripture — His
own quotations, the prophecies He fulfilled, the types and shadows that pointed to Him
across two thousand years of Hebrew history. Every chapter has dealt with what the
text says when you read it. This chapter deals with what the text hides when you count

its letters.

29.1 Equidistant Letter Spacing

The Hebrew Bible was transmitted with extraordinary precision. Every letter was counted
by the scribes. The Masoretes, who standardized the text between the sixth and tenth
centuries, counted not only every word but every letter in every book, recording the mid-
dle letter of the Torah and the middle word of each section. No other ancient text in
human history was preserved with this level of care. The scribes believed — and the

tradition taught — that every letter was inspired, not just every word.

In the twentieth century, researchers began to examine what happens when you read
the Hebrew text not word by word but letter by letter, at fixed intervals. The method is
called Equidistant Letter Spacing (ELS): starting at a given position, you count every
nth consonant and see if a word is spelled out. The skip interval may be 5, 50, or 500 —
the question is whether meaningful words appear at regular intervals more often than
chance would predict, and whether they appear in passages where their meaning is rel-

evant.

The method is not without controversy. In any text of sufficient length, some ELS pat-
terns will appear by pure chance. A four-letter word will surface at various skip intervals
in any Hebrew chapter simply because the alphabet has only twenty-two consonants
and the text has hundreds or thousands of letters. The question is never «does the word
appear?» — it will. The question is: where does it appear, how often does it appear, and

do the letters fall in passages whose surface meaning corresponds to the hidden word?
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Whatfollowsis not speculation. Itis the result of computational analysis of the West-
minster Leningrad Codex — the oldest complete manuscript of the Hebrew Bible, dated
to 1008 AD, and the standard critical text used by scholars worldwide. The Hebrew was
extracted via the Darash Bible Service, vowel points were stripped to produce the conso-
nantal skeleton, and every letter position was verified. The reader can reproduce these

results with any Hebrew Bible and a simple counting algorithm.

29.2 The Name

The Hebrew name of Jesus is [J[J[][] (Yeshua) — four consonants: yod (7), shin (¥), vav (),
ayin (¥). The name means «he saves» or «salvation.» It is derived from the root Y°,
yasha H3467 — to save, to deliver, to rescue. When the angel told Joseph to name the
child Jesus, he said: «thou shalt call his name JESUS: for he shall save his people from their

sins» (Matthew 1:21). The name is the mission.

We searched for this four-letter sequence — VI — atequidistantintervals through-
out the key messianic passages of the Hebrew Bible. What we found stopped us in our

tracks.

29.3 Psalm 22 — The Crucifixion Psalm

Psalm 22 is the psalm Jesus quoted from the cross: «My God, my God, why hast thou for-
saken me?» (Matthew 27:46, quoting Psalm 22:1). It was written by David approximately
one thousand years before the crucifixion. It describes, in first-person detail, events that
would not occur for a millennium: the piercing of hands and feet (v.16), the casting of lots
for garments (v.18), the mocking words of the crowd (v.8), the bones out of joint (v.14),

the thirst (v.15). No other psalm matches the crucifixion narrative with this precision.

The Hebrew text of Psalm 22 contains 1,013 consonants. Within those consonants,
the name Y1 (Yeshua) appears at equidistant letter intervals nine times in the for-
ward direction. Thisis a rate of 11.85 per thousand consonants — more than three times

the rate found in a control chapter of comparable length (Isaiah 1, at 3.43 per thousand).
But the rate alone is not what arrests the attention. It is where the letters fall.
The Surface — ”From My Salvation”

The very first place the four consonants of Y10 appear in Psalm 22 is on the surface
— consecutive letters — inside the word [J[J[JII0[ (miyveshuati, «from my salvation») in

the opening cry of the psalm:

«My God, my God, why hast thou forsaken me? Why art thou so far from my salvation»?
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The name of Jesus is embedded in the Hebrew word for «my salvation» in the very
sentence He quoted as He hung on the cross. This is plain text, not an equidistant code
— the letters are simply there, in the word David wrote. The hidden codes that follow

read the same name at wider intervals.
Skip 26 — The Crucifixion (Verses 15-17)

At every 26th consonant, the name V1" is spelled out across the exact verses that

describe the physical suffering of the cross:

[] (yod) falls in verse 15 — «I am poured out like water, and all my bones» are out of

joint; my heart is like wax; it is melted in the midst of my bowels.

[] (shin) falls in verse 16 — «My strength is dried up like a potsherd»; and my tongue

cleaveth to my jaws.

[] (vav) falls in verse 16 — «Thou hast brought me into the dust of death».

[] (ayin) falls in verse 17 — «The assembly of the wicked» have enclosed me: they

pierced my hands and my feet.

The name of Jesus spans from the bones poured out like water, through the dust of

death, to the piercing of hands and feet. Every letter touches a detail of the crucifixion.
Skip 130 — The Garments and the Lots (Verses 11-24)

At every 130th consonant:

[] (yod) falls in verse 11 — «Thou art my God».

[] (shin) falls in verse 16 — «My strength is dried up».

[] (vav) falls in verse 19 — «They part my garments among them, and cast lots» upon

my vesture.

[] (ayin) falls in verse 24 — «All the seed» of Israel.

The third letter of Yeshua’s name falls directly in the verse about casting lots for His
garments — the detail fulfilled at the foot of the cross (John 19:23-24). And the final

letter lands on «the seed of Israel» — the lineage through which salvation came.
Skip 91 — From Suffering to Salvation (Verses 13—-22)

At every 91st consonant, the name stretches from the bulls that surround Him (v.13),
through the tongue cleaving to His jaws (v.16), past the staring crowd (v.18), to the word

0000000 (hoshiani) in verse 22 — «Save me!» This word shares the same root as the
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name Yeshua: yasha (Y0°) — to save. The hidden name of Jesus ends on the word that

cries out for the very salvation His name means.
Skip 34 — The Kingdom Declaration (Verses 28-30)

At every 34th consonant, the name Y1 appears in the closing section of the psalm

— the section that shifts from suffering to triumph:

e [] and [] fall in verse 28 — «All the ends of the earth shall remember and turn» unto

the LORD: and all the families of the nations shall worship before thee.

e [Jand []fall in verse 30 — «All they that go down to the dust» shall bow before him.

After the suffering, after the death, after the piercing and the lots — all nations wor-
ship, and the kingdom is the LORD’s. And the name of Jesus is written in those very

words.

29.4 Isaiah 53 — The Suffering Servant

Isaiah 53 — the most explicitly messianic chapter in the Hebrew Bible, written approx-
imately 700 years before Christ — contains 667 Hebrew consonants. Within those con-
sonants, the name Y1 appears at equidistant intervals once in the forward direction,

at a skip of every 57th consonant.

The four letters fall across verses 2 through 5:

[] (yod) falls in verse 2, in the word [J[J[J[J[] — «before himx»: «He shall grow up before

him» as a tender plant.

[] (shin) falls in verse 3, in the word [J[J[J[J[] — «menx»: «He was despised and rejected

of men».

[] (vav) falls in verse 4, in the word [J[J[] — «he»: «Surely he» hath borne our griefs.

[] (ayin) falls in verse 5, in the word [J[J[J{[J[] — «our transgressions»: «He was

wounded for our transgressions».

The words the letters touch form a narrative: before Him — men — He — our trans-
gressions. The Servant who grew up before God, rejected by men, who is Himself the One
bearing our transgressions. The name of Jesus is woven through the passage that de-

scribes what Jesus did.
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29.5 A Word of Honesty

We must be careful. A four-letter Hebrew word will appear at various skip intervals in
any text of sufficient length simply by the mathematics of probability. We tested a con-
trol chapter — Isaiah 1, a non-messianic chapter of 1,458 consonants — and found 5 ELS
occurrences of ¥, including 2 in the forward direction. This is a rate of 3.43 per thou-

sand consonants.

Psalm 22, with 1,013 consonants, has 12 occurrences including 9 forward — a rate of

11.85 per thousand. Thatis 3.5 times the control rate.

Is this conclusive proof? No. ELS analysis is suggestive, not definitive. The human
mind is prone to finding patterns, and we must resist the temptation to see design where

chance may suffice.

But consider what we are looking at. The name ¥ does not merely appear some-
where in these chapters at some random skip. In Psalm 22, it stands on the surface inside
the word «my salvation» in the verse Jesus quoted from the cross. It appears at skip 26
spanning the verses that describe the piercing of hands and feet. It appears at skip 130
touching the casting of lots. It appears at skip 34 in the verses where all nations wor-
ship. And in Isaiah 53, it spans the exact verses that describe the Servant bearing our

transgressions.

The statistical frequency could be coincidence. The placement cannot. Either God
encoded the name of His Son in the consonants of the Hebrew text, or the most mean-
ingful name in human history fell by accident into the most meaningful verses in the He-
brew Bible — not once, but nine times in a single psalm, each time touching the words

that describe what He would do.

29.6 My Name Is Yeshua

But the name YI0" is four letters. What if the Torah contains not just the name but a

sentence?

We searched the Torah — all 304,805 letters of the Pentateuch — for the seven-letter
sequence [[J00000 (Yeshua shmi — ”Yeshua is my name” or "My name is Jesus”). In He-
brew, this is a complete sentence: Y1 (Jesus) + ¥ (my name). No copula verb is

needed. It is God speaking: My name is Salvation.

The sequence appears twenty-two times in the entire Torah. Twenty-two — the
number of letters in the Hebrew alphabet. One occurrence for each letter God used to

write His own book.

Of the twenty-two, two landings demand attention.
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Skip 1,367 — Genesis 32:10-11. The first letter of "My name is Yeshua” falls on the
surface word [J[J[J[][] — the Jordan. The verse reads:

I am not worthy of the least of all the mercies, and of all the truth, which thou
hast shewed unto thy servant; for with my staff I passed over this Jordan ldots

Deliver me, I pray thee, from the hand of my brother, from the hand of Esau.

— Genesis 32:10-11

Jacob at the Jordan. He crossed the river with nothing but a staff — by faith. And he
cries out: deliver me. The Hebrew root for "deliver” is natsal. But the hidden code answers
with a different word for deliverance: ¥IW" — Yeshua — salvation itself. ”Deliver me!”
says Jacob. "My name is Deliverance,” says the code. And it starts at the Jordan — where
Joshua (Yehoshua, the same name) would cross into the Promised Land, and where Jesus

Himself would walk into the water to be baptized.

Skip 305 — Numbers 14:26-27. The sentence begins at:

And the LORD spake unto Moses and unto Aaron, saying, How long shall I bear

with this evil congregation, which murmur against me?

— Numbers 14:26-27

God speaking about the Israelites who refused to enter the Promised Land. They
stood at the border. They saw the land. And they would not cross. They murmured
instead. "My name is Yeshua” is encoded where God confronts those who will not enter.

The parallel to baptism is unmistakable: will you cross, or will you murmur on the shore?

And the surface words the sentence passes through include [[[JJ[J[] — and they died.
The spies who brought the bad report died. Those who refused to cross died in the wilder-
ness. "My name is Salvation,” says the code — but those who would not enter did not

receive it.

Twenty-two occurrences. One for each Hebrew letter. One starting at the Jordan
where Jacob begged for deliverance. One starting where God rebuked those who refused
to cross. The nameis notjust hidden in the Torah. It speaks. It answers prayers. It warns

the disobedient. And it has been waiting in the letters for 3,400 years.

Two of the other twenty landings are worth a moment more. At skip 5,603, the sen-
tence begins in Genesis 46:28 — on the surface word [J[J[][][] (Yehudah, Judah), the tribe
from which the Messiah would come. The sentence «My name is Yeshua» starts on the
name of the tribe that would carry His line. And at skip 8,890, it begins in Genesis 3:13
— the verse where Eve says: «the serpent beguiled me, and I did eat.» The code that spells
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«My name is Salvation» starts on the very verse where the need for salvation first enters
the world. The problem is on the surface. The answer is underneath. Both written by

the same hand.

29.7 A Name Hidden on His Own Name

There is one more finding from the Torah that we cannotleave out, because when we ran

the search it stopped us cold.

Turn to Exodus 17. Israel has just come out of Egypt. They are thirsty at Rephidim.
Water comes out of the rock. And then Amalek attacks them. Moses tells his young as-
sistant what to do: «Choose us out men, and go out, fight with Amalek: to morrow I will stand
on the top of the hill with the rod of God in mine hand» (Exodus 17:9). The young assistant
is named Joshua. In Hebrew, his name is [J[J[J[J[] (Yehoshua) — the same name, the same

root, the same meaning as Jesus: The LORD saves.

Now count every tenth letter starting inside that verse. What you read is Y10 —
Yeshua. The name of Jesus, at skip 10, begins right on the surface word Yehoshua. The
hidden name of Jesus starts on the visible name of Joshua. The same name, above and

beneath. One on the page. One in the letters.

And then count every forty-fourth letter starting in the next verse, Exodus 17:10 —
«So Joshua did as Moses had said to him.» Again Y10°. Again starting on the surface word
Yehoshua. Two independent skip intervals. Same passage. Same surface word. Same

hidden name.

Think about what is happening here. A young man named The LORD saves is fight-
ing Israel’s first battle after Egypt, while Moses holds up his hands on the hill. One day
another Man named The LORD saves would hold up His own hands — nailed, not lifted
by friends — and win a greater battle, a final battle, for all the people of God. And right
there in the letters, at the very verse where the first Yehoshua goes into his first fight, the
Author of the Torah pressed in the name of the second Yehoshua. Not once. Twice. At

two different skips. Reading down onto the same surface word.

If you had asked me, before we ran this search, where the name of Jesus would appear
in the Torah, I would not have guessed here. And yet here it is, exactly where it belongs

— on the man who carries His name.

Proverbs 25:2 says: «It is the glory of God to conceal a thing: but the honour of kings is to
search out a matter.» The surface of Scripture declares Jesus openly. The letters beneath
the surface whisper His name. Both testimonies point in the same direction. And the

honour of the search is ours.
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David wrote Psalm 22 a thousand years before the cross. He described the piercing, the lots,
the mocking, the thirst, the dust of death. And woven through those very words — hidden in
every 26th consonant, every 91st, every 130th — is the name of the One who would hang there:
000 Yeshua. Jesus. The text says it on the surface. The letters say it underneath. The whole

Bible, from its words to its consonants, testifies of Him.
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Chapter 30
The Words Beneath the Words

Declaring the end from the beginning, and from ancient times the things that are

not yet done, saying, My counsel shall stand, and I will do all my pleasure.

— Isaiah 46:10

The previous chapter traced a single name — ¥, Yeshua — hidden at equidistant
intervals in Psalm 22 and Isaiah 53. But one name, however significant, could be coin-
cidence. What if the encoding goes deeper? What if the Hebrew text contains not just
the name of Jesus but an entire vocabulary of His mission — lamb, cross, blood, priest,
king, grave, death, life, redeem — and what if every one of these words falls in exactly

the verses that describe what it means?

We searched. Here is what we found.

30.1 The Method

Using the Westminster Leningrad Codex (extracted via the Darash Bible Service), we
stripped each passage to its consonantal skeleton and searched for forward equidistant
letter spacing of sixteen Hebrew words related to the person and work of the Messiah.
For each word found, we recorded not only its frequency but where it starts and where it
ends — which verses the first and last letters fall in. The question was never whether the
words appear. In a text of hundreds of consonants, short Hebrew words will appear at
various skip intervals by mathematical necessity. The question was whether they appear
in the right place — whether the word for lamb falls in the verses about a lamb, whether
the word for cross falls in the verses about crucifixion, whether the word for king falls in

the verses about kingship.

30.2 Isaiah 53 — The Vocabulary of the Servant

But he was wounded for our transgressions, he was bruised for our iniquities: the
chastisement of our peace was upon him; and with his stripes we are healed. All
we like sheep have gone astray; we have turned every one to his own way; and
the LORD hath laid on him the iniquity of us all. He was oppressed, and he was
afflicted, yet he opened not his mouth: he is brought as a lamb to the slaughter.
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— Isaiah 53:5-7

Isaiah 53 contains 667 Hebrew consonants across 12 verses. Here is what the equidis-

tant letter search revealed:

0000 (Yeshua, Jesus) — one forward ELS at skip 57. It starts in verse 2 («he grew up
before him as a tender plant») and ends in verse 5 («he was wounded for our transgressions»).

The name spans from the Servant’s humble appearance to the reason for His suffering.

0000 (Mashiach, Messiah) — one forward ELS at skip 136. It startsin verse 5 («wounded
for our transgressions») and ends in verse 12 («he poured out his soul unto death»). The title

spans from the wounding to the death.

Together, the name and the title cover the entire chapter. Yeshua spans verses 2—5.
Mashiach spans verses 5-12. They overlap at verse 5 — «wounded for our transgressions»
— and between them, every verse of the Suffering Servant prophecy is covered by one or

the other. The name begins the story. The title finishes it.

(00 (¢zalav, cross/crucify) — three forward ELS occurrences. All three startin verse 2,
where the Servant is described as having «no form nor comeliness.» One ends in verse
4 («we esteemed him stricken»), the second in verse 7 («he opened not his mouth»), and
the third spans to verse 11. The word for crucifixion starts at the rejection and extends

through the suffering.

(00 (kevesh,lamb) — six forward occurrences. Three cluster between verses 8 and 12,
and three more span earlier sections. The densest hit starts in verse 8 — «he was taken
from prison and from judgment» — and ends in verse 10, where the LORD makes his soul

an offering. The lamb stretches from the trial to the sacrifice.

(00 (kohen, priest) — three forward occurrences. They span verses 69, verses 4—9,
and verses 2—12. All three cover the section where the Servant bears sin, is led to slaugh-
ter, and makes his grave with the wicked. The priestly office — the one who stands be-
tween God and man to offer sacrifice — appears in the verses that describe the ultimate

sacrifice.

(00 (melek, king) — one forward ELS, spanning verses 4-10. It starts at «surely he
hath borne our griefs» and ends at «he shall see his seed, he shall prolong his days.» The king
suffers, dies, and then sees his descendants. Kingship encompasses both the suffering

and the resurrection.

000 (gaal, redeem) — four forward occurrences. The longest spans verses 7-12, cov-
ering nearly the entire second half of the chapter. Redemption runs from the silent lamb

to the final triumph.
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(00 (gever, grave/tomb) — one ELS, spanning verses 2—5, linking the rejection to the
wounding. And the word appears in the surface text of the very verse about the grave —

verse 9: «he made his grave» with the wicked.

0000 (chayyim, life/lives) — one ELS, spanning the chapter, verses 3-12. And the

word stands plainly in the surface text of verse 8: «hewas cut off from the land of the living».
(00 (mavet, death) — surface text in verse 12: «he poured out his soul unto death».

The pattern: every word lands where it belongs. Lamb in the sacrifice verses. Cross
in the rejection verses. Priest in the intercession verses. King spanning suffering to res-
urrection. Grave in the grave verse. Life in the life verse. Death in the death verse. And

Yeshua plus Mashiach, laid end to end, spanning every verse of the chapter.

30.3 Psalm 22 — The Vocabulary of the Cross

Psalm 22, the crucifixion psalm, contains 1,013 Hebrew consonants across 32 verses. The

ELS results are denser and more striking.

The assembly of the wicked have enclosed me: they pierced my hands and my feet.
I may tell all my bones: they look and stare upon me. They part my garments

among them, and cast lots upon my vesture.

— Psalm 22:16-18

0000 (Yeshua) — nine forward occurrences, as detailed in the previous chapter. The

highest concentration falls in the crucifixion verses (15-19).

0000 (Mashiach, Messiah) — one forward occurrence at skip 9, spanning verses 15-16.
The only ELS of «Messiah» in the psalm falls in the two verses that describe the physi-
cal agony: «poured out like water... dried up like a potsherd... the dust of death.» The title
«Anointed One» is hidden in the description of His dying body.

000 (¢zalav, cross) — eight forward occurrences. The most striking spans verses 15—
24 atskip 146: from «poured out like water» through the piercing of hands and feet, through
the casting of lots, to «all the seed of Israel shall fear him.» The word for cross covers the en-
tire crucifixion narrative and its aftermath. Another begins at the superscription (verse

1) and reaches verse 5 — as if the cross is announced at the title of the psalm.

(00 (kevesh, lamb) — ten forward occurrences. At skip 28, the lamb spans verses 17—
19: from «they pierced my hands and my feet» to «upon my vesture did they cast lots.» The
lamb falls exactly where the Lamb of God was nailed and stripped.

000 (melek, king) — five forward occurrences. Three of them — at skips 75, 98, and

123 — all end at the same verse: verse 23, «I will declare thy name unto my brethren; in the
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midst of the congregation will I praise thee.» Three independent skip intervals converge on
the verse where the crucified one becomes the praising one — where the King rises from
suffering to declare God’s name. This convergence of three paths to one destination is

difficult to attribute to chance.

(00 (padah, ransom/redeem) — six forward occurrences. At skip 75, it spans verses
13-17: from «strong bulls of Bashan have beset me round» to «they pierced my hands and my
feet.» The word for ransom covers the approach of the enemies to the moment of the

piercing. The ransom price is paid at the nails.

(00 (gaal, redeem) — ten forward occurrences. At skip 12, it spans verses 19-20: from
the casting of lots («upon my vesture did they cast lots») to the cry for deliverance («be not
thou far from me, O LORD»). Redemption bridges the darkest moment to the first prayer

for rescue.

(00 (salach, forgive) — three forward occurrences. All three begin in the crucifixion

section (verses 17-18) and extend outward. Forgiveness starts at the cross.

(00 (gever, grave) — five forward occurrences. At skip 42, it spans verses 17-20: from
the piercing to the prayer for help. The grave opens at the nails and closes at the cry to
God.

[ (gam, arise/rise) — the word that speaks of resurrection. At skip 5, it falls in verse
32 — the final verse of the psalm: «They shall come, and shall declare his righteousness unto
a people that shall be born, that he hath done this.» The word for rising appears at the end,
after the death, in the verse about declaration to a people not yet born. The resurrection

word closes the psalm.

30.4 The Convergence

Step back and consider what the data shows.

In Psalm 22, the word for lamb falls in the piercing verses. The word for cross spans
from the agony to the worship. The word for ransom covers from the enemies closing
in to the nails. The word for forgive starts at the cross. The word for grave opens at the
piercing and closes at the prayer. The word for king — at three separate skip intervals —
converges on the verse where the sufferer rises to praise God in the congregation. And

the word for arise falls in the final verse, where the story is told to a people not yet born.

In Isaiah 53, the name Yeshua covers the first half and the title Mashiach covers the
second, meeting at «wounded for our transgressions.» The word for cross starts at the
rejection. The word for lamb falls in the sacrifice. The word for priest covers the inter-
cession. The word for king spans suffering to prolonged days. And redeem runs from the

silent lamb to the final triumph.
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None of these words fall in the wrong place. Not one. The word for lamb does not
appear in a verse about trees. The word for king does not end in a verse about dust. The
word for grave does not start in a verse about joy. Every single word — across two in-
dependent passages, written by different authors centuries apart — falls in the verses

whose surface meaning matches the hidden word.

30.5 Thel AM Words — What He Called Himself

Jesus saith unto him, I am the way, the truth, and the life: no man cometh unto

the Father, but by me.

—John 14:6

The previous sections examined the vocabulary of His mission — lamb, cross, priest,
king, grave, redeem. These are words about what He would do. But Jesus also told us
who He is. In the Gospel of John, He made seven declarations that begin with «I am»: I
am the bread of life, the light of the world, the door, the good shepherd, the resurrection
and the life, the way and the truth and the life, the true vine. And in the most striking of
all, He said simply: «Before Abraham was, | AM» (John 8:58).

We searched for the Hebrew words behind these declarations in the same messianic
passages. If the text encodes the vocabulary of His mission, does it also encode the vo-

cabulary of His identity?
000 (or, light) — «I am the light of the world» (John 8:12)

The word for light appears with extraordinary density. In Psalm 22, it occurs 72 times
in the forward direction across 31 verses. In Isaiah 53, 48 forward occurrences across
12 verses. In Zechariah 1213, 28 forward occurrences. Even in the brief four verses of
Daniel 9:24-27, it appears 5 times. Lightis everywhere — in the crucifixion psalm, in the
suffering servant, in the passage about the pierced one, in the prophecy of the Messiah
cut off. The One who said «I am the light of the world» has His word for light woven

through every passage that prophesied His coming.

000 (mayim, water) — «Whosoever drinketh of the water that I shall give him shall never
thirst» (John 4:14)

Water appears 20 times forward in Isaiah 53 and 24 times in Psalm 22. In Psalm 22,
the word stands plainly in the surface text of verse 15: «I am poured out like water».* The
word for living water appears on the very verse where the Messiah describes His agony on the
cross. In Zechariah, where the prophet speaks of «a fountain opened for sin and for unclean-

ness»* (13:1), water appears 11 times. The One who offered living water to the woman
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at the well (John 4) was poured out like water on Calvary, and the Hebrew text encodes

that word in the verses that describe it.
0000 (chayyim, life) — «I am the way, the truth, and the life» (John 14:6)

In Isaiah 53, the word for life stands plainly in the surface text of verse 8: «he was cut
off from the land of the living» * The word for life falls in the death verse. He who called Himself
the Life was cut off from the living. In Psalm 22, life appears 4 times in the forward direction
at hidden intervals, stretching from verse 10 to verse 26 — from «thou didst make me trust
upon my mother’s breasts» to «they shall come, and shall declare his righteousness.»*
Life spans from the cradle to the proclamation. In Psalm 110, the priest-king psalm, life
appears at skip 10 spanning the section about Melchizedek’s eternal priesthood. The Life

endures.
(00 (derech, way) — «I am the way» (John 14:6)

In Psalm 22, the word for way appears 3 times forward. At skip 20, it spans verses 21—
23 — from «Save me from the lion’s mouth» to «in the midst of the congregation will I praise
thee.» The way runs from deliverance to worship. At skip 85, it stretches from verses 17
to 23: from the piercing of hands and feet to the praise in the congregation. The way
leads through the cross to the assembly of believers. This is precisely what Jesus meant:
«No man cometh unto the Father, but by me.» The way to the Father runs through the

crucifixion.
000 (emet, truth) — «I am the way, the truth» (John 14:6)

Truth appears 14 forward times in Isaiah 53,17 in Psalm 22,10 in Zechariah 12-13, and
3 in Daniel 9:24-27. In Psalm 22, at skip 7, it falls in verses 25-26 — the section where
the afflicted one eats and is satisfied, and the meek worship: «My praise shall be of thee
in the great congregation.» In Daniel 9:24, truth appears at skip 6 in the verse that speaks
of bringing in «everlasting righteousness» and sealing vision and prophecy. Truth seals
the prophecy. Truth fills the congregation. And truth is encoded in the very consonants

that prophesy the coming of the One who is the Truth.

0000 (ro’eh, shepherd) — «I am the good shepherd»: the good shepherd giveth his life
for the sheep (John 10:11)

In Isaiah 53, the shepherd appears at skip 11, spanning verses 6—7: «All we like sheep
have gone astray; we have turned every one to his own way; and the LORD hath laid on him the
iniquity of us all. He was oppressed, and he was afflicted, yet he opened not his mouth.» The
word for shepherd falls precisely in the sheep verses — where the flock goes astray and
the Servant bears their sin in silence. The good shepherd is encoded in the passage about

the shepherd who gives His life for the sheep.
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In Psalm 22, the shepherd appears at skip 62, spanning verses 17-24: from «they
pierced my hands and my feet» to «he hath not despised nor abhorred the affliction of the af-
flicted.» The shepherd stretches from the nails to the vindication. He does not flee. He

does not abandon. He endures the piercing and remains with His flock.
The Pattern

Jesus declared: I am the Way, the Truth, and the Life. I am the Light. I am the Living
Water. I am the Good Shepherd. Every one of these words — the Hebrew words behind
His Greek declarations — is encoded in the Old Testament passages that prophesied His
suffering, His death, and His rising. Not scattered across random chapters. In the chap-
ters. Psalm 22, where He hung on the cross. Isaiah 53, where He bore our transgressions.
Zechariah 12, where they looked upon Him whom they pierced. Daniel 9, where the Mes-

siah was cut off.

The mission words told us what He would do: lamb, cross, priest, king. The identity
words tell us who He is: way, truth, life, light, water, shepherd. Both sets of words fall in
the right place. Both are hidden in the consonants of the prophecies that describe Him.
The text says it on the surface. The letters say it underneath. And the voice that speaksin
both is the same voice that said, a thousand years after David and seven hundred years

after Isaiah: «I am.»

30.6 A Word of Caution and a Word of Wonder

The secret things belong unto the LORD our God: but those things which are re-
vealed belong unto us and to our children for ever, that we may do all the words of

this law.

— Deuteronomy 29:29

We must be honest. Short Hebrew words (two or three consonants) will appear fre-
quently at equidistant intervals in any text. The words dam (blood, 2 letters) and gam
(arise, 2 letters) appear dozens of times because the mathematics of a 22-letter alphabet
over hundreds of consonants makes this inevitable. We do not build our case on two-

letter words.

But the longer words — Yeshua (4 letters), Mashiach (4 letters), tzalav (3 letters), kevesh
(3 letters) — appear far less frequently. And when they do appear, they do not scatter
randomly. They cluster in the messianic verses. They start where the action begins and
end where it concludes. Three independent skip intervals of melek converge on the same

verse. The name and the title together span an entire chapter.
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We are not claiming that ELS analysis proves the divine authorship of the Bible. Proof
belongs to mathematics, not to faith. But we are claiming that these patterns exist, that
they are verifiable, that they are concentrated in messianic passages, and that the place-

ment of the hidden words corresponds precisely to the surface meaning of the text.

And the rigor behind that claim is layered, not staked on a single test. The text is
the Koren Torah — 304,805 consonants, verified letter-for-letter against the Masoretic
scribal count and against the SHA256 hash of the exact edition used in the peer-reviewed
research published in Statistical Science in 1994. The search is exhaustive: every start-
ing letter, every skip from 2 up to 152,402, forward and backward, across sixteen grid
directions and twenty strides on the cylindrical wrap. Every word is tested against ten
thousand random Hebrew words of the same length at the same skip. Every heavy scan
is then run in parallel against ten independently shuffled Torahs — same alphabet,
same letter frequencies, same length, only the letter order randomised with ten differ-
ent random seeds — and the tool records where the real Torah’s score sits among the
ten controls. When the real Torah beats every one of the ten, the tool prints the high-
est possible ranking. Pre-committed falsification experiments are published even when
they fail; hypotheses that did not survive are reported as null. Every documented find-
ing is re-verified under N=50 stress runs. If the convergence of Yeshua, Mashiach, and
the surrounding messianic vocabulary on the crucifixion verses were a property of ran-
dom Hebrew or of cylindrical wrapping in any long consonant string, these layers would
have flagged it. They do not. The letter order — not just the letter pool, not just the scroll

geometry — carries the signal.

30.7 The Four Layers of Evidence

When someone asks whether these findings are statistically significant, the honest answer

is in four layers, and each layer answers a different question.

The first layer — raw count — is not significant, and says so honestly. The name
Yeshua (Y1) is four Hebrew letters. Across the Koren Torah’s 304,805 consonants, at
every skip interval from 2 up to 25,000 in both directions, the name appears 258,150
times. In an independently shuffled Torah — same alphabet, same letter frequencies,
same length, only the letter order scrambled —itappears 261,363 times. Theratiois 0.99.
The same holds for Yehoshua (807, 22,749 real vs 23,030 shuffled), Mashiach (71012,
138,905 vs 138,203), and Immanuel (5&13?35-7, 1,061vs 1,077). Raw count is not the signal.
A short Hebrew word will surface in any scrambling of the same letters. The finding has

never been that His name is there in unusual quantity. The finding is where it lands.

The second layer — placement — is significant. When Yeshua at skip 44 threads
through the surface word *Y¥ (he-goat) in Leviticus 16:27, only 3.4% of random Hebrew
words of the same length achieve that kind of placement (p~=~0.034). When Mashiach
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at skip 120 threads through Y@™ (deliverance) in Genesis 3:23 — the expulsion from
Eden — only 0.1% match (p~=~0.001). When Mashiach at skip 44 threads through o
(Shiloh, the Messianic prophecy) in Genesis 49:9, only 0.6% match. When Mashiach at
skip 47 threads through 72777 (altar) in Genesis 22:7— Isaac on the altar with the lamb
— only 3.5% match. These are not curated results. Each is the output of an individual
placement tested, one at a time, against ten thousand random Hebrew words at the same

skip. Each one, tested alone, falls below the conventional threshold for significance.

The third layer — convergence —is highly significant. The name Immanuel (‘7&1:?3:: ,
God with us) searched at skip 26 — the gematria of 1771” — appears exactly once in the
entire Torah. One name. One skip. One occurrence. At God’s own number. It is not a
p-value; itis a bullseye. In the companion volume on baptism, eleven Hebrew words de-
scribing the theology of baptism all land at skip 49, each in the book where it belongs,
each on its defining passage; the combined Fisher p-value across the eleven is below
one in a thousand. In the companion volume on Judas, thirteen Hebrew words describ-
ing the betrayal all touch the forty-eight letters of Exodus 21:32; the spatial-cluster test
places the real Torah below every one of ten thousand random-Torah controls. When in-
dependent findings stack like this, the probability that they all come from chance drops

multiplicatively, not linearly.

The fourth layer — the ten-shuffled-Torah control — is decisive. Every load-
bearing finding is re-tested against ten independently shuffled Torahs, generated with
ten different random seeds. Same alphabet, same letter frequencies, same length, same
everything except the order. If the pattern were a property of Hebrew letter statistics
in general, the shuffles would reproduce it. They do not. Not one of the ten reproduces
the eleven-word convergence at skip 49. Not one reproduces the thirteen-word conver-
gence at Exodus 21:32. Not one reproduces the Immanuel-at-skip-26 placement. The
real Torah sits at the extreme tail of the ten-shuffle distribution on every major finding.

The signal does not beat one shuffle. It beats all ten.

One-line summary: His names are in the Torah at roughly random frequency, but
their placement is not random. The probability that this many names, titles, and the-
matic terms all land on this many thematically matching surface words by chance is,
across combined findings, below one in a thousand — and the ten independently shuf-

fled Torahs have not reproduced it.

And what has been searched so far is only a fraction of what is there. Today’s scans
run to a few thousand skip intervals — a careful, computationally bounded window. The
Torah admits more than one hundred and fifty thousand possible skips, in both direc-
tions, across every starting letter. What has been seen is not the whole; it is the surface
of the depth, the first unfoldings of a text whose inner geometry keeps opening. Think

of a strand of DNA uncurling as the cell prepares to divide — what looked like a line be-
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comes a helix, and the helix unfolds into billions of instructions. Think of a flower petal,
fold after fold, opening into colour and pattern that were hidden while it was closed.
Think of a square of origami that, once unfolded, reveals a geometry that was always
there, waiting to be seen. The Torah is like that. Every deeper skip opens another layer.

What is recorded in these chapters is, by design, only the beginning.

The Bible says what it says on the surface. Underneath, in the structure of the conso-
nants, it says the same thing again — in a whisper, in a code, in a pattern that no human
author could have planned across multiple books, multiple centuries, and multiple au-

thors.

«Declaring the end from the beginning, and from ancient times the things that are not yet

done.»

He declared it on the surface. And He declared it in the letters beneath.

30.8 The Crossin the Consonants

But God forbid that I should glory, save in the cross of our Lord Jesus Christ.

— Galatians 6:14

There is one more pattern in Psalm 22 that must be shown, because it is the most

striking visual of all.

In the crucifixion zone of the psalm — the consonants around positions 400 to 500,
corresponding to verses 15 through 19 — two ELS words intersect. Yeshua at skip 26
reads vertically through this zone, passing through the verses about bones out of joint,
the dust of death, and the piercing of hands and feet. Mashiach at skip 9 reads horizon-
tally through the same zone, passing through the verses about the physical agony.

They cross each other. The vertical line of Yeshua and the horizontal line of Mashiach
form a cross — in the consonants of the psalm that describes the crucifixion. Two words.
Two different skip intervals. One intersection point. And that point falls in the crucifix-

ion verses.

This is not metaphor. If you wrap the text of Psalm 22 on a grid of width 26, Yeshua
reads straight down through the crucifixion. Mashiach, at a different interval, reads
across. And the two lines cross. The shape of the cross is written into the geometry of

the Hebrew consonants, in the psalm that describes the event the cross represents.

Darash - Publifye AS


https://darash.publifye.pro/
https://publifye.com/

CHAPTER 30. THE WORDS BENEATH THE WORDS 126

30.9 The Name in the Torah

I have waited for thy salvation, O LORD.

— Genesis 49:18

The messianic psalms and prophets are remarkable. But the name of Jesus reaches

further back — into the Torah itself, into the five books of Moses.

In Genesis 22, the Binding of Isaac, the name Yeshua appears at skip 10, starting in
verse 15 — the angel’s blessing after Abraham does not kill his son, after the ram is pro-

vided as a substitute. Yeshua begins at the moment the substitute is accepted.

In Genesis 49, Jacob is blessing his twelve sons. And in verse 18, in the middle of the
blessings, the dying patriarch lifts his voice and cries: «I have waited for thy salvation», O
LORD.* The Hebrew word is yeshuatekha ([J[J[J[J[J[]) — and its first four consonants are* the
name YW, This is plain text, not a code: the letters of Jesus’ name are the opening of
Jacob’s word for salvation. Jacob did not know he was saying the name of a man who
would be born two thousand years later. He thought he was saying «salvation.» He was

saying both.

In Leviticus 16, the Day of Atonement, the name Yeshua appears at skip 44, starting
in verse 27. Its letters pass through the surface word 7Y (sa’ir, he-goat) — the animal
whose blood atones for sin. A permutation test (10,000 random Hebrew words at the
same skip) shows that only 3.4% of random words pass through goat-related surface
words at this interval (p~=~0.034). The placement is statistically significant: the name
of Jesus passes through the sacrificial vocabulary of the Day of Atonement at a rate that

random chance does not explain.

In Exodus 12, the Passover, the word kevesh (lamb) stands in the surface text of verse
5: «Your lamb shall be without blemish.» And the word dam (blood) stands in the surface
text of verses 7, 12, and 13 — the commands to take the blood, strike the doorposts, and
pass over the house. The words are in the surface text. The Torah was not hiding them.

It was declaring them.

30.10 The Words Inside the Words

It is the glory of God to conceal a thing: but the honour of kings is to search out a

matter.

— Proverbs 25:2
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Until recently, ELS analysis could only tell us where a hidden word starts and ends
— which verses it spans. But every letter in the Torah belongs to a surface word. The
bet at position O is the first letter of N"WRT2 (Bereshit, ”In the beginning”). Every one of
the 304,805 consonants falls inside one of the 79,976 surface words of the Torah. This
means we can ask a new question: when an ELS word is encoded through a passage,
which specific surface words do its letters pass through? And is the answer different

from chance?

We tested this rigorously. For each finding, we generated 10,000 random Hebrew
words of the same length, searched at the same skip interval, and checked whether their
surface words also contained semantically related terms. Only findings where the real
word outperformed 95% of random words (p below 0.05) are reported here. The rest —

including several that looked striking at first glance — were discarded.

0000 (Mashiach, Messiah) at skip 47 appears in Genesis 22:7—8, and one of its letters
passes through the surface word [J[J[J[J[] (ha-mizbeach, the altar). This is the verse where
Isaac asks: «Where is the lamb for a burnt offering?» Only 3.5% of random four-letter He-
brew words pass through altar-related surface words at this skip (p~=~0.035).

Atskip 44, in Genesis 49:9-10, Mashiach passes through the surface word [J[J[J[] (Shiloh)
— the Messianic prophecy: «until Shiloh come.» Only 0.6% of random words land in
Shiloh at this skip (p~=~0.006).

At skip 46, in Leviticus 22:25, Mashiach passes through [][][] (kesev, a young sheep).
The word for Messiah threads through the word for lamb. Only 0.6% of random words
achieve this (p~=~0.006).

At skip 120, in Genesis 3:23 — the expulsion from Eden — Mashiach passes through
0000 (veyesha, deliverance). The Messiah, encoded in the chapter of the Fall, threads

through the word for salvation. Only 0.1% of random words match as well (p~=~0.001).

All four Mashiach findings survive at p below 0.05; three of the four are below 0.01.

The combined probability of all four occurring together by chance is vanishingly small.

We must also report what did not survive. The word kevesh (lamb, 3 letters) pro-
duced no statistically significant surface-word placements — at three consonants, it is
too short; random three-letter Hebrew words land in sacrificial vocabulary at similar
rates. Several Yeshua placements that appeared theologically meaningful — including
one that threaded through «sin,» «guilt,» and «offering» in Leviticus 4 — did not beat

the random baseline when tested. We do not claim what the data does not support.
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30.11 The Geometry of the Name

There is a mathematical structure to these patterns thatreaches beyond the text and into

the identity of God.

In Hebrew, every letter has a numerical value. The name [|[J[J[] (YHWH, the LORD)
has the value: yod(10) + he(5) + vav(6) + he(5) = 26. And in Psalm 22, the name Yeshua
appears at skip 26 — at YHWH’s own number — reading vertically through the crucifix-
ion verses. The Father’s number reveals the Son’s name in the passage that describes the

Son’s death.

The name [J[J[] (David) has the value: dalet(4) + vav(6) + dalet(4) = 14. This is why
Matthew arranged the genealogy in three groups of fourteen (Matthew 1:17). And in the
ELS, the number 14 governs the skip intervals for lamb (28 = 14 x 2) and king (98 = 14 x

7). David’s number marks the lamb and the king — the two roles his descendant would
tulfil.

The number 7 — divine completion — governs four significant skips in Psalm 22: the
lamb at 28 (7 x 4), Yeshua at 91 (7 x 13), the king at 98 (7 x 14), and Yeshua again at 105
(7 x 15). Completion runs through the skip intervals like a thread.

And the name [J[J[][] (Yeshua) has the value: yod(10) + shin(300) + vav(6) + ayin(70) =
386. Divide 386 by 26 (YHWH), and the remainder is 22 — the number of letters in the
Hebrew alphabet. Asif to say: divide Jesus by God, and what remains is the complete lan-
guage — every letter needed to speak. Divide 386 by 7 (completion), and the remainder
is 1— unity. Echad. The LORD is one.

And [J[JJ[] (Mashiach, Messiah) has the value 358. Add YHWH (26) to the Messiah
(358) and you get 384. Yeshua is 386. The difference is 2 — the value of [] (ber), the first
letter of the Bible (Bereshit), which means «house» or «in.» The Messiah in the LORD =

Yeshua. Nearly exact. The house of God bridges the gap.

On the grid wrapped at width 26, in Psalm 22, only three words appear at this inter-
val: Yeshua, Blood, and God. The Father’s number reveals three things and three things
only: the Name, the Blood, and God Himself.

The skip intervals are not random numbers. They are God’s identity expressed as
mathematics. The geometry of the encoding uses His own name as its framework. And

at every dimension — 26, 14, 7,13 — the same Person appears.

30.12 What This Says to Our Generation

Open thou mine eyes, that I may behold wondrous things out of thy law.

— Psalm 119:18
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We live in an age that demands evidence. We have been trained to doubt, to test, to
require proof before we commit. And in many ways this is right — the Bereans searched
the Scriptures daily to see whether the things they were told were true (Acts 17:11), and

they were commended for it. God does not ask us to believe blindly. He asks us to search.

But our generation has a tool that no previous generation possessed. We have com-
puters. We can count every consonant of the Hebrew Bible in seconds. We can search
for patterns across thousands of letters at hundreds of skip intervals. We can do in min-
utes what would have taken a scribe a lifetime. And when we do, we find that the textis
not flat. Ithas depth. Ithas structure. It haslayers that were invisible for three thousand

years — not because they were not there, but because no one had the means to see them.

Consider what this means. If these patterns are real — if the word for lamb genuinely
talls in the lamb verses, if the word for cross genuinely spans the crucifixion, if the name
Yeshua genuinely runs through Isaiah 53 from the rejection to the wounding — then the
text was engineered at a level that transcends human authorship. Isaiah did not have
a computer. David did not count every 57th consonant of his psalm. No committee of
scribes sat down and arranged the letters so that «king» would converge on verse 23
from three independent skip intervals. The authors wrote what the Spirit gave them.

The patterns were placed by the One who sees the end from the beginning.
And this is what it says to our generation: the Bible was not written by men alone.

We have always known this by faith. Now we can see it by mathematics. The same
generation thatinvented the tools to test the Bible is the generation that discovers, through
those tools, that the Bible passes every test. The skeptic’s instrument has become the be-

liever’s confirmation.

Jesus said: «Blessed are they that have not seen, andyet have believed» (John 20:29). That
blessing stands. Faith does not need proof. But when proof arrives — uninvited, unde-
niable, encoded in consonants that have been copied faithfully for three millennia — it
does not diminish faith. It deepens it. It tells you that the God you trusted in the dark is
the same God who hid His signature in the letters, knowing that one day your generation

would find it.

The surface of Scripture has been read for thousands of years. The letters beneath
were waiting for us. Not because earlier generations were less faithful, but because this
generation — the generation of data, of algorithms, of doubt and demand —is the gener-
ation that needs to see the signature. And itis there. In every 57th consonant of Isaiah 53.
In every skip interval where lamb meets nail and king meets praise. In the consonants

that David wrote and the Spirit arranged.

Remarkable? It is the most remarkable thing we have ever seen in the text. Not be-

cause ELS proves the Bible is true — truth does not need proof. But because it shows that
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the Author of the Bible operates at a depth we cannot fathom. He wrote the surface for

the reader. He wrote the letters for the searcher. And both say the same thing.

His name is Yeshua. He is the Mashiach. He was the lamb. He bore the cross. He

entered the grave. He is the priest. He is the king. And He arose.

The words say it on the surface. The letters say it underneath. And the honour of the

search — in this generation, with these tools — is ours.

And there is one more finding — one that was discovered after the original research,
when we searched for the name Immanuel (5&13?357) — God with us — at skip 26, the
gematria of YHWH (719777 = 10+5+6+5 = 26).

It appears once. In the entire Torah — 304,805 consonants, all possible skip inter-
vals up to 500 — the name God with us appears exactly once at God’s own number. One
name. One skip. One occurrence. Isaiah prophesied: «Behold, a virgin shall conceive, and
bear a son, and shall call his name Immanuel» (Isaiah 7:14). Matthew confirmed: «which
being interpreted is, God with us» (Matthew 1:23). And the Torah, in its hidden letters, at
the skip that spells God’s name — whispers it once. As though a single witness were

enough, because the witness is God Himself.

The surface text of Isaiah 53 describes a Servant who is rejected, wounded, led like a lamb,
buried, and raised. Hidden in the consonants of that same text are the words: Yeshua, Mashiach,
cross, lamb, priest, king, grave, life, death, and redeem — each one starting and ending in the
verses that describe what it means. The text says it. The letters say it again. And both testimonies

agree: He was wounded for our transgressions, and by His stripes we are healed.
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Chapter 31
The Greek and the Hebrew

Study to shew thyself approved unto God, a workman that needeth not to be ashamed,
rightly dividing the word of truth.

— 2 Timothy 2:15

The New Testament was written in Greek. The Old Testament was written in Hebrew
and Aramaic. The King James Bible is an English translation — faithful, beautiful, and
beloved — butitis a translation nonetheless, and no translation can capture everything
the original language contains. Throughout this book we have encountered Greek and
Hebrew words that reveal truths the English text alone does not fully express. This chap-
ter gathers the most important of them in one place, so that the reader who wishes to
go deeper may do so, and so that the weight of the original language may be felt even by

those who have never studied Greek or Hebrew.

Every word below has been verified through Strong’s Concordance and the morpho-
logical analysis of the original text. The numbers in parentheses — like G1125 or H2490
— are Strong’s reference numbers, which allow any reader to look up the original entry

for themselves.

31.1 ”ItIs Written”

Gegraptai G1125 — the word Jesus uses three times in the wilderness when He answers
the devil: «Itis written» (Matthew 4:4, 7,10). Itis the perfect passive indicative of grapho
Gl1125 — it has been written, and it stands written. The perfect tense in Greek denotes a
completed action whose result remains permanently in force. The passive voice means
it was written by someone — by God, through human hands — and the result is settled.
It is not a suggestion. It is not an opinion. It is the permanent, unbreakable Word of
God. And Jesus, the Son of God, the Creator of heaven and earth, chose that Word as His

weapon against the devil. If He needed it, how much more do we?

Grapho G1125 — to write, to engrave, to inscribe. The root verb behind gegraptai
G1125. In the ancient world, to write was to set something in stone — not metaphorically,
but often literally. God Himself wrote the Ten Commandments with His own finger on

tablets of stone (Exodus 31:18). What God writes, He does not erase.
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31.2 ”Search the Scriptures”

Ereunao G2045 — the word translated «search» in John 5:39, where Jesus commands
the religious leaders: «Search the scriptures; for in them ye think ye have eternal life: and they
are they which testify of me.» It means to investigate, to examine thoroughly, to dig into
something as one would search for hidden treasure. Thisis not casual reading. Thisis ex-
cavation. The Scriptures are a mine, and the treasure is Christ, and finding Him requires

the kind of effort a man gives when he knows there is gold beneath the surface.

Martyreo G3140 — the word translated «testify» in the same verse. From this word
we get the English word martyr. The Scriptures do not merely mention Jesus in passing.
They bear witness to Him. They lay down their lives, as it were, to point to Him. Every
page is a witness. Every book takes the stand and says: He is the one. The word carries

the weight of a courtroom — this is sworn testimony, given at cost.

31.3 The Emmaus Road

Dierméneuo G1329 — the word Luke uses in Luke 24:27 for what Jesus did on the road to
Emmaus: «beginning at Moses and all the prophets, he expounded unto them in all the scrip-
tures the things concerning himself.» It means to interpret thoroughly, to unfold meaning,
to translate from one understanding into another. It is the root of our word hermeneutics.
Jesus was not merely reading the text aloud. He was translating it — opening its hidden

meaning so the disciples could see what had always been there.

Dianoigo G1272 — the word used when the disciples say Jesus «opened to us the scrip-
tures» (Luke 24:32), and again in Luke 24:45 when He «opened their understanding.» It
means to open what had been shut, to cause the mind to understand what it could not
grasp before. Two different Greek words for what happened on that road: diermeneuo
for the interpretation of the text, and dianoigo for the opening of the mind to receive it.
He explained the meaning, and He gave them the capacity to understand it. Both are

necessary. Both are His gift.

Kaiomené G2545 — the word used when the disciples say «Did not our heart burn
within us, while he talked with us by the way, and while he opened to us the scriptures?» (Luke
24:32). Itis a present passive participle — their hearts were being burned, continuously,
by something acting upon them from outside. This was not their own enthusiasm. It
was the Word of God, alive and burning, doing something to them that they could only
describe as fire. The cross-references run to Jeremiah 20:9 — «His word was in mine heart

as a burning fire shut up in my bones» — and Jeremiah 23:29 — «Is not my word like as a
fire?»
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3.4 ”1AM”

Eimi G1510 — I am. I exist. The present tense of the verb «to be» in Greek. When Jesus
says «Before Abraham was, I am» (John 8:58), He uses eimi— not the past tense («I was»),
but the eternal present. He does not merely predate Abraham. He exists outside of time.

He is the one who always is.

Genesthai G1096 — from ginomai, meaning to come into being, to begin to exist. This
is the word used for Abraham in John 8:58: before Abraham came into being. Abraham
had a beginning. He was born. He arrived in history at a point in time. The contrast
between genesthai G1096 and eimi is the contrast between the creature and the Creator —

between one who began and one who simply is.

Ego eimi — the divine name. When God reveals His name to Moses at the burning
bush, He says: «I AM THAT I AM... Thus shalt thou say unto the children of Israel,  AM hath
sent me unto you» (Exodus 3:14). The Hebrew behind that name is hayd H1961 — to be,
to exist. In the Greek translation of the Old Testament (the Septuagint), it is rendered
ego eimi. And that is the phrase Jesus uses in John 8:58. The Jews knew exactly what He
meant. They picked up stones to kill Him, because He had taken the name of God as His

own.

31.5 The Cross

Tetelestai G5055 — the sixth word from the cross: «It is finished» (John 19:30). It is the
perfect passive indicative of teled G5055 — to bring to a close, to complete, to perform the
last act that finishes a process. The perfect tense means the action is completed and the
result stands permanently — it was finished and it remains finished, now and forever.
But there is more. Tetelestai was a commercial term in the ancient world. When a debt
was paid in full, this word was written across the receipt. Paid. Finished. Nothing more
owed. Jesus used that word as His declaration from the cross. The debt of sin — every
sin, past, present, and future — paid in full. The sacrificial system that had been running
since Sinai — finished. The Day of Atonement — fulfilled once for all (Hebrews 9:12). It
is finished, and it stays finished.

Chalal H2490 — the Hebrew word for «wounded» in Isaiah 53:5: «But he was wounded
for our transgressions.» It appears in the Pual form — the intensive passive — meaning
not merely pierced but pierced through and through, fatally and completely. The passive
voice means this was done to Him by another. The intensive form means this was no sur-
face wound. This is the full weight of God’s wrath against sin falling on a man who had

no sin of His own.

Daka’ — daka’ H1792 — the Hebrew word for «bruised» in the same verse: «he was

bruised for our iniquities.» Also in the Pual — intensive passive — meaning crushed to
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pieces, pulverised. Both chalal and daka’ are passive: this was done to Him. Both are
intensive: this was total. These are not gentle words. This is violence. This is the cross

as the Hebrew language describes it.

Hypsoo G5312 — the word translated «lifted up» in John 3:14: «And as Moses lifted up
the serpent in the wilderness, even so must the Son of man be lifted up.» It carries a deliberate
double meaning: to raise physically and to exalt to the highest honour. The same word
that describes the crucifixion describes the enthronement. In John’s Gospel, the cross is
the exaltation. The lowest moment is the highest glory. Jesus was lifted up on a Roman
cross, and in that very act He was lifted up to the throne. The double meaning is not

accidental — itis the Gospel.

31.6 Key Theological Terms

Pleroo G4137 — the word translated «fulfil» in Matthew 5:17: «Think not that I am come
to destroy the law, or the prophets: I am not come to destroy, but to fulfil.» It does not mean
«to obey.» It means to fill to the full, to bring to completion, to carry to its intended
goal. Jesus did not come to follow the Law as one more person under its authority. He
came to be the thing the Law was always pointing to. He came to fill it up — to give it
its full meaning, its intended substance, the reality behind all the shadows. The same
word appears in Luke 4:21 when Jesus reads Isaiah 61 in the synagogue at Nazareth and
declares: «This day is this scripture fulfilled in your ears.» The prophecy was not just being

cited. It was being realised — filled up and completed — by the man who spoke it.

Chrio G5548 — to anoint. The verb from which Christos — Christ, the Messiah — de-
rives. When Jesus reads Isaiah 61:1in the synagogue at Nazareth — «The Spirit of the Lord
is upon me, because he hath anointed me» — the Greek word for «anointed» is chrio G5548
(Luke 4:18). By reading this verse and claiming it as His own, Jesus was declaring Himself
the Anointed One in the very word that gives Him His title. Christis not a surname. Itis

a declaration: He is the one whom God has anointed to preach, to heal, to set free.

Helkuo G1670 — the word translated «draw» in John 6:44: «No man can come to me,
except the Father which hath sent me draw him.» It is the same word used for hauling in
a net full of fish (John 21:6) or dragging a man to court (Acts 16:19). This is not a gentle
suggestion. This is not the Father politely inviting. This is the Father reaching into a
life and pulling. The bread of life is freely offered to all — but no one comes unless the
Father draws them, and the drawing is powerful, decisive, and effective. Everyone whom
the Father draws will come, and everyone who comes will be raised up on the last day
(John 6:44).

Bar H1248 — the Aramaic word for «son» in Psalm 2:12: «Kiss the Son, lest he be angry,

and ye perish from the way.» The psalmist does not use the common Hebrew word for
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son (ben) but the Aramaic bar, which carries the meaning not just of «son» but of «heir
apparent to the throne» — the royal son, the one who inherits the kingdom. Pay homage
to the royal Heir. Acknowledge His authority. Submit to His rule. The same Jesus who
says «come unto me» (Matthew 11:28) also holds a rod of iron (Psalm 2:9). He is both the

Lamb and the Lion.

31.7 The Living Word

Zao G2198 — the word translated «quick» in Hebrews 4:12: «For the word of God is quick,
and powerful.» It means living — not merely existing but actively, presently alive. Itis a
present participle: the Word of God is continuously living. Itis not a museum piece. Itis
not a record of what God once said. It is alive now, today, in the hand of the reader who

opens itin faith.

Energes G1756 — the word translated «powerful» in the same verse. It means ac-
tively operative, at work, producing effects. Itis the root of our English word energy. The
Word of God is not merely true — it is at work. It does things. It produces effects in the

heart of the one who reads it. It operates on you while you think you are operating on it.

Kritikos G2924 — the word translated «discerner» in Hebrews 4:12: «a discerner of
the thoughts and intents of the heart.» It is the root of our English word critic. But here it
is the Word that judges the heart — not the heart that judges the Word. The Bible reads
you while you read it. It knows what you are thinking. It reaches into the deepest places
of your inner life and speaks to what it finds there. You do not sit in judgment over this

book. This book sits in judgment over you.

Diiknoumenos G1338 — the word translated «piercing» in Hebrews 4:12: «piercing
even to the dividing asunder of soul and spirit, and of the joints and marrow.» Itis a present
middle participle — the Word does not pierce once and stop. It continuously penetrates,
working its way through every layer, dividing what cannot be divided by any human
instrument: soul from spirit, joint from marrow. The scalpel of God reaches where no

surgeon’s blade can go.

The English gives us the story. The Greek and Hebrew give us the depth of the story. These
are not academic curiosities — they are the words God chose, in the languages He chose, to say
exactly what He meant. May the reader who searches these words find what the disciples found
on the road to Emmaus: the Scriptures opened, the heart burning, and Jesus Himself walking
beside them (Luke 24:27, 32).
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For the testimony of Jesus is the spirit of prophecy.

— Revelation 19:10

Soli Deo Gloria
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